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AHTPOMOJIOTHUSA HCJIAMA...

1. BBeaeHwue

EJJABHO MoH KoJITera, CoIfiosior ¥ MycyJIbMaHUH, KOMMEH-

THUPYs OUYEpEeZHYI0 MO paboTy, IMOCETOBAJI HA TO, UTO 5 He-

JIOCTaTOYHO IOJAPOOHO OCTAHOBHWJICA HA TOM «(daKTe», 4TO
ONIKCBhIBa€Mble MHOIO IIPAKTUKKU Ha CaMOM JieJie He ABJIAI0TCA Hcsa-
MOM, a JIMIIb TPAUIUAMU, IMOABEPTrITUMucA uciamusanuu. OH ObI-
cTpo cociasics Ha pabory Xobcbayma m PeliHmKepa' B MOMIEPIKKY
CBOETO YTBEPKAEHUA O TOM, UTO S MUMEIO JIeJIO JIUIIH C BbIIyMaHHbI-
MU TpagunuaMu. Kak aHTpoIosor, si, KOHEYHO, ObLI 3HAKOM C TEM,
YTO ceifiuac B aHTPOIIOJIOTHH SIBJISIETCS KJIHIIe: H300peTeHneM TPa/Iiu-
nuu. B 7aHHOM cTaThe A He BO3BPAIAIOCh K BOIIPOCY 00 H300peTeHnH
HCJIaMOB, WJIH JIOKQIBHBIX WCJIAMCKUX TPaJIUIVH, WIHN JjaXke u300pe-
TeHUsI «YHHUBEpPCAJIHbHOTO ucaaMma». Ckopee peub Mmouzer o6 u3obpe-
TEHUH «HAYYHBIX», B YACTHOCTH aHTPOIIOJIOTHYECKUX, TPATULINH B 13-
YUEeHUU HcIaMa.

AHTpOIIOJIOTHS UCJIaMa COIIPsIKEHA ¢ IPO0JIeMaMHu OIpeZeIeHI
TOTO, YTO OHA U3YYAEeT: MECTHbIE TPAKTUKHU, YHUBEPCATbHBIE TEKCThI
U CTaHAAPTHI MMPAKTUKU WX HEYTO WHOe? B meHTpe BHUMAaHUA HaX0-
JIUTCS BOIIPOC O TOM, YTO TaKOe HcjIaM. B laHHOM craThe paccMaTpH-
BaIOTCSI OCHOBHBIE TEH/IEHIIUHM B aHTPOIIOJIOTUU HCJIaMa, a 3aTeM —
MEePCIEKTUBBI PA3BUTHSA JAHHOTO UCCJIEZ0BATEIHCKOTO HAIPABJIEHHS.

2. «OpI/IEHTaJII/ISM» N U3y4Y€HHUE€ ncjiaMma

Bompoc «UTto Takoe uciaamM?» GOPMUPYETCS B COBHAHUU KaXKIOTO
YYEHOTO TOJT BJIUAHUEM TOTO, uTOo Tasyas Acaji Ha3bIBaeT «Happa-
TUBHBIM OTHOIIEHHEM» VUIEHOTO K TPaJUIIUH, KOTOpoe hOopMUpyeT-
¢ B 3aBUCHUMOCTH OT B3IVIAa Ha Tpagunuio. OT TOTO, MO/JIepKUBa-
€T JIX YeJIOBEK Ty WJIW HMHYI0 TPAJAUIIHIO, BBHICTYIIAET JIM IIPOTUB Hee
WIN CYUTAET ee HEUTPAITHHOH, 3aBUCUT TO, KaK OH Oy/IeT ee U3yJaTh
u nucath o Hel®. [Ibep Bypabe corsaceH ¢ TeM, UTO «0cO000O€ OTHOIIIE-
HUEe aHTPOIIOJIOTa K OO'bEKTY CBOEr0 UCCJIEZIOBAHUSA COJIEPIKUT B cebe
MPEATIOCHUIKY TEOPETUUYECKOTO HCKaKeHUsi»3. KpuTHka opueHTaIn3-
Ma dasapaom CauzsioM AeMOHCTPUPYeT, KaK OTHOLIEHUS MEXIY yde-

1. Hobsbawm, E., Ranger, T. (eds) (1983) The Invention of Tradition. Cambridge:
Cambridge University Press.

2. Asad, T. (1986) The Idea of an Anthropology of Islam, p. 17. Washington, D.C.:
Georgetown University Center for Contemporary Arab Studies.

3. Bourdieu, P. (1977) Outline of a Theory of Practice, p. 1. Translated by R. Nice. New
York: Cambridge University Press.

274 © T'ocynapcrBo - Penurus - IlepkoBb



Ponanbpg JItokeHc-bBynn
HBIM U 0OBEKTOM HCCIe0BaHUA GOPMUPYIOT HAyUHYI0 paboTy. Cang
YTBEPIK/IaeT, YTO OPUEHTATNU3M — 3TO COBOKYITHOCTb TEOpUH O «Bo-
CTOKe» U HcJlaMe, OCHOBAaHHBIX HA BJIACTHBIX IIPEUMYIIeCTBaX eBpo-
MefCKUX YIeHBIX 10 CPAaBHEHUIO C TEMU, KOTO OHU U3YYaIOT.

