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The study explores the conjunction of popular Islam with the Bektashi
Sufi and Sunni traditions. The fieldwork of the Slav speaking Pomaks
was conducted in the mountainous area of Rhodopi, in Greek Thrace.
The analysis of this case study in the area populated by Slav speaking
populations (the Pomaks) helps to understand critically the modalities
of each religious tradition as well as their interconnections. As many
examples show, the Muslim traditions seem to have different and
often contrasting origins: while the Sufis and the popular Islam
promote the principle of unity between human beings and nature,
the Sunnis construct themselves around a constant and agonizing
production of orthopraxy and in open dialogue with power. The
dilemma between popular practices and Islamic scholarly tradition
is further complicated by the impact of western theology, scientific
worldviews, and the Pomaks’ status of a linguistic as well as religious
minority within Orthodox Greek environment. The transition from
popular practices to more rationalized forms of religiosity generates
a new field of dynamic confrontations.
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Islam, politics of religion, Pomaks, Greek Thrace, Balkans.

TOCYOAPCTBO, PEJIUTUA, LEPKOBb N22- 2014



®OTHMHU TUBUPUAY

PeIMruo3HbIN ONBIT M IMOJHMTHEA B 00JacTH peJIurumn:
BBOJHBIC 3aMcUaHuA B cpaBHI/ITeJIbHOﬁ IMEPCIICKTHUBEC

TO uccaeoBaHNe OTHOCUTCS K AUCHUIINHE «aHTPOIOJIOTHS

penurun»1, KOTOpas B KOHKPETHOM COLIMAIBLHO-UCTOPHUIECKOM

KOHTEKCTE BCEerjla OpPHUEHTHPOBAHA, C OJIHOU CTOPOHBI,
Ha W3y4YeHHe ONbITa peau2uo3HOCmu, a ¢ JPYTrOd CTOPOHBI,
MOJINTUKU B obJlactu peauzuu. B mo6om ciydae, Kak ITOKa3bIB-
aeT METO/IOJIOTHS AHTPOIOJIOTUYECKOTO WCCJIEOBAHUA, 3TU J[Ba
VPOBHSI IIOCTOSTHHO IIE€PEXOAAT OAWH B APYTON. AHTPOIOJIOTHYECKAs
JIEKOHCTPYKITUSL CTPEMUTCS IPOJIUTh CBET HA PEJTUTHO3HBIN OIBIT
WHAVBUJIOB U HA COIPSKEHKE 3TOTO OMBITA C IOJUTUKON B 0bOJIacTh
peuruy, TpoBoANMON B mybsimuHou chepe. Kpome Toro, obparasich
HEIIOCPE/ICTBEHHO K TeME JIAHHOHW pabOTHI, TOBOPSA O «PEJTUTHO3HOM
OTBITE», MBI JIOJKHBI IPHUHATH BO BHUMAaHUE COOTHOIIEHUE
MEXKJIy IIKOJIBHOM MYyCYJIbMaHCKOM TeOoJOoTHel, UAyIIEN «CBepXy»
U CcTpeMsAmelcss K JOMHUHHUPOBAHUIO, M IMPAaKTUKAMH HAPOJHOTO
ucjaMa, UAYIMIUMHA «CHHU3Y». 3aMeTHUM, YTO MYCYJIbMaHCKUeE
HapoJiHble TIPAaKTHKH, KAaK OTO IIPOUCXOJUT IOBCEMECTHO
Ha bankanax, B3aMMO/IEHCTBYIOT C HAPOIHBIMU MIPAKTUKaMU, a IIOPOH
U C IPAaBOCJIABHBIM XPUCTUAHCTBOMZ2. B TO 3ke Bpems 1pu 006CyKIAeHIHI
IIOJINTUKH B 00JIACTU PEJTUTUH HEOOXOTMMO YIUTHIBATh XaPAKTED CBSI3HU
MEXKAY PEJIUTHO3HON HAEHTUYHOCTHIO U IPOYUMU KOHCTPYKIIUAMU
COITMAJIPHON U HAIIMOHAJIIBHON WJIEHTUYHOCTH, TO €CTh, B TEDMUHAX
M.Mocca, 6ostee mmpokuMu «fI-TexHosorussmu»3. KakoB ObI HU OBLI
IIO/IX0/T, HEOOXOAMMO BBIABJIEHHNE T'DAMMATUKHU, WJIN MeTapU3UKU
TPaJINIHU, KOTOpas CTUMYJIUPYET, MOTUBUPYET U (POPMYJIHPYET,
HO TaK)Ke U OIpeJlesisieT, B COUETAHUU C JAPYTUMHU HCTOUHUKAMU,
crieriupuyecKre TUIBI PeJTUTHO3HOCTU.

1. Cwm. Bowie, F. (2000) The Anthropology of Religion: An Introduction. Oxford: Blackwell.

2. Norris, H.-T. (1993) Islam in the Balkans: Religion and Society between Europe and
the Arab World. Columbia: University of South Carolina Press.

3. Cwm. acce Mapcesnst Mocca: Mauss, M. (1979) «A Category of the Human Mind: the
Notion of Person; the Notion of Self», in Mauss, M. Sociology and Psychology, pp.1—25.
London: Routledge and Kegan Paul. Tak xe cm. Carrithers, M., Collins, S. and Lukes,
S. (eds) (1985) The Category of the Person: Anthropology, Philosophy, History.
Cambridge University Press.

4. CM. IPUMEHHTEJIHHO K 0oJiee IUPOKOMY KOHTEKCTY HCCAeOBAHUN MyCyJIbMaHCKOTO
Mupa cieayoue paborsr: Mahmood, S. (2009) «Religious Reason and Secular Affect:
An Incommensurable Divide?», Critical Inquiry 35: 836—862; Asad, T. (2003)
Formations of the Secular: Christianity, Islam, Modernity. Stanford: Stanford
University Press; Asad, T. (1986) The Idea of an Anthropology of Islam. Washington:
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ObpaTuBmMINCh K MPHUMEPY MYCYJIbMAHCKOTO HAaCeJeHUs
BasikaH, MBI JIOCTUTaeM HMCTOPUUYECKON KOHTEKCTYaIM3aluu in Situ.
CpaBHUTEJIbHBIM aHAJIN3 PA3JIMUYHBIX MYCYJIbMaHCKHUX TpaHITAN
Ha Baskanax mpuo6peraer 0co0yi0 3HAUMMOCTD: aKIEHT CTaBUTCSA
Ha JIEACTBUSX JIUII, TPAKTUKYIOIIHX PA3JIMYHbBIE BEPCUU MYCYJIbMaHCKON
TpaZUIUHU B IJIO0ATPHOM WJIM JIOKAJIBHOM KOHTEKCTaX, IMPUUYEM
IJIaBHBIM 00pa3oM B IOJIUTUYECKOH cdepe, TO eCTh Uepe3 BJIACTHBIE
oTHomeHuA%. OUH U3 APKUX IPUMEPOB — Cy(DHUICKUE TPaHUIlHU,
KOTOpBbIE WHOT/IA MOJAYUHAIOTCA PEJIUTHO3HOU paruoHaIu3aIuu
B pycJie CYHHM3MAa, a HOPOX ONMUPAIOTCA HA MOJUTHUYECKYIO BJIACTHh
JUISI OKa3aHUS COIPOTUBIIEHUS JIOMUHHUPYIOIEMY BApHAHTY CYHHHU3Ma
U CBSA3aHHOW C HUM CHCTEMOM BJIACTHO.

C xoHma XVIII B. cyduiicKMe TpaJUIUU II0IBEPTAIOTCS
MOJZIEPHUCTCKOM paIllMOHAJU3AIUN U IIePEeCTPOUKe, IpUUYEM
9TO KacaeTcs KaK UX CYHHUTCKOW, TaK U IIMUTCKOU (HOPMBI
(kak, Hampumep, B Anbanuu’). Kpome TOro, o Mepe TOro Kak
MapTrUHaJIbHbIE AUCKPUMHHUPYEeMble OOIIHHBI Bce Oojiee SIBHO
OTCTYIAIOT IO/, HAIOPOM pAaIlUOHAJIU3AIUU, PeJUTHO3HAasd
HIEHTUYHOCTh Bce 0o0Jjiee OTOKIECTBJISETCS C HAIlMOHAJIbHON MU
STHUYECKOU HPUHAJJIEKHOCTHI08. VICTOJIKOBAaHHBIN B ATUX paMKax
HcIaM TIpeBpallaeTcs, 0COOEHHO Mocie 1990-X IT., B TPUBUAIHHYIO

Center for Contemporary Arab Studies — Georgetown University; Anjum, O. (2007)
«Islam as a Discursive Tradition. Talal Asad and His Interlocutors», Comparative
Studies of South Asia, Africa and Middle East 27 (3): 656—672.

5. W3 obmeil suteparypsl no teMe cM: Popovic, A. (1986) L’ Islam Balkanique: les
musulmans du sud-est Europe dans la période post-Ottomane. Wiesbaden:
Harrassowitz; Popovic, A. (1994) Les Derviches Balkaniques hier and aujourd’hui.
Istanbul: Isis.; Norris, H.-T. (1993) Islam in the Balkans: Religion and Society between
Europe and the Arab World.

6. IlpenBapuTesnbHbIH aHaMNU3 cM. B paborax: Tsibiridou, F. (2014) «Islamic Tradition and
Minority Condition in the Balkan framework; Fieldwork Motivations in a Comparative
Perspective», in Contemporary Islam: Dynamics of Muslim Life. Springer Publishers
(B meuarn).

7. De Rapper, G. (2002) «Culture and the Reinvention of Myth in a Border Area», in
S.Schwandner-Sievers, B.J.Fisher (eds) Albanian Identities. Myth and History,
pp-190—200. London: Hurst & Co; Doja, A. (2001) The Politics of Religion in the
Reconstruction of Identities: The Albanian Situation. Tirana: AIIS Press [English-
Albanian Bilingual Reprint]. [http://archives-ouvertes.fr/halshs-00 486 061, accessed
on 14.06.2014]; Doja, A. (2003) «Confraternal Religion: From Liberation Theology to
Political Reversal», History and Anthropology 14 (4): 349—381; Doja, A. (2006)
«Spiritual Surrender: From Companionship to Hierarchy in the History of Bektashism»,
NUMEN — International Review for the History of Religions 53 (4): 448—-510; Doja,
A. (2008) Bektashism in Albania: Political History of a Religious Movement. Tirana:
AIIS (Albanian Institute for International Studies).

8. Aminov, A (1997) Turkish and Other Muslim Minorities of Bulgaria. London, Hursh&Co.
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TEXHOJIOTHI0 (POPMHUPOBAHUS WHAUBUAYAIHHON U KOJIJIEKTUBHOMN
UJIEHTUYHOCTHO.

B TakoM KOHTEKCTe, B YCJIOBHAX I03AHEN coBpeMeHHocTH (late
modernity) B MUPOKOM OaJIKAHCKOM apeajie BO3HUKAIOT BE WU
TPU COIIEPHUYAIOIINE ITOJUTUKY, UAYIIHE «CBEPXY», [0 MHUIIMATHBE
SJIUT: TEPBYIO, B AJI0AHUU, MOKHO HA3BaTh ITUUTCKON IMOJIUTUKOM,
nojiiep;kuBaeMoii FipaHoMm; BTopast OIMUpAeTcst Ha TaK Ha3bIBaeMoe
«BaxxabUTCKOE MHTEPMEII0»10; TpeThsl, IBITAIOIIASICS COEAUHUTD
cTapble MPUHIUIBI Cy(pH3Ma ¢ COBPEMEHHOM IIPOTECTAHTCKOU STUKOM,
CTaBUT I1€JIbI0 BO3BPAT K OCMaHCKO-Oa/IKaHCKOM Bepenu uciamall, Her
HY>bI TOBOPUTb, UTO BCE BTU TEHAECHIIUU PETUTHO3HOM IOJUTUKH,
MIPOBOMMOMN «CBEPXY», He 003aTEJIbHO MPUBOAAT K CXOAHOMY
U TIPe/ICKa3yeMOMY OIIBITY PEJIUTHOZHOCTH, HAYIIEMY «CHU3Y». Takyio
PEJIUTHO3HOCTh MOXKHO «YXBAaTUTh» MUMEHHO C IIOMOIIBIO METOO0B
AHTPOIIOJIOTHY PEJIUTUM, UCCIEeAys >KU3HEHHBIH, BOILIONIEHHBIN
(embodied) oubiT, Te «fI-TEXHOJIOTUU», KOTOPBIE CJIY?KAT OCHOBOH
JUIA COIUAJIBHBIX Y3, GOPMHUPYEMBIX B II00AJIBHOM U JIOKAJIBHOM
KOHTEKCTaXx Ha ypOBHE KOHOMUKH, MOJIUTUKUA U KOMMYHUKAI[AH
B IIUPOKOM CMBICJIE.

9. Bougarel, X. (2005) «The Role of Balkan Muslims in Building a European Islam», in
EPC Issue Paper 43 [www.isn.ethz.ch/isn/Digital-Library/Publications/Detail /?
id=17029, accessed on 14/06/2014]; Clayer, N. (2006a) «Lislam balkanique
aujourd’hui entre science et recherche de valeurs», in G. Fussman Croyance, raison et
déraison, Colloque annuel, pp.319—339. Paris: Odile Jacob.; Clayer, N. (2008) «Behind
the Veil. The Reform of Islam in Inter-War Albania or the Search for a ‘Modern’ and
‘European’ Islam», in N.Clayer and E.Germain (eds) Islam in Inter-War Europe,
pp-128-155. London: Hurst; Clayer, N. (2011) «Adapting Islam to Europe: The Albanian
Example», in Halshs-00578 757-version 1, 22 mar 2011 [http://hal.inria.
fr/docs/00/57/87/57/PDF /clayer-adaptislam-final. pdf, accessed on 14/06/2014];
Kostovicova, D. & Bojlcic-Dzelilovic, V. (2006) «Europeanizing the Balkans: Rethinking
the Post-Communist and Post-Conflict Transition», Ethnopolitics 5 (3): 223—241.

10. Oktem, K. (2010) New Islamic Actors after the Wahhabi Intermezzo: Turkey’s Return
to the Muslim Balkans. European Studies Centre, University of Oxford; Helsinki
Charter (2011) Radical Groups in the Balkans: The Case of Wahhabi Jasarevic.
Helsinki Bulletin.

11. f umero B Buay aBmxkenue Perxysraxa [tonena. Cm.: Vicini, P. (2007) Giillen’s
Rethinking of Islamic Pattern and Its Socio-Political Effects. London, UK. CMm. Takke
Bougarel, X. «The Role of Balkan Muslims in Building a European Islam»; Clayer,
N.Lislam balkanique aujourd’hui entre science et recherche de valeurs; Clayer, N.
«Saints and Sufis in Post-Communist Albania»; Duijzings, G. (2000) «The Making of
Egyptians in Kosovo and Macedonia», in G. Duijzings Religion and Politics of Identity
in Kosovo, pp.132—156. New York: Columbia U. P.; Schwartz, S. (2010) The Heritage of
Ottoman Islam in the Balkans. Illyria [New York] [Presented to Indiana University
Bloomington Conference The Turks and Islam, September 12, 2010, revised January
2012] [http://www.islamicpluralism.org/1663/the-heritage-of-ottoman-islam-in-the-
balkans, accessed on 14.06.2014].
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B 31011 cTaThe MBI CTABUM, OJTHAKO, HECKOJIBKO HHYIO I1€/Th: BBISICHUTD,
KakuM 00pa30oM B IPEbIAYIIUI IepUOJ — B TeUeHHeE MOCJIETHUX ABYX
JlecATIIETHHN XX B., — 1 BHE IOCTKOH(IUKTHOH ITOCTCOITUATUCTAYECKON
cpenpl, Kak B ObiBIIe# FOrocaaBumnl2, — MpOUCXOMIa MOJAEPHU3AIIUS
U paloOHAIM3AINA PEJINTUH B TOPHOH obsactu dpakuu — TaMm, Ijie
C TaBHUX BPEMEH KUIU CJIaBIHOSI3bIYHBIE TOMAaKU. MBI paccMOTpUM
OTHOIIEHUA MEX/IY ZIByM: TPAAUIUAMU: Oexmawiuiia — cyOuicKoro
OpJieHa, BCTPOEHHOTO B MMPAKTUKN HAPOIHOTO UC/IaMa, U CYHHUTCKUMHU
MpPaKTUKAaMHU, CBSA3aHHBIMU C I[€HTPAJIbHBIMHU BJIACTHBIMU
CTPYKTypaMH. DTH BOIIPOCHI OYAYyT PacCMOTPEHBI B HCTOPUUECKOM
IEPCIIEKTHUBE U B KOHTEKCTE KaK JIOKAJIbHBIX, TAK U HAJJIOKAJIbHBIX
cBsA3ed. /lmHAMHUYHOE «yIIpaBJieHWE TpagunusAMu»13 co3maer
rpaMMAaTHKY, B KOTOPYIO BIUCHIBAIOTCA (M1 B KOTOPOH IT€PENHCHIBAIOTCSA)
oTHoIeHus u habitus; B TO ke BPEMsI 3TU MPAKTUKHU, B CBOIO OUEPE/Ib,
MOAUDUITUPYIOT caMy IPaMMAaTUKY TPaIHITUAU.

IIpencraBieHHBII aHTPOIOJOTUYECKUN aHaJIU3 OIHUPaeTCs
Ha paHee cobpaHHBIe 3THOTpaduUecKre MaTepuaabil4, KOTOpbIE
CBUJIETEJIBCTBYIOT O THOKOCTH, ¢ KaKOW MECTHOEe MYCYJIbMaHCKO€e
HaceJIeHVEe BOCIIPUHUMAET PEJTUTHIO KaK TPAKTUUECKH PeaTn3yeMbli
BOILIOIIEHHBIN omblT (embodied experience)l5. B mepBoii yactu
CTaThbU A OCTAHOBJIIOCH Ha CIIOCOOAX MCTOJIKOBAHUS PETUTHO3HOCTU
B HaPOZHBIX OEKTAINICKIX PAKTHUKAX (XOTs 3/1eCh U €CTh HEKOTOPOE
IIPOTUBOpEYNE: BeJIb CaM OpZIeH OeKTallniia CKopee IpeTeH/IyeT Ha TO,
4TOOBI OBITH «IITKOJILHOM», @ He HApOIHOH opranusarueii). bexrammiia
BOCIPHUHUMAIOTCS OOBIYHO HETaTHBHO, WU WX HHOT/Ia Ha3bIBAIOT
Kbi3brbawu (kpacHorosiosbie). Cpenu IocienoBaresiedl 6paTcTea
MyCyJIbMAaHCKH€E MPAKTHKU OOBIYHO IIE€PEeIlIETeHbI C IaMaHCKUMU16,

12. Pagymeercs, cMeHa CTPOS B OBIBIIUX COITMATHCTUYIECKIX OaTKAHCKHUX CTPAHAX, a TAKXKe
BoliHa B BocHuu u B KOcoBO cTasn COOBITHAME, OKa3aBIIMMU HEIOCPEICTBEHHOE
BJIMSHUE HAa MycCyJIbMaHCKOe MHHODHUTapHOe HacejleHUe rpedeckoil ®pakun. Bee atn
nepeMeHsl Ha bayikaHax o3HaMeHOBajnu IepedOopMaTHPOBAHHE HAIIMOHAIBHOU
U PeJINTUO3HOM UAEHTHYHOCTH, TJITaBHBIM 00pa30M B COOTBETCTBUHU C JJOMUHHUPYIOLIMMHU
TypPeIKIMH MOZEJIAMU.

13. Majid, A. (2000) Unveiling Traditions: Postcolonial Islam in a Polycentric World.
Duke University Press.

14. Tsibiridou, F. (2000) Les Pomak dans la Thrace grecque. Discours ethnique et
pratiques socioculturelles. Paris: L' Harmattan; Tsibiridou, F. (2005) «‘Comment
peut-on étre Pomak’ en Gréce aujourd’hui?» Ethnologie Frangaise XXXV (2): 291—-304;
Tsibiridou, F. (2007) «‘Silence’ as an Idiom of Marginality among the Greek Pomaks»,
in K. Steinke &. Ch. Voss (eds) The Pomaks in Greece and Bulgaria. A Model Case for
Borderland Minorities in the Balkans, pp.49—73. Miinchen: Verlag Otto Sangher.