PoGept ®epHea u [xxeiimc Majnapky MUIIYT, YTO paHHUE €BPO-
nelickue BrevaTaeHusI 00 apabckoM Mupe BO3HUKAIU Ha (HOHE UCTO-
pUYECKOTO MPOTUBOCTOSHUSA HCJIaMa U XPUCTUAHCTBA®. XOTA HCIaM
SBJIETCSA MOHOTEHCTHYECKUM, B €BPOIIEHCKOM JUCKypCe MOTUEepPKU-
BQJIMCh PA3INUUsA MeXK/Iy HUM U XPUCTUAHCTBOM. B BUKTOPHAHCKYIO
3I0Xy apabCKUil MUP HE TOJIBKO IPEICTABJISA COOO0U MOJTUTHUIECKYIO
U PeJIMTHO3HYIO YTPO3Y, HO U BOCIIPUHUMAJICA KaK UCTOUHUK OCKBep-
HeHUs U sporudMa’. Cauji yTBEPK/IAET, UTO UCJIAM CTaJl CHMBOJIOM
Teppopa, pa3pylIieHust U BCero Toro, YTo ObLIO HEHABUCTHO EBporre’.
Takoii B3I/ HA UCIaM JIETUTUMHUPOBAJ KOJIOHUAJIBHYIO TIOJIUTUKY®.

B camom ctporom cwmbiciie cioBa opueHTanu3M XIX B. Kak akaje-
MUYECKasl IUCHUIUINHA IIPEJICTaBIIsI COO0H U3ydeHHe SI3bIKOB, TEK-
CTOB W UCTOPHUHU KYJbTYyPHI HCJIAMCKUX 00IecTB?. YacTh HemaBHEH
KpUTUKU opueHTanu3Ma XIX B. OCHOBaHa Ha TOM, 4YTO y4eHble UMe-
JIY IOBOJIBHO TPUOJTU3UTETHHBIE TIPEACTABIEHHS O MycyabMaHax. Ofi-
Haxko JletiH, Bectepmapk u CHYK-XIOPrpoHbe CO37]aTH OMKUCATETHHYIO
3THOTpPa(UI0 UCIAMCKUX OOIIECTB, U UX PabOTHI BO MHOTOM HE HMe-
10T cebe paBHBIX. VX TPYJbl OCTAIOTCA BaXKHBIMU MCTOYHUKAMH JIaH-
HBIX JIJIS1 CDAaBHUTEJIBHBIX UCCIET0OBAHUI.

Xors Jletin, Bectepmapk u CHyK-XOprpoHbe UMeIu 0oJiee HEIo-
Cpe/ICTBEHHbBIE OTHOIEHUsI ¢ 0ObEKTOM U3yUeHUs], YeM MHOTHUE JIpy-
rue uccaenopaTenu ucaama XIX B., ux pabOThI Takke He u30ekanu
KpUTUKHU co cropoHbl Canpa. Hampumep, pabora CHyk-XOprpoHbe
ObLIa HETIOCPEICTBEHHO CBsI3aHA C KOJIOHHAIBHBIM yIIPABJIEHUEM HC-
JamMoM B Hujepisagackou Ocr-Uuauu. dasapn JIeliH oTnpaBuics
B Eruner usyuaTh apabCckuil A3bIK B Ab-A3xape — yueOHOM 3aBefie-
HUU, U3BECTHOM T€M, YTO OH TOTOBUJI YJIEMOB JJIs1 Bcero mupa. « Hap-
paTuBHOE OTHOIIEHNEe» JIelHa K MUCTHYECKOMY U HAPOAHOMY HUCIaMy

4. Said, E. (1978) Orientalism, pp. 31-34. New York: Random House.

5. Fernea, R., Malarkey, J. (1975) “Anthropology of the Middle East and North Africa: A
Critical Assessment”, Annual Review of Anthropology 4: 184.

6. Ibid., p. 185.
7. Said, E. (1978) Orientalism, pp. 590—60. New York: Random House.

Hussain, A., Olson, R., Qureshi, J. (1984) “Introduction”, in A. Hussain, R. Olson,
J. Qureshi (eds) Orientalism, Islam, and Islamists, p. 1. Battleboro, VT: Amana Books.

9. Fernea, R., Malarkey, J. “Anthropology of the Middle East and North Africa: A Critical
Assessment”, p. 183.
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AHTPOMOJIOTHUSA HCJIAMA...
(opmupyercs Moz BAUSHUEM €r0 3HAKOMCTBA C UCJIAMOM, OPHUEHTH-
pOBaHHBIM Ha mapuar. JIelH pasjiesserT peJIMrHOo3HOE MOBEJEHHE
U BEPOBAHUA HA MCTHUHHO HCJIAaMCKHe U cyeBepus. OH OTHOCHUT Cy-
(usM, KyJIbThI CBATHIX U JPKUHHOB K KATETOPUU CyEBEPUIA'®, OCTABJISA
penuruio i 60Jiee «Cephe3HBIX» MPAKTUK. X0Ts JleiH onepenut Po-
6epra Pendunma mouty Ha cTO JIET, B ero paboTax IBHO IIPHUCYTCTBY-
€T TIOHUMAaHHE TOTO, UTO CyIIECTBYIOT OOJIBIIIKE U MaJIble TPAIUIIHH.
KpuTruky opmeHTasm3Ma He BBICTYIIAIOT 332 OTKa3 OT BceX pabor,
CO3/IaHHBIX BOCTOKOBEIAMH, U JlasKe MPU3HAIOT BKJIAJT OT/EJIbHBIX
yueHbIX. Hampumep, MycysibMaHe BBICOKO I[€EHHWJIM TPYABI TOJLIAH/I-
ckoro ucimamoBezia X.A.P. T'n66a 3a MOBTOPHOE OTKPHITHE «yTPayeH-
HBIX» MaTepHaJIoB U COYyBCTBeHHOe m3ydeHue [6H XanayHa u Ca-
aax An-Jluna®. OpgHako, IO MHEHUIO 3ud-yiib-Xacana ®apyku, gaxe
I'u66 umes aHTUHCIAMCKHE MTpenyOekaeHsI, BKI0Yasi ero Te3uc
006 My/IeOXPUCTHAHCKOM IPOUCXOXk/eHnru KopaHa, OTKa3 BHETDH y-
XOBHOE M3MEpEeHNe KaK Ha PAaHHUX, TaK U Ha IMO3/JHUX STalax >Ku3-
Hu MyxaMMa/ia, a Tak:Ke HECIIOCOOHOCTh MOHSTh UCJIAMCKYIO KOHIIEII-
1o npoderusma. PapyKu MPUXOIUT K BBIBOJLY, UTO €CJIH JIa?Ke CTOJIb
aBTOPUTETHBIN yUeHBIH ObLI MOABEPKEH TAaKUM IpenyOeKIeHuAM,
TO Y€ro ke MOXKHO OJKH/IaTh OT MEeHee aBTOPUTETHHIX CIIEIINAIHNCTOB .
Cauji IpOBOAUT TPAHUILy MEX/y ABHBIM (manifest) U CKPBITHIM
(latent) opuentanuszmom (Said 1978:206). IlepBbIii OTHOCUTCSA K aKa-
JleMuueckoi cpezie (Hampumep, pabotsl ['ub6a, Jletina u Becrepmap-
Ka), OH Pa3BUBAJICSA W BUJIOU3MEHSJICS, a cefiuac, BO3MOXKHO, yiKe HC-
ye3. JIATEHTHBIH OPUEHTAIN3M SIBJISIETCS YaCThI0 HAPOIHOU TEOPUH
(folk theory)* u Kak TaKOBO¥, CKOpPEE BCET0, COXPAHUTCS «B IIPOLIECCE
dopmasnpHOTO... 00yueHusa»®, Cauy nmpuBeTcTByeT paboty Kinuddop-
na T'up1ia kKak pa3phiB ¢ OPUEHTATTU3MOM, ITIOTOMY YTO ['HPI] B IIEPBYIO