15. Mahmood, S. Religious Reason and Secular Affect: An Incommensurable Divide?

16. B paMKax 3KCTaTUYECKUX IIPAKTUK.
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a WHOT/A — C MPaBOCJIABHBIMU. 1 BCe 3TH MPAKTUKH BIIETEHBI
B CJIOKHYI0 UM H3MEHYUBYIO WUTDy BJIACTH/3HAHUA B YCJIOBUAX
COIMAJIPHOW HUIIETHI, TO €CTh B YCJIOBUAX, KOTZA COOOIIECTBO
3aHUMAaET MO3UIIUI0 MEHBIIWHCTBA U 00J1a/laeT MapruHaJIbHBIM
MOJIOKEHUEM B COBPEMEHHOM HAIlMOHAJIBHOM TocyaapcTBel?.

lanee, TMOCKOJBKYy B BTy UIPy BOBJedeHa IIOJUTHUKA
HaIMOHAJIPHOTO ¥ TOCYZ[apPCTBEHHOTO CTPOUTEJIHCTBA, a TaKKe
MIPOIECCHl MUHOPUTHU3AIUH, BO BTOPOM YACTU CTAaThbU f PACCMOTPIO,
IIOYeMy PeJINTHO3HAS IOJIUTHKA UMeeT 3HaUeHue /i (pOpMUPOBAHUSA
PpeIUTuo3HOr0 UYyBCTBA U COBPEMEHHOM HAEHTUYHOCTU. B ciyuae
I'penmuu MHUHOPUTAPHBIH CTaTyC ONpeENEssAeTCS OTCYTCTBHEM
rPEYEeCcKOTO sA3bIKA U IIPABOCJIABHOTO XPUCTHUAHCTBA — JBYX
JIOMUHUPYIOIUX YePT TPEUEeCKON HAIMOHAIBHON MPUHAJJIEIKHOCTH.
Cutyanusa B 9TOH ropHOU o6sacty Opakuu, CI0KUBIIAACA HAYNHAS
¢ 1920 roza, TpebyeT mepecMoTpa IMHAMUKU BJIACTHBIX OTHOIIIEHUH
B cepe HApOAHOU PEJIMTUO3HOCTH, & TAKXKE B 00JIACTH COIMATbHBIX
B3anmMOeUCTBUN. ITHOrpadUUeCKUe JTaHHbIe, KaK HAM KaKeTcs,
OIPOBEPTAIOT HEKOTOPBIE PACIIPOCTPAHEHHBIE IIPECTABIIEHUS
O COBpEMEHHBIX (opMaxX PeIUTHO3HOCTH, B YACTHOCTU, B HCJIAME,
a TakK)Ke TOCIIOJICTBYIOIIVE B3IJIAJBl HA TETEPOJOKCATBHOCTD
OeKTaIuniickoi Bepcuu cyGusMa B 3TOM PETHOHE.

17. 37ech cieayeT KPaTKO Pa3bsCHUTh HEKOTOPHIE MOMEHTHI. PUTyasibHbIE CHEIIHATHCTBI,
COBEPIIAIOIIKE [[EJTUTEIHHBIE U KOJIIOBCKIE IIPAKTUKHY (CTapble KEHIIIHBI, CHIMAIOIITIE
JIypHOH TIJ1a3, IeJINTeNN-0eKTalliia), fake Te, KTO 3aHUMAIOTCA «UepPHOW» Maruen
(crapble JKEHIUHBI, CYHHUTCKHHA YIUTEIb — X002A) U3BECTHBI CBOEH XapuaMoi
(B TaHHOM KOHTEKCTe IMOHATHe Xapu3Mma (charisma) BOupaer B cebsi Takue sBJIEHUS,
Kak xkapamam (dyZecHble sIBIEHUsI, IPOUCXOAIINE C «OCOOBIMU» JIIOABMU WM JKe
coBepIaemble umu) u 6apaxa (6arogats)). [lonpobuee cm. Werbner, P. and Basu, H.
(1998) Embodying Charisma. Modernity, Locality, and Performance of Emotion in
Sufi Cults, pp.3—27. London and New York: Routledge. B npezncraBieHusx sonei oHu
06J1a/1a10T JOCTATOYHBIM MOTYIIECTBOM, YTOOBI KaK IPOBOIMPOBATD AyPHbIE COOBITHS,
TaKk U OCBOOO’K/ATh UEJIOBEUECKOE TEJIO U Pa3dyM OT CKBepHOU sHepruu. OmHAKO
B KOHTEKCTE COI[HAIbHOM HUINETHI CTaphIe KEHIUHBI, CHUMAIOLIIE CIJ1a3, U [eITHTe M-
Gexramuiia mpuobpeTaioT cuiy 6s1arosaps xapusme «obmMeHa» (B cyuiickom Kioue)
B rOpaszo GOJIbIIEH CTEMeHN, YeM CYHHUTCKUE XO/KU ¥ 3aHUMAIOIIECsS BEIOBCTBOM
JKEHII[UHBI, HalleJIeHHbIE Ha IOJIydYeHHe NPUObUIN (MaTepHaIbHOTO WK COLHATBHOIO
KamuTaja B BUJE BJIMSHUS U BO3MOXKHOCTH MAaHUITYJISIUH JIOABMHU). B yciroBusx
COIMAIbHON HUINETH U HAXOXKJEHUS B MOJIOKEHUU MEHBIIMHCTBA MPEACTaBIEHUs
¥ IPAKTUKU JIIOJEHd TATOTEIOT K TOMY, YTOOBI YPABHHUBATH B HHTEPIPETALUAX KaK
XapU3MaTHUECKUX PUTYAIBHBIX CIEINUATUCTOB (HUCIENSIONUX, ONapUBAONINX,
pacmpeziessIOIINX), BJAOXHOBJIEHHBIX CYQHUUCKUMH NPUHIUIAMH, TakK
¥ MOTYIIECTBEHHBIX W OMACHBIX (CTApyX M CYHHUTCKUX XO/Keil), MOTHUBUPOBAHHBIX
JKeJIaHUeM MEePKAaHTHUIbHOU MaHUIYJISAIUY JII0bMU U 0OpETeHHs MaTepUaIbHbIX GJiar.
Cwm. Tsibiridou, F. Les Pomak dans la Thrace grecque. Discours ethnique et pratiques
socioculturelles.
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HapoaHbIi HCJIAM KaK BOILVIONIEHHBIN PEIHUTHO3HBIN
M COIMAJIBHBIN ONBIT: B TEHH (ERTAINHNCKOM TPa NI

MBI [OJKHBI HayaTh HAIl aHAJIW3 C ONUCAHHUSA XapaKTEPUCTUK
HapO/IHOTO UCJIaMa, HaXO/ISIIIEerocs B TEHU OEKTAIITUHACKOTO HACJIeUsI
®pakun. Bo-mepBhIX, 5Ta (pakuiickad Tpagunua Oekramuiia
BKJTIOUAET B cebs1 OOJIbIIe COIUAIPHBIX U BOIUIONIEHHBIX MMPAKTHUK,
HeXKeJIU MPAKTUK JYXOBHBIX U IIKOJIBHBIX. BO-BTOPBIX, TaK Ha3bI-
BaeMas mpaduyus bexmawuiil UTpaeT BaXKHYIO POJIb B TIOJIUTUKE
WHAKOBOCTH, SKCKJIIO3UBHOCTH, PA3JINYHBIX BUJIOB «BHYTPEHHETO
opueHTanu3Ma» 18, Hakonen, Gekrammuiickas Tpagumnus Bo ®pakuu
CYIIIECTBYET Ha COI[MOIOJUTUUYECKOM YPOBHE PaCIpPOCTPAHEHHBIX
BJIACTHBIX IPAKTHUK, PE3YIBTATOM KOTOPBIX CTAHOBUTCs OE3MOJIBHE
(silence). Be3amosiBue Kak mpeBayupymoIias GopMa KOMMYHUKAIUN
IIPUHUMAETCSI CO CTOPOHBI COOOIECTBA, JKUBYIIETO B CJIOXKHOM,
MHOTOHAI[MOHAJbHOM PpETHMOHE H 00JIaJlal0Iero CTaTyCcoOM
MEHBIIUHCTBA, CO CJOKHBIMU BHYTPEHHUMU pas/iesIeHUsIMU,
OTPa’KEHHBIMHU B Uepe/e Ha3BaHUU: MyCyJibMaHe, XPHUCTHAHE,
KBbI3bLIOAIIN, aJI€EBUTHI, TPEKU, TYPKHU, IOMaKu, OeqHbIe, OOoTraThle,
W3TOU, «T€ CaMble JIIOJIU», AHbIE/Ipyrue»19,

Jltogu, xuBymue B Pojornckux ropax M He IPUHAZJIEKAIINE
K OeKkTaiuiia, 0 HACTYIUJIEHUS 3TIOXU MOZJEPHUBAIUH IPAKTUKOBAII
HapOJIHBIM WCJIaM, OCHOBAHHBINM Ha MPUHIHIIE €JUHCTBA YEJIOBEKA
U TpUpPOABI, 0e3 JorMaTHYecKUX Pa3JIUuYUl, «IPOXKUBAA»
PEJTUTHO3HOCTh TEJIECHO M MAaTEPHAJIPHO, B KOHTEKCTE COI[MATbHBIX
B3aMMO/IeCTBUH 1 B3auMoobMeHa. To Ob171 cBoe0Opa3HbIN CHHKPETHU3M,
B KOTOPOM PEJIUTHO3HOCTh O(POPMJIISIIACh KaK BCEOOBEMIIIONIAs
KOCMOJIOTHS, COIPATAOINIasi I[eJIOCTHOCTh YeJOBEUECKOTO TeJia
C YCTPOMCTBOM COIIMAJIbHOM JIMYHOCTU. BOT MoueMy KOCMOJIOTHS
OKa3bIBAETCsA 3JeCh CBA3AHHON C COIMAJIBHOU PEasbHOCTBHIO:
OHA HENOCPEeJCTBEHHO COOTHOCUTCSA € OOJIE3HBIO W 3/I0POBHEM
¥ OPUEHTHPOBaHA Ha TO, YTOOBI PETYJIMPOBATH COIUAJIBHYIO KU3Hb
B JIlyXe DaBEHCTBAa. B 3TOM KOHTEKCTE MNPAKTUKU HETAaTUBHOU
B3aMMO3aBUCUMOCTH, WU «PENHUIIPOKHOCTU» — Negative reciprocity
(«IypHOIi TJIa3» U MpOUYKe MaruuecKue JIeHCTBYS), BOCIIPUHUMAIOTCS
KaK MeXaHU3Mbl KOHTPOJIA U (IIepe)OCMBICIEHUS PAa3JIUYHBIX (HOpM
BJacTU (CBETCKOH, PEIUTHO3HOH, KOCMOJIOTHYECKOI). BarkHbIN
ypOBEeHb HAGJIIOIEHUS COCTABJIsAET MECTHBIM habitus conuaabHOCTH

18. Todorova, M. (1997) Imagining the Balkans. Oxford: Oxford University Press.

19. Tsibiridou, F. «‘Comment peut-on étre Pomak’ en Gréce aujourd’hui?»
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®OTUHU IIUBUPUNY
U PEIUTHO3HOCTH, CJAOKUBIIHUNACS HA OCHOBE OTHX IPAKTHK
HEraTUBHON B3aUMO3aBUCUMOCTH20.