10. Lane, E.W. (1860) Manners and Customs of the Modern Egyptians, pp. 222—246.
London: John Murray Albemarle Street.

11. Redfield, R. (1956) Peasant Society and Culture. Chicago: University of Chicago Press.

12. Hussain, A., Olson, R., Qureshi, J. “Introduction”, pp. 3—4; Faruqi, Z.H. (1984) “Sir
Hamilton Alexander Roskeen Gibb”, in A. Hussain, R. Olson and J. Qureshi (eds)
Orientalism, Islam, and Islamists, p. 177, 180, 183. Battleboro, VT: Amana Books.

13. Faruqi, Z.H. “Sir Hamilton Alexander Roskeen Gibb”, p. 189.

14. Said, E. Orientalism, p. 206.

15. Hapoanas teopus: “(1) OCHOBaHa Ha IOBCEAHEBHOM OIIbITE; (2) BapbUPYETCS MEKIY
JTIOJTbMU, XOTSI BaYKHBIE DJIEMEHTHI SBJISIIOTCS OOIIMMU; U (3) HE COTJIACYeTCs ¢ MPUHIU-
amMu MHCTUTYI[HOHAIU3UPOBAHHBIX [Teopuii]”: Kempton, W. (1987) “Two theories of
home heat control”, in D. Holland and N. Quinn (eds) Cultural Models in Language
and Thought, p. 223. New York: Cambridge University Press.

16. Ibid., p. 223.
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odepesib MPHU/IEPKUBAJICA aHTPOIIOJIOTUN KaK JUCIUILINHBIY . OnHa-
ko Caupi yIycKaeT u3 BU/y BJIUSHUE CKPBITOIO OpUEHTaIn3Ma B pabo-
tax ['upria. Hekotopsie u3 3HaHUH 0 «Boctoke» XIX B. IPOCOUYMIINCH
Ha TOMYJISIPHBINA YPOBEHb U ceroAHsA GYHKIIMOHUPYIOT KaK HapOJHbIE
tTeopun 00 ucyame. OHH, B YAaCTHOCTH, BKJIIOYAIOT B ce0s IIpeJICTaB-
JieHHne 00 mcytamMe Kak 006 «MHOM Bpare» M HAXOJAT CBOE OTpaKeHUe
B paboTax pas3yInNYHBIX COBPEMEHHBIX YUEHBIX, B TOM YHciIe U ['upra.
Hanpumep, B uccsiefoBaHuAX BBl BBIIIEYIIOMAHYTbIEe HAPOJIHBIE T€O-
puu ucaaMa IposBIIAIOTCSA KaK TEHJeHINs K HeZJOBePUI0, HENPUA3HU
K UCJIaMy U NIPEYMEHbBIIIEHUIO €r0 3HAaUeHUs 'S,

OniMH U3 BO3MOJKHBIX IIyTel KOHIleNTyaJIn3aliuy ucjiama IpeJio-
JlaraeT fBHOe CpaBHEHMe XPHUCTHAHCTBA U Hciaama. Kakmasa us aTux
PEeJIUTUO3HBIX TPAAUIHNI pacCMaTPUBAETCA KaK Pa3IMIHas UCTOPHU-
yeckas KOH(QUTypanusa BJIaCTH ¥ BEPOBAHUM, IPUYEM XPHUCTUAHCTBO
pacmnosnaraetcs nperMylecTBeHHO B EBpore, a nciam — Ha bimkHeM
Bocroxke. Acaji mpeAnosiaraer, 4To Takas KOHIENTyalIu3alus sIBJisaeT-
cA IIeHTPaJIbHOU YacThl0 OpPUEHTAJIM3Ma, HO OHA TaKXKe CTaja HedB-
HOH YacCThI0O COBPEMEHHON aHTPOIIOJIOTHU .