PaccmoTtpum 6ostee o[pOOHO 3TH MPAKTHKU.

IIpakmukxu HezamueHol peyunpoxHocmu. B ropax ®pakuu
BEYIIMMHU MOTHBAaMHU, 000CHOBBIBAIOII[MU [TPAKTUKHU PEIUTIPOKHOCTH,
CIy’KaT «PEBHOCTh U 3aBUCTb» (3uaus/zilia) u xuckau/kiskan).
B sTux nmpakTukax 6epyT Hauasao oObIYau, CBA3aHHBIE C KOJIZIOBCTBOM,
HanpuMep:

— KOHTPOJIb HaJ MUPKyJsAued Oiar (Hampumep, MPaKTUKU
Oxcadvlnvik/ djadilik21);

— KOHTPOJIb HaJ| IMOJIOBBIMH OTHOIIEHUSAMH (IPaKTUKU
xapauanvik [ karatchalik), Hanie/leHHbBIE Ha PACTOpPIKEHHUE CBI3U
MEK/Ty My;>KUMHAMU U JKEHIIMHAMMN);

— KOHTpPOJIb HAaJ COIMAJbHBIM IOBEJJEHHEM UYeIOBeKa
(npasuna/pravina). BMmeniaTeabcTBO «HEKOTOPBIX KEHITUH» (Sic)
WJIA HEKOTOPBIX PEJTUTHO3HBIX aBTOPUTETOB (X002#cell), BHITIOJTHSIOIINX
OTIpe/ieJIEHHbIE, YCTAHOBJIEHHBIE OObIUAaeM JIEHCTBUS, MOKET C/eIaTh
JKEPTB aCOI[UAIbHBIMHY, aCEKCyaJIbHBIMU WJIM THIIEPCEKCYaTbHBIMH,
U TakuM 00pa3oM MPUBECTH K AHOMAaJbHOMY COIHAJIbHOMY
MTOBE/IEHUI0, IOPOIUTH TICUXOJIOTHUECKHE TPOOIeMbl. B Tex HEMHOTHX
CIIy4asx, KOT/Ia 9TO MPOUCXOIUT C JKEHIITUHAMU, OHU MPEBPAIAIOTCS
B JIyIIEBHOOOJIBHBIX («CyMAaCIIEIIINX» ).

Eciu KTO-TO XOueT JHOOUTHCA OTTOPIKEHUs COI[MATIBHBIX OJar
WIN, HA000POT, UX BOCIOJIHUTD, OH JOJIKEH OOPATUTHCS K JIIOJSM,
obJtaiaromuM BaacTeio (M2 dunamu/me dunami/ue Svvaun [rpeu.
‘c cuioir’] — TepMuH, ynorpebssieMblid B I'penuin), KOTOpbIe, Kak
cyuTaeTcs, 00a7al0T HEOOXOMMMBIMU CJIOBECHBIMM HAaBbIKAMH
¥ 3HAHUSIMU JUISL IOCTUKEHUs STUX Ireseid. TaKuMu «3HaAIIMUMUI
JIOABMU» CUUTAIOTCS PEJIUTHO3HBbIE AaBTOPHUTETHI (x00d4cu),
HaBOJSAIIME WIN CHUMAKIINE MOPYY, U CTapyXd, MPAKTHUKYIOIIE
JUKaJBUIBIK. B Ty jKe KaTeropuio JIHMI, 00JIafamiuX 3HAHUEM
WIH BJIACTHIO, CJIEAYeT BKIUUTh OEKTAIIHUCKUX IeJTUTeNei
(myckadicu/muskadji), uby 3aKTUHAHUS IIOMOTAIOT JIIOAM H30€KaTh
YJIOBOK U JIOBYIIIEK, PACCTABJIEHHBIX OHCUHHAMU; K HUM K€ OTHOCATCS
CTapyXH, YMEIOIHEe UCIEJATh OT MOCJIEACTBUN HENpPeHAMEPEHHOTO

20. «B3auMHBIil 06MEH» 9TO HOIYJISIPHOE MOHSTHE U3 0071aCTH SKOHOMUYECKON aHTPOIIOJIOTHH,
B CBOEM HETaTUBHOM 3HAY€HHH OOBIYHO yIOTPEeOIIseTCs U1t ONKUCAHUSA JeCTPYKTUBHBIX
COLMAJIPHBIX MEXaHU3MOB, TAKHX, KaK uepHas Marus U KoJmoBcTBo. Tsibiridou, F.Les
Pomak dans la Thrace grecque. Discours ethnique et pratiques socioculturelles; Tsibiridou,
F. «'Silence' as an Idiom of Marginality among the Greek Pomaks».

21. JIxxaapuiblk (0T pKazel (Typ.) — BeZlbMa) — BEIbMOBCTBO.
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criasa (Hasap/nazar). Ilepen uIoM 3TUX MHOTOOOPa3HBIX YTPO3
conuasbHble CyOBEKTHl MCHBITHIBAIOT UYBCTBA «CTPaxa W CThIAA»
U TIO/IBEPTaIoT ce0s1 HelPEeCTAaHHOMY CAMOKOHTPOJIIO U BO3/IEPKAHUIO,
1[eJIb KOTOPBIX — CZIEJIaTh TaK, YTOOBI YEJIOBEK He IPUBJIEKaT K cebe
BHUMAaHUSL: JIEP>KaJl POT Ha 3aMKe, BhIKa3bIBaJl CKDOMHOCTD U YBaKEHUE
K TPaJUIAN, IEMOHCTPUPOBAJI CIEPKAHHOCTH U OTCYTCTBHE arPECCHUH.

3avle dyxu u Haswbiku camokoHmpoas. Kaxk yrBepK/iaeT O H U3 MOUX
MH(POPMAHTOB, MOJIyYHUBIINN (hOpMaIbHOE 00pa30BAHUE, JIIO/IA B 3TOH
MECTHOCTH TIEKYTCA TOJIBKO O OXHCUHHAX U Nepu — BEIaX, KOTOPbIE
MaTEPHUAIIbHO aHAJIOTUYHBI YeJIOBEUECKOMY Teiry. I JIOKaJIbHOMN
TEOJIOTUUYECKON ¥ KOCMOJIOTHMUECKOH BEPCUH HCJIaMa MIPUHIUITHATIEHO
BRKHBI OTHOIIIEHUS U JINYHBbIE KOHTAKTHI YeJIOBEKA C ATUMH JIyXaMHU.
OHH UMEHYIOTCSI «OH» WU «OHO» (IIO-TPEUYECKU B MYKCKOM POJe
[eIMHCTBEHHOTO WUIM MHOXKECTBEHHOTO UHCJIa] WU B CPEJTHEM pOJie
[eIMHCTBEHHOTO YMCIIA]) M TO/IBEPTAIOT MOCTOSTHHOMY HCIIBITAHUIO
arpecCUBHOCTh MY)KUHH U JKEHIIWH. BOT Kak 5TO MIPOUCXO/IUT.

3yible IyXW JKUBYT BO BHEIIHUX ITPOCTPAHCTBAaX, Ha3bIBA€MbBIX
xupda/kirda, eonka/vonka niu nom/pot; 3To t0Oble IPOCTPAHCTBA
BHE JI0OMa — Ha YJIUIIE WIH B OJIrKaiie okpyre. ITH HEBUAVMBIE CHIIBI
MOTYT IPUYUHUTH BPEJ, UEJIOBEYECKOMY TeJIy, €CIIU JIIOJIU OTBEYAIOT
Ha UX MPOBOKAIIUM arpecchuey WIu HapylIeHWeM OIpefesIeHHBIX
npaBwi. Korjia 3Tu He3pUMBble AyXHU XOTST PA303JIUTh JIIOJIEH, OHU
MPUHUMAIOT BUJ| MEJIKUX KUBOTHBIX: KOTA, JIATYIIKH, Yepernaxu U T. .

ITocne ompeneseHHBIX HaPYIIEHUH OXCUHHbL TPUXOIAT
U OBJIQZIEBAIOT HEKUM OPraHOM TeJia, BhI3bIBasi 00JIe3Hb (C/IEMOoTY,
Mmapajiuy, WHCYJbT U T.Z.). HapymeHus MOpajgbHOTO «Maruko-
pEeJIMTHO3HOr0» Koxa [Mo#l TepMuH. — @. I].] mipencTaBisaoT coboi
MIPECTYIUIEHUE TPaHUI] (TeJIECHBIX, IPOCTPAHCTBEHHBIX, BpEMEHHbIX
WJI HPABCTBEHHBIX) CO CTOPOHBI UH/IUBU/IOB — JIUOO B CHJLY TOTO, YTO
JIIOZIY He AaIoT cebe TpyAaa 00paTUTHCS K STUM CYIIIeCTBAM CO CJIOBECHOM
npocbbo#, mbO, UTO ele XyKe, B CHJIy TOTO, UTO OTHOCATCS
K HUM HeZl00pOKeiaTesibHO. B 1es1AX caMOo3aluThl JIIOAN TOBOPAT:
«He BBLIIMBaM BO/y 3a IMOPOT JJ0Ma HOYBIO: ThI MOKEITH UX OIIIIAPUTH»
(a 3HAUUT, PAa303JINTh); «HE BHITPAXHUBAU CKAaTEPTh 3a MOPOT JIoMa
HOYBIO», W, UTO €Il[e Ba’KHEe, — «He MOYHUCH 3a IMOPOT JI0Ma HOYBIO:
THI MOJKEIIIb TOMOYUTHCSI Ha HUX, 4 ATO UX JEHCTBUTEIHHO BJIAT».
IIpexxne yeM cnesnaTh YTO-HUOYAL MOIOOHOE, ThI JOJIKEH IOIIPOCUTD
paspelieHus, MpousHecss MOJHUTBY, Oacmaiy (bismila)22. Taxke

22. MosuTBeHHasA GopMysia, OTKPBIBAIONIASA CyPBl U IIUPOKO HCIOJIb3yeMas B KyJIbTOBOH
npakTuke ucaama: «Bo mma Ajutaxa, MuyocTupBoro i Bcex Ha atoM Csere
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€CJIH ThI COOMPAEIIbCsI IIPOCTO JTOTPOHYTHCS JI0 YETO-TO, ThI JOJIKEH
[ONIPOCUTH paspelieHus. NHOTma «HEeYTO» WU «HEKTO» IPUXOIUT
U IPOCUT IHINK, YTOOBI MPOBEPUTH TeOS. B 3TOM cityuae ThI JOKEH
JlaTh «eMy» YTO-HUOYAb M3 €Ibl U MTO3BOJIUTh YHTU. Xy/AIllee, YTO ThI
MO3KEIIlb C/IeJIaTh, — 3TO YIAPUTH «E€ro»: TOIa TeOs TOTYaC IOCTUTHET
HecyacTbe. DTO MOIKET CIYUUTHCS B TEUEHUE JHs, HO CKOPEe BCEro
HOYBIO, OKOJIO UYeThIPEX YacoB yTpa23.