Kputuky opueHTasm3Ma HallOMHHAIOT 00 OTPAaHUYEHUAX aHAIH-
3a, OMIOCPEZIOBAHHOTO KyIbTypoi. HeMycyspMaHUH Beceraa OyeT mos-
XOJIUTh K MU3YUEHUIO HCJIaMa ¢ HEMYCYJIbMAaHCKUMU IIpe/iCTaBIeHUA-
MU 0 IPUPOJIE MUPA, PEJTUTUU U YeJI0BeUecKol npupojie. Bo3zHukaer
BOIIPOC, MOXKET JIX HEMYCYJIbMaHUH M3y4aTh UCJIaM, He [0/iBeprasch
KPHUTHKE 32 TO, UTO OH IIPOBO/THUK opueHTanu3Ma. [1o kpalineil mepe,
HEKOTOPBIM Hambosiee SKCTPEMATIBHBIM KPUTHUKAM Ka’KeTCsd, UTO JIIO-
00Ul KPUTHYECKUU aHAJIN3 HCIaMa WM UCJIAMCKOTO OOIecTBa ABJIA-
eTcsl «OpueHTaNIu3MoM». fl yTBep:k/Jao, YTO Takas MO3UIUA OIIH-
6ouyna. OHa IIpeAIoIaraeT, YTo TOJIbKO MyCyJIbMaHe MOTYT U3ydaTh
HCIaM U JieaTh IIyOOKUe BBIBOABI. XOTS B3IVIAJ U3HYTPH JIEHCTBH-
TeJILHO CIIOCOOCTBYET MTOHUMAHUIO JIIO00H CUTYallny, NHOT/IAa Y MHCAH-
JIeEPOB CIIUIITKOM MHOTO HHTEPECOB, UTOOBI COCTABUTH ACHYIO KAPTHHY.

17. Said, E. Orientalism, p. 326.

18. Kahin, G. McT. (1952) Nationalism and Revolution in Indonesia. Ithaca: Cornell
University Press; Geertz, C. (1960) Religion of Java. Chicago: The University of Chicago
Press; Anderson, B. (1972) “The Idea of Power in Javanese Culture”, in C. Holt (ed.)
Culture and Politics in Indonesia. Ithaca: Cornell University Press. pp. 1—70; Helman,
S. (1989) “The Javanese Conception of Order and its Relationship to Millenarian Motifs
and Imagery”, in A. Seligman (ed.) Order and Transcendence: the Role of Utopias and
the Dynamics of Civilizations. pp 126—138. Leiden: Brill.

19. Asad, T. The Idea of an Anthropology of Islam, p. 3.
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AHTPOMOJIOTHUSA HCJIAMA...
N3yuas 100y10 peIurio3HyI0 TPAIUITUIO, ee TIPUBEPIKEHEI] TaK WU
MHaYe OKA3bIBAETCSA B IJIEHY CBOEH TEOJIOTMYECKON MO3UITUH.

3. PasHooOpasue Tpagainuia

YacTUyHO OTBET Ha BOIIPOC aHTpomoJiora «4YTo Takoe ucaaMm?» MOA-
pasyMeBaeT OIpeJieJIeHre TOTO, YTO BKJIIOYAETCA B MCJIaM, 4 YTO HeT.
Hanpumep, ABIAIOTCA JIU UCJIAMOM KyJIBTbI MECTHBIX JIyXOB, CBATHI-
HU U npasgHuku? s 6ojiee IPOAYKTUBHOTO IIOUCKA OTBETOB HA 3TH
BOIIPOCHI HEOOXOAMMO C/IeJIaTh IIIar Hazas, oT uciaama. IIpobsiemsr as-
TPOIIOJIOTUH HCJIaMa aKTyaJIbHbI U JUIA CHEIUAIUCTOB B 00JIACTH JIpY-
TUX MOHOTEHCTUYECKUX Tpazuluil. /[>xoH BoysH yTBep:kiaer, 4To
OCHOBHBIM IIPENATCTBUEM JJIs1 aHTPOIIOJIOTUYECKOT0 U3y4eHUA MOHO-
TEU3MOB SBJIAETCS TO, YTO 3T PEJIUTUHU IIJIOXO BIUCHIBAIOTCA B O0BIY-
HyI0 3THOrpaduueckyo Mozenab. TeKCTbl U PUTyasbl, XapaKTepHbIe
JUIl MOHOTEHU3MA, BBIXOJAT 38 PAMKHA KOHKDETHOIO JIOKyca. OHU BbI-
BOJAT BEPYIOILET0, a BCJe, 32 HUM JIOJKHBI BBIBOJUTH U 3THOTpada
3a IIpeJIesIbl IEPEBHU B « MUPOBOE KOH(ECCHOHAIBHOE COODIIECTBO» 2.
boysH yTBepakgaer, 4To 3TU PUTyasbl U TEKCTbl «KOAUPYIOT OJMHA-
KOBOCTb, COOTBETCTBHE, OTCTPAHEHHOCTb OT KYJIBTYPHOU crenudrKu
U COIIMATIBHOU CTPYKTYpPBI»2'. To ecTh Hccie1oBaTe N UILYT CXOACTBO
MHOTOUYNCJIEHHBIX IIPOABJIEHUN eJUHOU MUpOBOH pesuruu. Tenepb
A Tlepel/ly K pacCMOTPEHHUIO Pa3JINYHBIX TeOPETUUECKUX CPEJICTB, II0-
3BOJIAIOIINX CIPABUTBCS C TUM Pa3HOOOpa3UeEM.

3.1. Boavwue u manvle mpaduyuu

BiusTenbHas MoJieslb aHTPOIIOJIOTHUECKOTO M3YyUYEHUsI MUPOBBIX pe-
suruii Opia npeasioxkera Pobeprom Penduimom. OH IPEAIIONIONKAI,
UTO BC€ MUPOBBIE PEJINTHU U HEKOTOPbIe MECTHBbIE (HAaIIpUMep, PesTu-
THUI0 Ma¥sl) MOKHO OTHECTH K «OOJIBIIION TPAgUIINU» WJIN K «MaJIOH
Tpaguuu»>2, [lepBas mpejicTaBisieT cOOOH OPTOIOKCATHHYIO (hopMy
KYJIbTYPHOT'O/ PEJTUTUO3HOTO IIEHTPa. TO PEJIUTHA TOPOACKOIN BIIUTHI,
pedJIeKCUPYIOINX HEMHOTUX, OHA JKUBET B IITKOJIAX U XpaMax, «CO-
3HATEJIbHO KYJbTUBUPYETCA U MlepeaeTcs 0 HacJIeACTBY »>3. bosibline
TPaJIUITUN HA3BIBAIOT TAKIKE «TEKCTOBBIMU TPAAUITUSIMI», «OPTOOK-

20. Bowen, J.R. (1993) “Discursive Monotheisms”, American Ethnologist 20(1): 185.
21. Ibid., p. 185.

22. Redfield, R. Peasant Society and Culture.

23. Ibid., p. 70.
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cueir», «OUI0COPCKUMU PETUTUAMU», «BBICOKUMH TPAJIUIAIMI»,
«YHUBEPCATHLHBIMU TPAAULIHUAMU». Majass TpajuIusi — 3TO TeTepo-
JIOKcasibHasA (popMa KyJIbTYPHO-PETUTHO3HOH MTeprudepui, BKIIOYAI0-
mas B ce0s1 MHOTHE 3JIEMEHTHI MECTHBIX TPAUIIUN U ITOBCETHEBHBIX
MPaKTUK OOBIYHBIX JIIofel (1o oreHke Penduiga, B 3HAUYUTETHHOI
cTereHU He pedJIeKCHUPYIOMNMI MHOTUME). Masas Tpaguius Boc-
MPUHUMAETCsA KaK HeUTO caMO cOOOU pasyMeroIeecs: U He MojBepra-
€TCs TIIATEJIbHOMY aHAJIN3y, YTOUHEHUIO WJIM COBEPIIEHCTBOBAHUIO.
Masple Tpagunuu Tak:ke 0003HAYAIOTCA TEPMUHAMU «MECTHAs Tpa-
IUIUSI», «<HU3Kas TPAIUIUS», «HAPOAHAS PEJIUTHSI».

Mojies GOBIMINX U MaIbIX TPAAUIINE ObLIa YacTbio B3IIsAza Pen-
dmnma Ha KpecThsIHCKME O0IEeCTBA KaK Ha «IIOJIy-00INECTBa» C «IIOJIy-
KyJbTypamMu». Penduis yaus Hac, 9YTO KPECThAHCKHIE OOIUHBI HEJTh-
35 U3y4yaTh TaK, KaK OyZTO OHU M30JINPOBAHBI OT BHEIIHETO BJIMSHUA;
OHU TIOUTH II0 OIPEIEJIEHUIO SBJIAIOTCA YaCThIO OoJiee MIUPOKOH ITH-
BIJIM3ALINH, KOTOPAas MOJIyJYaeT CPeACTBA K CYIIeCTBOBAHUIO OT ILJIOZIOB
ux TpyzAa**. OH IpeZIioaraeT, YTo OTHOIIEHUA MEXAY KPeCTbIHCKUM
U IPYyTUMH CeKTOpaMu (TOproBJiei, IBOPAHCTBOM/ a/]IMUHUCTpALIIEN, pe-
JINTHO3HOM BJIUTOH) OTpaXKaloTcsA B (pOpMe MX PETUTHO3HBIX BEPOBAHU.

JuxoTtoMus GOJIBIIION M MAaJIOH TPAAUIIUMN BO3HUKJIA U3 MOIBITKU
MIOHATH COIUAJIbHYI0 OPTaHU3AIUI0 TPATUIIUK, 0COOYI0 BaXKHOCTH KO-
TOPOU B CJIOKHBIX O0IIECTBAX MMO{uepKuBaeT Puuapy AHTyH. 151 HETO
STOT MPOIIeCC XapaKTepU3yeTcs YCTAaHOBJIEHNEM Pa3INYHBIX PEJIUTHO03-
HBIX HePapXUH MeXX/ly HapOJIOM U 3JINTOH Yepe3 KyJIbTYPHBIX OPOKEPOB,
BBICTYNAIOIINX KaK IMOCPEAHUKU. DTU UEPAPXUH OIPeAeAoT GopMy
PeTUTHO3HON MTPAKTUKM, HAKJIA/BIBAS OIpe/ieJIEHHbIE KOMMYHUKATHB-
Hble orpaHnueHud>®. Cire10BaTeIbHO, HEOOXOIMMO 3HATh CHEIUMUKY
B3aMMOOTHOIIIEHUH MeX/Ty NPUBEPKEHIIAMH OOJIBIIIUX U MaJIbIX Tpa-
JIUITUH B Ka’KJIOM KOHKPETHOM cyIy4ae. Pendui coryiaceH ¢ TeM, 4To,
XOTS aHTPOIIOJIOTHA MOKET MHTEPECOBAThCA B IEPBYIO OYepesb JIO-
KaJIbHOU PEJINTHIO3HOU TPAKTHUKOM, OHA HEe MOKET UTHOPUPOBATh B3aH-
MO/IEACTBUE MEXK/TYy STHMHU JIByM: aclleKTaMU TPauIiun.

IIpeAcTOUT BBIACHUTDH, KaK 3TU J[BA aclleKTa B3aUMOCBA3aHbL. Cy-
II[eCTBYyeT HEOUEBU/IHOE IIPE/ICTABIEHNE, UTO JJIs PACIPOCTPAHEHUA

24. Tbid., pp. 68—69.

25. Antoun, R.T. (1989) Muslim Preacher in the Modern World, p. 31. Princeton, NJ:
Princeton University Press.

26. Hefner, R. (1987) “The Political Economy of Islamic Conversion in Modern East Java”,
in W. R. Roff (ed.) Islam and the Political Economy of Meaning, p. 74. London: Croom
Helm.