BpemoHOCHBIM [JIsI 1[€JIOCTHOCTH YEJI0BEUECKOTO TeJIa CUHUTAETCS
KOHTaKT BHYTPEHHETrO C BHEIIHHUM: HAI[PHMepP, BHYTPEHHEH CTOPOHBI
TeJIa WK IoMa C YeM-TO, YTO HAaXOAUTCs BHE uX. EAUHCTBEHHBIH CII0c00
3aIUTUTHCS — 3TO MPUOErHyTh K YapaM, HAaBOJANMBIM OEKTaAIIUHACKIMU
myckadxcu (nenurensamu). OHU UBTOTOBJISIOT Mycka (muska; Typ. —
amyJsier) u kapauane/ karatchale (amysteTsr u3 0co60ro copra Jiepesa)
¥ IIOMEIIAIOT BHYTPb aMyJIETOB U3DEUEHUS U3 JPEBHEETHIIETCKUX
aCTPOJIOTHYECKUX KHHUT, KPUCTALJI MEIHOTO KyIopoca M KyCO4YeK
kapauanvix/karachalic, 6ykBasibHO — «4epHOTO JiepeBax». LlemuTenn
yepnaioT cuiay u3 ¢akra o0JsialaHUusA YIOMAHYTHIMH KHHTAMH.
Kak mpuHATO TOBOPUTD, «3TH JIIOAU UMEIOT JIeJIO C HUMU [c HuUMu =
¢ ,OTUMH" BeIaMH, C ,TAKUMH" BEI[aMH|», «OHH TOBOPST HA OTHOM
sA3bIKe ¢ HUMU». [Ipu s1r060M 3ab0sieBaHUN OOJILHOM TOJIXKEH UCKATh
«KOro-TO ele 6ojiee CHIBHOIO, YeM Ueaumeau»: 0cob0ro yUUTesIst
(x00cy), «AOCTATOYHO CUJIBHOTO U UMEIOIIETO BJIACTH» HCIIEJIATH.
Takum 06pa3oM, JIIOAH IPeAeIbHO BHUMATEIbHBI HE TOJIBKO K CBOMM
(uzmyecKkrM MOCTyIKaM, HO U K CII0co6aM U3bICHEHUS B PA3TOBOPE.
Bce i mpe10CTOPOIKHOCTH, COCTABJIAIOININE HABBIK CAMOKOHTPOJIS,
(bopMUpPYIOT cOIMaIbHOE IOBEJAEHUE U PEJIUTHO3HBIH OIIBIT.
K sTOMYy ke KOHTEKCTY IMPHUHAJIEXKHUT MMPaKTHKA criasa (Hasap) Kak
OCHOBHO# habitus coruaJbHOTO KOHTPOJIS U TeJIECHBIX fI-TeXHOIOTHH,
paboTaionux Ha OCTPUE PEIUTHO3HOIO OIIBITA.

Ilepsericmeo dypHO20 21a3a U COUUANbHOBIU KOHMPoab. Hazap, uto
OYKBaJIPHO O3HAYAET «IJIa3» (IIO-TPEeYECKN) WITH «B3TJIA» (IO-TypPEIKH),
aCCOIMMUPYETCST ¢ aKTAMHU HEIIPOM3BOJIBHON 3aBHCTU U, B YaCTHOCTH,
CKaTHOCTBIO WJIU CTPACTHBIM JKestaHueM (maxmaxus/tahmakia), To ectb
C «KaJHbIM YeJIOBEKOM, YbH IJIa3a BCeryia HeHAChITHbI». Haszap — 3To
TaKOMU B3IJIsL/] Ha KOI'O-TO, B PE3YJIbTaTe KOTOPOI'O 3TOT KTO-TO yTPAUHBAET
CIIOCOOHOCTH K COIUATEHOMY B3aMMOEHCTBIIO. OH CBSI3aH C YKeJIaHUEeM
U CYUTAETCS] HEITPOU3BOJIbHBIM aKTOM. Jlake POAUTETH MOTYT, BOIIPEKH

1 MusocepAHOTO TOJIBKO A1 Bepylomux B Konne Csera!».

23. IloyieBble MaTepHa bl aBTOPA — UHTEPBBIO, B3ATbIe aBTOPOM B POJIOICKHUX JEePEBHIX,
npuHaAJIexauux MyHununanurery Komorunu u Espoc.
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COOCTBEHHOU BOJIE, CTJIA3UTh CBOUX JeTel. [IpUYnHOM Ccriiaza CiIy>KUT
cuiia «riasa/B3miaza». i 3amuTel OT Cryiasa JIIU UCIOJIb3YIOT
«BCE, UTO MOKET OTBJIEUDb B3IVIAA»: KPACHYIO TPAMNKY Ha TabauHBIX
MOJISIX U B CaJjaX, YEPEIl }KUBOTHOTO Ha CKOTHOM J[BOpE U T. . CUIbHOE
JKeJIlaHNuEe — YYBCTBO, KOTOPBIM MOTHBUDYETCS «CIJIa3», — MOIKET
MIOPOKAATHCS PA3HBIMY BUZAMU JENIPUBALIMH. [OBOPAT, UTO BCSIKUH,
KTO HECYacTeH, PUCKYET «OTONUTHU B MHUP HHOU C IJIa3aMH, IITUPOKO
OTKPBITBIMH» OT JKestaHuA. CuuTtaeTcs, 9To OOJIbHBIE JIIOAH, Ty/IaKHU,
JIFOJTY CJTUIIIKOM PEJINTHO3HBIE, HEJTIOJIUMBIE, a TAKXKE BJIOBBI 00JIaZIal0T
CIIOCOOHOCTBIO K npedHamepeHHoMmy criiazy. Korja ecTh OCHOBaHUSA
MpeJIoJIaraTh AEUCTBIE AYPHOTO IJ1a3a, M0/ T0/I03peHNEM (B KauecTBe
JKEPTB WIN TIOA03PEBAEMbBIX) OKA3BIBAIOTCA JIIOAY, BCKOPMJIEHHbBIE
JIByMsI JKEHIIIMHAMU, U TOJIyOOIJIa3ble — a B CyMME TaKUX MOJKET OBITh
o 80% HacesieHUs, a TaK)Ke JIIOU HEYZOBJIEeTBOPEHHBIE. Boobiie
TOBOps, TOJIO3PUTEJIBHBIMU BBITJIAAAT JIIOJIU B UEM-TO YIIepOHbIE
U JIUIIIEHHbIE MaTepUaJIbHBIX WU COLMAIbHBIX Osiar. 11 Hao6opoT,
«37I0POBBIE U JIOOPOAYIIIHBIE HE HYKJAIOTCA B KPACHBIX TPAMKAX» (MM
He TPO3UT CTaTh HU KEPTBAMU, HU BUHOBHHUKAMU OYPHO20 21a3q).
Pacrenus, »KUBOTHBIE, JIIOU — BCE JKUBOE B PAaBHOU Mepe CIIOCOOHO
IIO/[BEPTaThCA BO3JEUCTBUIO crya3a. Hampumep, cajioBble IIBETHI
¥ Tabak Ha IUTAHTAIMAX MOTYT BAHYTh M YMUPATh, IIOAOOHO TOMY, KaK
3TO MPOUCXO/IUT C YEJIOBEKOM, KOTOPOTO CIyIa3mIu. YTOObI 3aI[UTUTHCS
OT CIJIa3a, JIIOAN HOCAT aMyJIeThl, UMEeHyeMble Kapayua.ie: OHU COCTOSIT
13 YEPHOU BETOUKU U KPHUCTAJIA MEIHOTO KYyIIOpOca, KOTOPHIA Ha3bI-
BaeTcs cuHye/sintsae.

UToOBI «CHATH» CIJIA3, €r0 KEPTBBI MEPBBIM JIEJIOM O0pPAIIAIOTCA
K XO3dUKe J0Ma, KOTOpas JOoJIKHA OyAeT NMPOU3HECTH bacmany
Y IPUIYJIPUTH IIEKU JeTEN MENIOM COXKIKEHHOro OapaHbero pora.
Eciu peub UET O KUBOTHBIX, JJIsi HUX COBEPIIAETCS Me8anm —
MOJIUTBA, UBTOHSIONIAS TIyX0B; €€ YUTAeT X00xca. Eciu ke CUMIITOMBI
He MPOoXOoAAT (r0J0BOKpPY:KeHHUeE, caab0CTh, BHICOKAsI TeMIepaTypa
u OGecCOHHHIIA y JeTel), JIIAU OTHPABJIAIOTCA K OJHOU U3 ABYX
JKEHIIUH B JiepeBHe, KOTOPhIE «JIBIOT CBUHEI»24. JTa 3aKpeIieHHas
0o0bIYyaeM MPAKTUKA IIPUMEHSIETCSA KO BCEMY TeJLy, C TOJIOBBI JI0 IIAT,
U B 3aBepIllleHHE BKJIIOYAET B cebsl pUTyaJbHOE OYUIIEHUE BOJOU.
Cuuraercs, YTO IIyM, IPOU3BOJAUMBIN OXJIAK/IAIOIIUMCS CBHHIIOM
U CTPUTYIIMMU HOKHHUIAMH, OTHUMAET y JAYPHOTO Ijia3a MOJIOBUHY
CUJIbI; OUUIIIEHNE BOJIOM BO3BPAIIlAeT KU3Hb B TEJIO.