27. Redfield, R. Peasant Society and Culture, pp. 86, 98.
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OOJIBITION TPaZIUITUH OHA JIOJPKHA MMETh MAacCOBBIA XapakTep, T.e€.
cTaTh Mayiod Tpajguiueid. C Apyrof CTOPOHBI, CBSA3b MEXKAY OOJIBIITH-
MU U MaJIbIMHU TPAJUIUAMU HE OJTHOCTOPOHH:AA. MakkuM MappHoTT
MPETIONIONKIII, YTO YHUBEPCATIU3ALMA U MaPOXUAJIN3AIUS [IPECTAB-
10T coboIi /1Ba criocoba B3amMOIEHCTBUSA OOJIBIION W MaJoi Tpa-
JUITAHA. YHUBEPCAIM3AIUSA — 3TO MPOILIeCe MTPeBPAIeHUs JIOKATbHOU
TpaUITUY B GOJIBIIYIO TPAIUITUIO WJIN €€ YacTh. B MHIyn3Me, 110 MHe-
Huio Mappuotra, 6orund Jlakemu, BXOAAIIAsA B HHAYUCTCKYIO OPTO-
JTOKCHIO, TIPOU30IIIA OT MECTHBIX JlepeBEHCKUX 60TUHB>S. B KauecTBe
ellle OZHOTO IpUMepa MOXKHO IIPUBECTH BETXO3aBETHYIO STUKY, BO3-
HUKIIYI0 Ha OCHOBE HEeDOOJIBIIION TPaJUIluY IIJIEMEeHHOro Hapoza. [1a-
pOXHUaIM3anus — 3TO IIPOIIECC, B X0JI€ KOTOPOTO OT/AEIbHBIA 2JIEMEHT
OOJIBITION TPAUITUU YCBAaUBAETCs TaKUM 0Opa3oM, YTOOBI CTaTh Ya-
CTBIO JIOKAJIBHOU PEJINTHO3HOHM mpakTuku>. [lapoxuanusanus, Win
KOHTEKCTya/IM3allus, IPEANOJIaraeT «IIePeBoT» CHMBOJIOB IIyTEM H3-
BJIEUEHUSI OIIPEIEIEHHBIX ACIIEKTOB MUPOBOH PEJIUTUU U BhIPAXKEHUS
WX B TEDMUHAX, 3HAYUMBIX JIJIsI MECTHON KYJIbTYPBHI.

Penduin yrBep:kmaeT, 4To 3TH BE TPAAUIINN B3aNMO3aBUCHUMBbI:
«BOJIBIIYI0 ¥ MAJIYIO TPAIUIIMH MOKHO IIPEJICTABUTH KaK /[BA TEUEHMUS
MBICJIH U IEUCTBUA, PA3/IMINMbIE, HO IOCTOSHHO IIEPETEKATOIIIHE JPYT
B /IpyTa U BBITEKAIOIIUE APYT U3 Apyra»3°. BOZHUKIIAs 1aJIeKo BO Bpe-
MEHH U IIPOCTPAHCTBE GOJIbIIast TPAAUIIUA TaK WK HHaUYe (popMUpyeT
MAaJIyIO TPAJIUITUIO, XOTSI MOKET U HE BJIUATH HA €€ MPOSBJIEHUS B OT-
JIeJIbHOU IepeBHES!.

Cam ¢axr Toro, 4YTo MCJIaM 3apOAMIICS B ApaBuH, a 3aTeM pacIpo-
CTpaHWJICA IO BCEMY MHDY, WUIIOCTPUPYET IPOIECC YHUBEPCATU3A-
nuu. B coBpeMeHHOM mciaMe HEKOTOpbhle PACIPOCTPAHEHHBIE TTPaK-
TUKU, TAKWE KAK JRKWIH0A0 (?KEHCKAs OZIEXK/1a, TOKPBIBAIOIIAS TOJIOBY
U JIOXOJISAIINAs 10 3aISICTHH U JIOJbIKEK, HO HEe 3aKPhIBAIOINAS JIUIO),
OepyT cBoe HavyasIo B apabCKOM KyJIbType, a He B yueHuu MyxaMmmesa.
OnHako MXuabp06a0, IIaTOK U APyTHe OCHOBAaHHBIE HA IIapHaTe IMpaK-
THKH CTJI CHMBOJIAMH OPTOJOKCAJIBHOTO HCJIaMa, a B HEKOTOPHIX
cJIydadax U 9THUYECKUMU MapKepaMmus?.

28. Ibid., pp. 94—96.
29. Ibid., p. 96.
30. Ibid., p. 72.
31. Ibid., p. 70.

32. Ewing, K.P. (1988) “Introduction: Ambiguity and Shari’at — A Perspective on the
Problem of Moral Principles in Tension”, in K. P. Ewing (ed.) Shari’at and Ambiguity
in South Asian Islam, p. 2. Berkeley: University of California Press.
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Penduin npeamnosiaraer, 4To OTHOIIEHUS MEXKAY OOJIBIION M Ma-
JION TpaguIlied MOTYT XapaKTepPU30BaThCs OOeClieHUBAaHUEM HJIH
KOPPEKTUPOBKOU. B mepBoM ciryuae pesiurro3Has 3JIUTa MOXKET pac-
CMaTpUBaTh PEJUTHIO MPOCTHIX JIIJIEW KaK cyeBepue. Bo BTopom —
YUUTEJIS] TPAAUIIUY MOTYT IPU3HATH HAPOHYIO TPAJUIIUIO PEJIUTHEN
TeX, KTO He /10 KOHI[a TOHUMAEeT UCTUHBI BEPHI; TO3TOMY OHU TEPIIHMO
OTHOCSITCS K IPAKTHKaM, KOTOPbIE€ B IPOTUBHOM CJIydae CYUTATIUCH OBl
eperndeckuMuss. B atom ciydae, o ciioBam Pendwnna, yaurens uH-
TEPIPETUPYIOT JIOKTPUHY TaKUM 00pa3om, 4ToObl 006eCreYnuTh CaHK-
[HIO JIJISI MECTHBIX BEPOBAHUH U NMPAKTUKHU B PAMKaX OPTOJIOKCHU34.

3.2. Kpumuxa xoHuenuuu «601vwott u mMaaotl mpaouyuil»

Acaz cuuTaer, 9YTO OJHOU U3 Mpo0OJIeM, KOTOPYIO JOJDKHA PEIINTh aH-
TPOIIOJIOTHA HCJIaMa, ABJIAeTCA KOHIeNTyalbHasd OpraHU3aIus pas-
HOoOpasus B uciyamess. PazyiesieHne Ha GOJIBIINE U MaJIble TPALUIIII
OBLIO OZHUM H3 TAaKUX PEIIeHUH, ITO/IBEPTIINXCS TeEM HE MeHee KpH-
THKe. BoysH yTBep:K/IaeT, 4To AUXOTOMUA ObLIa IIPUBJIEKaTeIbHA I
aHTPOIIOJIOTOB, IIOCKOJIBKY TIO3BOJIAIA UM U3y4YaTh IPUBBIYHBIE JIEPEB-
HY, a pobJieMa IOHNMAHM:A TEKCTOB OCTABAJIACH JJIs BOCTOKOBEZOB.
BoysH yTBep:k/aeT, UTO aHTPOIIOJIOTH U APyTHe ydeHble, N3ydalolue
MecTHbIe (POPMBI KyJIBTYPbI, UCKUIH 00ps/Ibl, MUGBI WU HJIEN, KOTO-
pble OTJIMYAIN U3yYaeMyl0 UMU TPYIIILY, a He COIIDKAIIN ee ¢ IPYTHMHI
MycyapMaHaMuY. [leiin DiikeapMaH CYUTAET, YTO YIIOMUHAHUE OO0JIb-
X 1 MaJbIX TPAAUINHN, KaK IIPAaBUJIO, CBA3AHO C UX COIOCTABJIEHHU-
€M, a He ¢ HCCJIeZIOBAaHNEM HX CJI0KHOH B3aumMocBA3w3®. PasnudeHue
0OJIBIIINX ¥ MAJIBIX TPAAULIMH TaKKe IPUBOANT K Pa3/ieJIeHHI0 YIeHbIX
Ha TeX, KTO UHTepecyeTcs JIOKIbHBIMU (POPMaMU PeJTUTHO3HOM Tpaiu-
LIUH, U TeX, KTO UHTEPECYETCH PeJIMTHO3HBIMU TEKCTaMU. ITO, OZJHAKO,
MIPUBO/IUT K CJIUIIIKOM Y3KOMY B3IVIAZY HA TPAJIUIINIO. YHUBEPCAIbHBIE
aCIeKThl TPA/IUIIFM MHOT/IA PACCMAaTPHUBAIOTCA KaK AP0 MCIaMa, uTo

33. Redfield, R. Peasant Society and Culture, p. 84.

34. Ibid., p. 84.

35. Asad, T. The Idea of an Anthropology of Islam, p. 5.
36. Bowen, J.R. “Discursive Monotheisms”, p. 185.

37. Ibid., p. 4.

38. Eickelman, D.F. (1982) “The Study of Islam in Local Contexts”, Contributions to Asian
Studies 17: 2.

39. Bowen, J.R. (1993) Muslims through Discourse: Religion and Ritual in Gayo Society,
P. 4. Princeton, NJ: Princeton University Press.
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«IIpUAAeT HOPMATUBHBINA U KYJIBTYPHBIN MpropuTeT bimkaemy Bocro-
KY II0 CPaBHEHHIO C OCTAJIbHBIM MYCYJIbMaHCKUM MHUPOM»4°,

JIlpyras mpobsieMa 3TOH Mojiesu, 1o MHeHHUIo Tanana Acana, 3a-
KJIFOUAeTCs B TOM, UTO OHA 3aCTaBJIIET aHTPOIIOJIOTOB YyTBEPIK/ATh,
UTO «HU OJIHA U3 (HOPM HcIaMa He MOMKET IPEeTeHI0BaTh Ha TO, YTO-
ObI cuuTaThCA “O0JIee peasbHOU , UeM Apyras»+. Acaji, BUAUMO, 3aHH-
MaeT TE€OJIOTUUECKYIO TTO3UITUIO B OTHOIIIEHUH «HUCIOPUYEHHOCTH» JIO-
KaJIbHOTO HCJIaMa U, TI0X0Ke, IIPEIIoIaraeT, UTo O0IbIast TpaauIius
JIEUCTBUTEILHO OoJiee peasbHa, UeM Maslas.