24. IlpakTuKa IpeANonaraeT BbIIMBAHHE PACKAJIeHHOTO CBHHIIA B BOJY, YTO IPOU3BOIUT
Iy M.
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Ha mo# B3risaz, AypHOU TIJja3 — 3TO IPaKTHKA HeraTUBHOM
PELUIIPOKHOCTH, OCYIIECTBJIsIeEMAasA Ha OCTPHE PEIUTHO3HOTO OIBITA
B KOHTeKcTe OeHOCTH U AenpuBanuu. OHa BKJIIOYAET B cebsa hopmy
COITUAILHOTO KOHTPOJIA, TOPOKIEHHYIO JKeJIJaHUEM U BBIPA’KeHHYIO
b0 BO B3IJIszie Ha (TO, UTO BOCHPHHUMAETCS Kak) U30BITOK, JIHOO
BO B3Iz HA (TO, YTO BOCIPUHUMAETCS KaK) HEIOCTAaTOK. B yrro6om
cTydae SHeEPTus AYPHOTO IJla3a OKA3bIBAET HA TEJIO UeJIOBEKa WU
pacTeHUs KpaTKOBpeMEeHHOe BO3JlelCTBUE. 3allUTONH ATUM TejlaM
CJIy?KAaT Yaphbl, IOMeIleHHbIe MEK/Ty T€JIOM U BHEITHUM MHPOM: Yaphbl,
UMeIOIHe TOT Ke IPOCTPAHCTBEHHBIN U CUMBOJIUUYECKUN 3(deKT,
Kako¥, HampuMep, 3aHUMAaeT >KEHIIUHA, OKa3bIBAIOIIASACA MEXKIY
MY>KYHUHON W ZIPYTOH KEHIIUHOM, ¢ IeIbio pa3outs mapy. HyxHo
3aMETHUTh, UTO Yaphl U 5Ta MarwdyecKas MpaKTHUKa 0003HAYAIOTCS
ONHUMH W TeMH Ke TepMHHAMH: COOTBETCTBEHHO, Kapauane
u kapauanvix. KopoTKo roBopsi, MPaKTHUKU Crjla3a HAIIOMUHAIOT STUM
JIIOASAM O Hepa3phIBHOM €JUHCTBE MEXKY UeJIOBEKOM U IPUPOIOH;
5TO CBOEro pojia PEeIUTHO3HBIA habitus, KOTOPBIH MBI HaXOAUM
B cy(uiicKoi TpaJUIINU IPOIIIOTO.

Peruo3Has HNOJUTHKA M CTATYC MEHBIIMHCTBA.
MoaepHHu3anua U PAIMOHAIHN3ANUA HAPOAHOIO HcjIaMa
B rpeueckoi ®paxum

B paMkax IIMPOKOTro Ipoliecca MOAEPHU3AIIH, IPOXOAIIErO B KOHIE
XX B. B TOpHBIX 06J1acTsAX rpedyeckoit Opakuu, Mbl JOJKHBI TEIIEPD
paccMOTpeTh IapaMeTp MUHOPUTAPHOCTH (CcTaTyca MEHBIITUHCTBA),
KOTOPBIH ABJSAETCA KPUTHYECKHUM KaK JJIA COI[HMAJIBHBIX
peoOpa30BaHUM, TaK U JJIs PEJIUTUO3HOTO OmbiTa. OUEBUIHO, UTO
CTaTyC KYJbTYPHOTO MEHBIIUHCTBA UCIIOJIH3YETCS B MOJUTHYECKUX
LeJISIX, YTO B JAHHOM CJIydae BhIPAXKAeTCs B CTPEMJIEHUU YKPEIIUTD CBOU
MMO3UIMHU CO CTOPOHBI XapU3MATUYHBIX I[E€JIUTEIEH U BIIMSATEbHBIX
CYHHUTCKHUX XO/Keil. B cBoI0 ouepennb, Kak MbI IIOJIaraeM, IOJ
pacTyIIuM /IaBJIeHUEM 3THUX HOBBIX BJIACTHBIX JIUCKYPCOB IIPOIECCHI
MOJIEPHU3AIUH TJIyOOKO MEHSIOT CMBICII U (POPMBI PETUTHO3HOTO
MOBEIEHUs 1 0OPAI0B.

31ech s IONBITAIOCH I10Ka3aTh, KaK KOHCTPYHPOBaHUE
MHHODPHUTAPHOCTH IIOMAaKOB TOpHOU ®pakum oIpesiesnoch 6osee
IMMIUPOKUMHU HCTOPUYECKUMU U COIMAIBHBIMH Iporieccamu. ITocie
BKJIIOUeHUs @Ppakuu B COCTAaB T'PEUECKOTO HAIIMOHAJIBHOTO
rocymapctea (1920) u obMeHa HacejleHHEM Mexy Iperuen,
Typuueit u Bosrapueil 5Ty rpeueckyio mepudepuio HacessId
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IPEKOsI3bIYHOE OOJIBIIUHCTBO U HPEUMYIIECTBEHHO TYyPKOSI3bIU-
HOe MYCYJIbMaHCKO€ MEeHBITUHCTBO. OTHAKO B J€HICTBUTEIHBHOCTH
B COCTaBe «MYCYJIbMaHCKOTO MEHBIIUHCTBA», OQUIHATBHO
npu3HaHHOrO JI03aHHCKUM JIOTOBOPOM, OOHapPYKUBAETCS TPYIIIa
CJIaBSIHOSI3BIYHOTO MYCYJIbMAHCKOTO HaCeJIEHUS, ITPOUCXOSIIETO
13 TOpHOU 06s1acTH Posionu 1 n3BeCTHOTO MO/T UMEHEM «IIOMaKOB» 25,
B KOHTEKCTE HAITMOHATUCTUYECKOTO IPOTHUBOCTOSIHUS, [IPEXK/IE BCETO
mexay I'penueit u Typrueil, HaceJleHHe HAXOJWJIOCHh B ITOKUCKAX
HOBOU, COBpeMEHHOU I'PKTAHCKON M peJIUTH03HON HJIEHTUYHOCTH.
Eciiu B TeueHue Bcero XX B. MyCyJIbMaHCKHE aHKJIABbl IPUHUMAIU
TYPEIKYI0 3THUYECKYI0 KOHCTPYKIIHIO, TO B O0Jiee MMO3/jHee BpeMs,
ocJie 1990-X ToJI0B, MPAKTHUKA HAIMOHAJIBHOTO CAMOYTBEPIKAEHUS
MpHBeJIa K IePeoIpee/IEHUI0 MyCyIbMAaHCKOTO MEHBIITUHCTBA U K €70
pa3ziesIeHHuIo 10 MPU3HAKY JILOO TypeIkou, Jubo 3aporKIaroIencs
ITOMAaKCKOHW 3THUYECKON MPUHAJJIEKHOCTH26.

Hemocpe/icTBeHHBIE W JTOJTOBPEMEHHBIE CJIEJCTBUS OTOU
MMOJINTUYECKON CUTyaIuy MpeoOpa3uii MECTHYIO PEJIMTHO3HOCTD,
HaBBIKA COI[MAJIBHOTO B3aUMOJEUCTBUS U IPEXHUE CIOCOOBI
aTpuOYIIUM CUMBOJIMUECKOU BJIACTH. bekTammuiickas Tpaguiius,
BBICTYTIasl B PETMOHE HACIEAHUIIEH HAPO/THOTO HCJIaMa, JI0JKHA ObLIa
MIOZIBEPTHYTHCA TpaHCPOPMAIMU TEMU HOBBIMHU ITOJIUTUYECKHUMU
WTPOKaMH, KOTOpPbIe HCKaJH CHOCOOBI €€ CHMBOJIMUECKOTO
npucBoeHus. Hanpumep, O6Jsiarogaps wu300peTaTEIbHOCTH
MOJIEPHU3ATOPOB, IPOJABUTABIINX TYpPeIlKHe HaI[MOHAJIbHbIE
WHTEPECHI, MECTHBIE OeKTaImiickue mpas3gaHecTsa (naxatiup /panay-
ir) 6bUTH TPeoOpa3oBaHbl B COOBITHS, YTBEPKAAIOITTE HAIIMOHAIBHYIO
HUJEHTUYHOCTD U CYHHUTCKYIO OPTOIIPAKCHUIO. DTa OC/IEIHAA BKIIIOUAIIa
B ce0s1, IOMHUMO IIPOYETO, CIIOHCOPCTBO MPa3HUKOB COBPEMEHHBIMU
TYPELKUMU OPTaHU3aIUsIMU (BMeCTO OEKTAIMHACKUX HAYAIbHUKOB-
aza) M TOCTPOUKY JIOTMOJHUTEIbHON CYHHUTCKOH MeYeTH PI0M
¢ cyduiickuMm Tekke B Pycce.

Bce 3T u3MeHeHHA NPOU3OULIN BCJEACTBUE TIyOOKUX
peo0pa3oBaHUN B MOBCEJHEBHOU KU3HU JIIOJIed (MeXxaHU3aIuu
CEJTbCKOXO03SMCTBEHHOTO IPOMU3BO/ICTBA U TPAHCIIOPTA, YpOaHU3aIUH,
MOHeTapu3Ma, HUIe0J0TUU HOTpebsieHus U T.1.). MojepHu3aus
cpenu GPaKUMCKOTO MEHBIIUHCTBA 0 MOJUTHYECKUM MPUIHHAM

25. Tsibiridou, F.Les Pomak dans la Thrace grecque. Discours ethnique et pratiques
socioculturelles.

26. [ToMakCcKHH HaI[MOHATU3M IOJb3yeTcsA MOAJEPIKKOH €O CTOPOHBI I'DedecKoro
HaIlMOHAJINU3Ma, IIOCKOJIbKY aHTAaTOHUCTUYEH HAIlMOHAJIU3MY TyPEIKOMY.
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3a7iep;KaIach MOYTH HA COPOK JieT. DTOT aKT MOPOAUI TUTAHTCKUI
Pa3pbIiB MEXAY XPUCTHAHCKUM OOJIBIIMHCTBOM H MYCYJIBMAaHCKUM
MEHBITUHCTBOM, 0COOEHHO HaceJIeHHeM T'OPHBIX 00J1acTel rpedecKoi
®pakuu. TeM He MeHee yKe ¢ 1990-X T0/I0B IIPOIIECChl MACCHPOBAHHOM
MOJIEpHUBAIUN W WHTEHCUBHOM ypOaHH3aIllMKM CTaJId OKa3bIBaTh
CUJIBHOE BJIMSIHWE HA PEJIMTHMO3HOCTh MYCYJIbMaHCKOTO HacCeJIeHUs.
Pesurno3HoOCTh MyCyJIBMaH, epeOUpaIoIIuXcsa U3 TOPHBIX objacTeit
B TOPO/ia, BHICTPAMBAETCS BOKPYT MEXaHU3MOB HEIOCPEICTBEHHOTO
KOHTPOJISI CO CTOPOHBI PEJTUTUO3HBIX JUAEPOB-MYKUNH (CYHHUTCKUX
xo0cetl). Mbl MOKEM 3aMETUTD, UTO B XOJle MO3/IHEH ypOaHU3aIuu
1990-X rO/IOB MMPOUCXOIUT UCUE3HOBEHNE OMMMCAHHBIX BBIIIIE IIPAKTHUK,
B KOTOpBIE OBLTU BOBJIEUEHBI YKEHIITMHBI U OEKTAIIUICKIE IIeTUTEITN
U KOTOpBIE KOTJA-TO BJIMSJIM Ha TPAJUIMOHHBIE MEXaHU3MBbI
UIEHTUYHOCTH U COIUAILHOTO KOHTPOJIA. [lepeHoc meHTpa TaKecTu
OT PEJINTUO3HOHM BJIACTHU, B I[EHTPE KOTOPOHU CTOAT >KEHIIUHBI,
K STHOLIEHTPUYHOM BJIACTH MY?KUYHH IMOZpa3yMeBaeT JUCIIUTLIMHAPHYTO
ajlanTanuio K 0oJiee MypUTAHCKOMY M CKPOMHOMY THILY ITOBEJEHUS
(opTompakcumn), IIIaBHBIM 06Pa30M CO CTOPOHBI *KEHIIHUH, KOTOPhIE BCE
yalle MOKPBIBAIOT cebsi IIaTKOM. DTO K€ CMEIeHHE MOAPa3yMeBaeT
TaK)Ke YCBOEHUEe JOMUHHUPYIOIIETO TYPEIKOTO sI3bIKa 000MMU II0JIaMHU
CJIAaBAHOSA3BIYHBIX IIOMAKOB.

Kpome Toro, mporiecchl MOZEepHU3ANUKN U ypOaAHU3AINU, YXOT
HaceJIEHUs U3 CeJIbCKOM MECTHOCTH B TOPO/Ia O3HAYAET, YTO HAPO/IHbIE
LEJIUTETN U BEyHbU YTPAUHBAIOT IIPEXKHUE POJIM HOCUTEJIEH 3HAHUS,
OECKOPBICTHO IMPEOCTABJISIBIINX CBOU YCJIYTH U IMOAEPKUBABIINX
TPaIUIIIOHHOE PAaBHOBECHE B 3aMKHYTOM co00IIecTBe. B ycioBusax
TepecesieHUs1 JIIOJIe B TOpoja 5TH POJIM COXPAHAIT 3a co00H
TOJIBKO CYHHHUTCKHE JyXOBHBIE JIUJIEPbl. B OAHUX ciydasX OHU
BBIINOJIHAIOT (GYHKIMIO COBPEMEHHBIX T'OPOJCKHX IIaMaHOB,
B JPYTMX — KOHTPOJIUPYIOT OPTOIPAKCUIO uciaaMa (M IM03TOMY
TPEOYIOT OT BEPYIOIIUX ITOCENATh IPEUMYIINECTBEHHO IEHTPAbHbIE,
a He MeCTHbIe MEUeTH IO COCEZCTBY), B-TPEThUX, BBICTYIIAIOT B POJIU
MIOCPETHUKOB MKy HapoaoM 1 KoMuTeToM 1o /iejlaM MEHBUIUHCTB
WU TypelKuM KOHCYJIbcTBOM B KomotmHu27. KoMuTeThHl 1O Jle1am
MEHBIIIMHCTB JIeJIal0T YIIOP Ha YKPeIUIEHHEe TYPEIKOTO CaMOCO3HAHMS,
a MHOT/Ia BBICTYIAIOT TaK)Ke B KAUeCTBE TapaHTOB U MOCPETHUKOB

27. Typerkoe KOHCYJIBCTBO B CTOJUIle Ipeueckoi Opakuu KOMOTHHHU, PUCYTCTBYIOIIEe
3/lechb HauMHAasA ¢ 1930-X IT., HE TOJIBKO HENPECTAHHO IOPOKaaeT Mexay ['penmeit
u Typruell aHTarOHU3M HAI[MOHAIIMCTUYECKOrO TOIKa. OHO TaKKe CIY)KUT LEHTPOM
MPUTSAKEHUA VI MyCYJIbMAaHCKOTO MEHBIIUHCTBA, CIOCOOCTBYS (OPMHPOBAHUIO
TYPEIKOr0 HAIIHOHAJIBHOTO CO3HAHUSA BHYTPU IPEUECKOr0 HAIIMOHAIBHOTO TOCYAapCTBa.
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MEXK/Ty YNHOBHUKAMH M3 YHCJIA TPEKO-XPUCTUAHCKOTO OOJIBIITMHCTBA
U JIIOJIBMU, UITYITUMHU paboty. Tak wiu wHayve, OHU JIUOO MOJIYyYJaroT
(GUHAHCOBYIO BBITOAY, JINOO YMHOKAIOT CBOM CHUMBOJIMUECKHU
Kamnuraj — IPeCTUK U BJIacTh28.

B 5TOM KOHTeKCTe HcjaaM Haday IpuoOperaTh CTaHAAapPTHHIE
U paIOHAJIPHbIE XaPAKTEPUCTUKU OPTOIPAKCUY, COOTBETCTBYIOIIIE
odHUIIaTFHOMY, IOMUHUPYIOIIEMY UCIAMCKOMY HApPAaTUBY CYHHUTCKOM
ropojickoil Tpamunuu. CejlbCKUe jKe MPaKTUKKU HApOJIHOTO HCJIaMa,
BKJIIOUAsi IIPAKTUKU, IPUHATHIE B OTCTAJIBIX TOPHBIX 00JIACTAX, CTAJIH
paccMaTpuBaThCs Kak epeTUUecKre. Beskas cenbcKkas pesTUruo3Hast
MpaKTHUKA MPeBPAIAeTCs B €pech, KOTOPasl MOJIJIEXKUT UCUE3HOBEHUIO
win oOpeTaeT HOBOE OCMBICJIEHHE B paMKaxX CYHHUTCKOTO HCJIama.
Opronpaxcusi, B CBOIO OUepeib, 0OBITHO HAUMHAET CITY?KEHHE TYPEITKOMY
HAIlMOHAJIN3MY, UTO O3HAYaeT OTKa3 OT BCEX MPEXHUX CYDUUCKHUX
CMBICJIOB U TPAKTUK, TAKUX, KaK IPECTIDK U MIEAPOCTh (Kak 3TO GBLIO
BUZHO B POJIM d2a KaK CIOHCOPOB IMPa3AHECTB), U OT CY(PUICKOTO
NPUHIIUIIA €IWHCTBA YeJoBeKa U mpupozibl. Takum obpasom,
MUHOPUTAPHOE COCTOSIHHE IIOPOJIMJIO TOJIUTUKY, CYIIECTBEHHO
MIOBJTUSBIILYTO HE TOJIBKO Ha TO, KAK JIIOJM OCMBICJIMBAIOT HAITMOHAILHBIE
UIE0JIOTUH, HO U Ha HUX JIUYHOE CYOBEKTHBHOE CaMOCO3HAHHE,
KOJUIEKTUBHYIO UJIEHTUIHOCTh U PEJTUTHO3HBIE UyBCTBa29.

3akaounTeJIbHbIEC 3aMEeYAHUA

[TpuHMMAas BO BHUMAaHHE B3aUMOCBSI3U MEK/IY PEJTUTHO3HOM ITOJTUTUKOM
U PEJUTHO3HOCTBIO, MBI JIOJDKHBI 0OJIee CHCTEMHO PacCMOTPETH
TeHEeaJIOTUI0 MPAKTUK, PACIPOCTPAHEHHBIX B JIAHHON PEIUTHO3HOHU
TPAJUIMN /10 Hadajla BECTEPHUBAIUH U MOJEPHHU3AINYU, U IIOHATH
MeXaHU3MBbI COIIMAIBHOTO BIIFSTHYS PEJTUTHO3HOCTH B IIPOIIUIOM U B HAIITK
IHU. B nprBesieHHOM 6GaJIKaHCKOM IPHMepe MBI MOXKEM IPOCIIEUTH
TpaHchopManuio OEKTAIIUHCKON CY(PUICKOU PpPEINUTHO3HOCTH
¥ HapOJHOTO HCJjIaMa B CYHHHUTCKYIO TYPEIKYIO OpTOIpakcuio. B xone
WICCTIEIOBAHUSA MBI JIOIyCKAEM, UTO CTapble MPAKTHKU PEJIUTHO3HOCTH,
CBSI3AHHBIE C 3eMJIEZIEJINEM, C CEIBCKOU CpPEIOH, IMO3BOJIAIOT JIFOISM
IOJI7IEP?KUBATh O0Jiee TeCHbIE OTHOIIEHUS C OKPYXKAIOIIEN TTPUPO/IOH,

28. Tsibiridou, F.Les Pomak dans la Thrace grecque. Discours ethnique et pratiques
socioculturelles.

29. Ibid; Tsibiridou, F. «Comment peut-on étre Pomak»; Tsibiridou, F. «‘Silence’ as an
Idiom of Marginality among the Greek Pomaks».
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cienoBaTh OoJiee IUKIUYHBIM IIPEACTABICHUAM O BpeMeHu. Mbl
TaKk)Ke JIOIyCKaeM, YTO, KOPOTKO TOBOps, cybHUUCKHE HapOIHBIE
BEPOBAHUSA U MPAKTUKU MOCTENEHHO TPAaHC(POPMUPYIOTCA HE TOJIBKO
IO/ JIaBJIEHUEM HEIIPUMHUPHUMOM CYHHHUTCKOU OPTOIIPAKCUHU U Y3KO-
HAIIMOHATMCTUYECKON TYPEIKOH IIPOMOBEAN TOPOACKHUX X00X(d,
HO IVIaBHBIM 00pa30M 10 TOH IMPUYHHE, UTO, IIEpee3Kasi B TOPO/Ia, JIIOIU
YTPAYUBAIOT MPSMOU KOHTAKT C IIPUPOZOH, U B PE3YJIbTaTe €JUHCTBO
YeJIOBEKa U CPeIbl OKA3bIBAETCS TIOIOPBAHHBIM.

C 7npyro#l CTOPOHBI, B CHJIy NPAaKTUYECKHX COOOpa’keHUH
GOJIBIIIYIO POJIb UMEET 8pems MPOBeAeHUs MPa3THUKOB: C TeX IOp,
KaK Mpas/HeCTBa IIEPEHOCATCS Ha BBIXOJIHBIE JHHU, YTOOBI CAEIATh
UX JIOCTyIHEE ISl YUaCTHUKOB, a OPTaHU3AIUs 3TUX MPA3THUKOB
MMEPEXOUT K MPECTABUTEIISIM HOBBIX aCCOIMAIUHA, CBA3aHHBIX
C TypelKUM HaIMOHAJIU3MOM, — CUMBOJIMUECKHE 3HadYeHUs,
Mpu/laBaeMble B TPaAUIIUU OeKTalllniia moyuTtanuio 6aba (ryiaBam
00IIIMH), TIepepacupeesieHni0 61ar BHyTPU OOIIUHBI, BhIPAKEHUTIO
YBasKEHHUsI OTAEJIbHBIM KJIIOYEBBIM IMepcoHaM (HampuMmep, aza —
CIIOHCOpPAM TIPA3/{HECTB), ITOCTEIIEHHO CXOAAT Ha HeT. OHAKO TaKOH
CABUT BO BPEMEHHU OTKDPBHIBAET IIepej] HOBBIMH YYaCTHUKAMU
BO3MOKHOCTH IIPUCBANBATh CMBICJI MPEKHUX MPA3THECTB, KOTOPHIE
OTHBIHE CUMTAIOTCA «DK30THUHBIMU» U «EPETHYECKUMU» OOBIYAsAMH,
MOZJIEKAIIMMHY TIEPETOIKOBAHUIO B TOCIIO/ICTBYIOIIEM PETUTHO3HOM
(CYHHUTCKOM) U IIOJIUTHYECKOM (B paMKaX TyPEIKOIro HaI[TOHAIN3Ma)
nuckypcax. ITosiBjieHre 3THX HOBBIX YYACTHHKOB TECHO CBSI3aHO
C IpEeKpaIleHHeM 3aBHCUMOCTH OT IPEKHUX COI[HAJIBbHBIX CeTel
U CKJIaQJIbIBAHUEM HOBBIX, B KOTOpPble Telepb IIpeCTaBUTEIU
MEHBIIIUHCTB BKJIIOUEHBI HapPAAY C TOPOJACKUMH IOJUTHKAMU,
CIIEIUAIUCTAMHU, KYPHAJTUCTAMH U yYE€HBIMU — BHENIHUMU JJIS
bexmawuiia v JJ1sl TYPeIKO-MyCyJIbMaHCKUX MEHBITUHCTB3O B 11€J10M).

Bcsi o6prcoBaHHAsi BBIIIE PEIUTUO3HAS TOJUTUKA IPUBOJIUT
K [TIepeMeHe PEJTUTHO3HOTO OITbITa Yepes 60J1ee HHANBUY ATU3UPOBAHHBIE
(opMBbI TIOBEJIEHUS M ATHKU, KaK U Yepe3 STHUYECKHE KOJUIEKTHBHBIE
nputsA3anusa. Kpome TOro, MUHOPUTAPHOCTDH CJIY>KUT ITOCTOSHHBIM
HUCTOYHHKOM Hen30€KHO JBOHCTBEHHOTO UyBCTBA CTPaXa v BHICOKOMEPHS:
OBITh MYCYJIbMaHHUHOM CPE€IH JOMHUHHUPYIOIIETO0 XPUCTUAHCKOIO
OKpY>KeHHsI, HO BOJIM3M MOIITHON MycCyJIbMaHCKOU crpans! (Typrumn),
Hecymel Ha cebe oTOsieck ciaBbl OcMaHCKOH nmnepuu. Te, KTO BHyTpH

30. ITox Typernko-MycyJIbMaHCKUMU MEHBIIMHCTBAMH MBI IIOHHMaeM 3/1eCh COO0IIecTBa
MyCyJIbMaH, OTHOCSIIUXCSA K CYHHHUTCKOW TPaJHINU, KOTOPbIE B IOBCEHEBHOM
OOIIEHUN WCIIOJIB3YIOT TYPEIKHU fA3BIK. B I[€JIOM OHU He CBA3aHBI C IIOMaKaMH,
TOBOPAIIUMHU Ha CIaBIHCKOM SI3bIKE W HACEJISIOUIMMU FOPHbIE PAHOHBI.
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MEHBIIIMHCTBA YK€ CUUTAIOT POAHBIM SI3BIKOM TYPEUKHUH, 00JIaJaloT
YyBCTBOM IIPEBOCXOJICTBA U T'OTOBHOCTBIO Pa3/eJIUTh HAIIMOHAJIBHBIE
IIPUTA3AHMA CBOUX TypeLKUX O6paTheB. C Ipyroi CTOPOHBI, 3TOIO HEJIb3s
CKa3aTh O (JIABSHOS3BIYHBIX IIOMAKaX U JPYTUX, MeHee MHOTOUHCIEHHBIX
SIBBIKOBBIX M COLMIAJIBHBIX MEHBIIMHCTBAX (HAIlpUMep, O I[bITaHAaX).
BoJIBIIMHCTBO W3 HUX JKUBYT B CUTYallUd HEOIPeJEeIEHHOCTHU:
OTHM OKAa3bIBAIOTCA B HTOTE JKEPTBAMHU 0oJiee CHJIBHBIX OOIIWH,
JIDYTHe COIPOTHBJIAIOTCA WU OTOXKIECTBJIAIOT cebA ¢ COBPEMEHHOU
Bepcuell cypusma (kak B Typoum 5TH IPYIIIBI OTOKIECTBILAIOT cebs
c asteButamu)31. Takum 06pazoM, B KOHTEKCTE IIPOLiecca MOJIEPHUBAINY,
MIPOTEKAIOIIero B COBpeMeHHOU I'penuy, cOCTOSAHNE MEHBIIMHCTBA
CITY?KUT KaTaJIN3aTOPOM KaK B IT€PEOCMBICTIEHUH Cy(QUUCKOM TPaJIUIINH,
TaK ¥ B ee IPe0Opa30BaHUU B CYHHUTCKYIO OPTOIIPAKCHIO.

B nmesiom Gexrammiickas U ApyrHe cyQHICKUe TPagUIUN HAPOJHOTO
HCJIaMa, PAcIpocTpaHeHHbIE CPeV MyCyIbMaHCKOro HacesleHns dpakuy,
IIOCTENIEHHO TPaHCHOPMUPYIOTCS 1107, IIPe00JIaZaloNM BIUSHIEM
COBPEMEHHBIX 3aIaJHBIX NPEACTABJIEHUN U IOHATHH O peuruus2.
Vkpemnsissi OpTOINPAKCUI0O U PETYJIMPYS MEHBIIMHCTBA B paMKax
MIOJIUTUKY MOZIEPHU3AIINH, IPOBOIMMON HAIIMOHAJIBHBIM TOCY/IapPCTBOM,
PEeJIUTHO3HAsA M CBETCKAA BJIACTH CTPEMATCA K YTBEPKAECHUIO HOBOU
PEJINTHO3HOCTH, OCHOBAHHOM ITPENMYIIIECTBEHHO Ha CTPaXe 1 OPTOIIPAKCHH,
a He Ha [IPOTHBOIIOJIOKHOM CMBICJIE PEJIUTHH KaK FCTOYHHKE 3HAHUS
U conpoTuBiieHuA. [Ipy 3ToOM 5Ta HOBas PEJIMTHO3HOCTD, KaK KaXKeTcsd,
TIpeJICTaBIIsIET COOOM JIOKAJIIBPHYIO BEPCHUIO 3aTIaIHOM MOAEPHU3AINU
Y BOIUIOIIAET B cebe MO/IaIbHOCTD MBIIIIIEHN A, TyBCTBOBAHA U JIEUCTBU,
IIPOBO/ISIIIYIO I'PaHb MEKAY TeJIOM U PasyMOM, MeXKAy OOJIBIIMHCTBOM
U MEHBIIWHCTBAMHU. B 3TOM KOHTeKcTe IpepIecTByoliee cyduiickoe
OCMBICJIEHHE «BOILIOIIEHHOTO» PEJINTHO3HOTO OIIBITA, HAIIPABJIEHHOTO
Ha c/iep>KUBaHMe arpeccuyd U COXpaHeHUe COIIHaIbHOTO PaBEHCTBA,
npenaercsi 3abBeHH0. VIM Ha CMeEHy IPHUXOJAT HOBBIE IPAKTUKH,
BIMCAHHbIE B CYHHUTCKYIO OPTO/OKCAJIBHYIO MOJIEIb, a TaKXKe
coBpeMeHHbIe OOLTHOCTH, ONMPAIOIIKECs Ha HAIIMOHAIBHbIE HHTEPECHI.

Ilepesod ¢ aneaautickozeo I'anrunvt Boogumotl

31. IIpumMepoM MOTYT CJIy’KUTh HEKOTOpble OOpa3OBaHHBIE IIOMAaKH, IIPOUCXOJSIINE
u3 ObIBIIMX KbI3bLibamickux obmuH. Cm. Tsibiridou, F. Les Pomak dans la Thrace
grecque. Discours ethnique et pratiques socioculturelles; Tsibiridou, F. «'Silence' as an
Idiom of Marginality among the Greek Pomaks».

32. Majid, A. Unveiling Traditions: Postcolonial Islam in a Polycentric World; Asad, T.
(2003) Formations of the Secular: Christianity, Islam, Modernity. Stanford: Stanford
University Press.
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