Ab6nyn Xamupn 551b-3eHH KPUTHKYET aKaJIeMUKOB, KOTOPBIE, IIO-
I06HO Acajty, JIeJIaloT TeOJOTHUeCKre yTBeprkaeHus. [1o ero MHEHUIO,
«¥ TEOJIOTHS, U aHTPOTIOJIOTHS IIPETEHAYIOT Ha 60Iee BHICOKYIO CTENIEHD
OCMBICJICHU, YeM HapOJHbIe BBIpKeHHUA uciaama»+?. Ilostomy u Te,
U JIPyrue PacCMaTPUBAIOT MECTHBIM MCJIaM KaK «MeHee YIOpsAI0YeH-
Hble, MeHee OOBEKTUBHBIE I B YEM-TO MeHee TIOJIHbIe BEPCUH PeJIUTH-
03HOTO OITbITa»43, AHTPOITOJIOTH YaCTO pacCMaTPUBAIOT JIOKAJIbHbBIE Ba-
PHAHTHI HC/IaMa Kak ero pa3baBieHHYI0 (popMy, UCIIOPUYEHHYIO Maruei
U CyeBepUsMHU. Dyib-3efH YTBEPKIAET, UTO TAKOU B3IVISAZ HA MECTHBIE
«HUCJIaMBbI» TIO/IPA3yMeEBAET CYIIECTBOBAHHUE «UHCTOH U UETKO OIpesie-
JIEHHOU CyIITHOCTH HCJIaMa», Jake eCJI OHa He MOXKET ObITh JIETKO 00-
HapykeHa*. BorocyioBbI cO3/1a10T TO, UTO ['eJyTHEP* paccMaTpUBaeT Kak
TPaIUIIMOHHOE pa3ziesieHre MeK/Iy HapOJAHBIM U BBICOKUM HCIaMOM4,
Kpowme Toro, 60rocyioBeI paccMaTPUBAIOT UCIAM KaK «HU30JIMPOBAHHYIO
U OrpaHUYEHHYIO 00JIaCTh 3HAUHMMBIX SBJIEHUN», KOTOPAas IO CBOEH
HIpUPO/ie OTIMYAETCs OT APYTUX KYJIBTYPHBIX (POPMY.

ITo mHeHUIO Db-3€eliHa, JUXOTOMUsS «HAPOHOTO» (Masas Tpaau-
IIUSI) U «3JIUTAPHOTO» (DOJIbIIAsA TPpAIUITKs) UcjiaMa OeCIUIONHA, TaK KaK
SIBJISIETCST YACTHIO MOIIBITKH UCJIAMCKOH 3JIUTHI JIOMUHUPOBATH B JIUCKYP-
ce 0 TOM, UTO MpeZicTaBIsgeT cob0i HacTosmast peaurusa+®. OH yTBepKaa-

40. Ibid., p. 6.
41. Asad, T. The Idea of an Anthropology of Islam, p. 6.

42. el-Zein, A. H. (1977) “Beyond Ideology and Theology: the Search for the Anthropology
of Islam”, p. 243. Annual Review of Anthropology.

43. Ibid., p. 243.
44. Ibid., p. 243.
45. Gellner, E. (1981) Muslim Society, p. 5. Cambridge: Cambridge University Press.

46. el-Zein, A. H. (1977) “Beyond Ideology and Theology: the Search for the Anthropology
of Islam”, p. 241. Annual Review of Anthropology.

47. Ibid., p. 241.
48. Ibid., p. 252.
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€T, YTO Pa3JINUYHbIE TEOJIOTUYECKUE U aHTPOIIOJIOTHUUECKUe UHTepIIpeTa-
MY CMbICJIA ICJTaMa 3aBUCAT OT MPEATIOIOKEHNH, KOTOPbIE OIPEAEIIIOT
U OTrPaHUYUBAIOT TO, YTO MOKHO CUUTATh «PEJTUTHO3HBIM» U «HCJIAM-
CKHUM». DTU JIOMYIIEHUS OTJINYAIOT «HAPOJL OT 3JIUThI, HACTOSIIMH HcjIaM
OT JIO?KHOTO»%. JJIb-3eUH CUUTAET NapaJlOKCAIIBHBIM ITPOBOJIUTH aHTPO-
MOJIOTUYECKHUE UCCJIEJOBAHUA HAPOJHOIO HCJIaMa, MCIIOJIb3ys MPUH-
[IUITBI BJIUTAPHOTO MejIaMa™. AHTYH CUMTAeT, YTO KPUTHKA JIb-3elHa
He y4uThIBaeT Toro dakra, yto Penduiia uMen Jiejio ¢ JByCTOPOHHUM
TIOTOKOM KYJIBTYPHBIX MaTepuaioB. OH 3asBJIs€T:

Penduia npeanosarasi, 4to 60JIbIINE TPAULIUY CKJIABIBAIOTCS U3 Ma-
11X, 1 MappuorT u CuHrep, cpesiu MpoYuX, 3aUKCUPOBAIHN TaKUE IIPU-
MepHI IIPU U3yYEeHUH WH/IYUCTCKOTO O0IIecTBa U KyJIbTYphI B VIHIUH.

AHTYH yTBEPIK/IaeT, YTO IMXOTOMU3AIUA TPAJAUIUN He ABsAeTca bec-
M0JIe3HOH 1O cBoel cyTu. OHAKO HENIPOAYKTUBHBIM U 1aXKe OMAaCHBIM
SIBJISIETCS YTBEPK/IEHIE aHTPOIIOJIOTOM IIPEBOCXO/ICTBA OOJIBIIION Tpa-
JIUIUY HaJl MaJIOU5'. Acajy HempaB, KOT/Ia XOUeT, YTOOBI aHTPOIIOJIO-
TU 3asBJIsLIN, Kakas popMa ucimama «0osiee peasbHa». f yTBepIKAalo,
YTO OKOHYATEIbHAA «UCTUHHOCTH» TEOJIOTUYECKUX YTBEPKICHUN Ha-
XOJIUTCS BHE I0PUCAUKIIUYU aHTPOIIOJIOTHH.

Urnan Tosbaiuep ele B 1910 T. BhICKa3aJ MHEHHUE, YTO ONMINO0Y-
HO paccMaTpUBaTh HUCJIaM KaK MOHOJIUTHOE Iiesioe’. PazHooOpasue
B HCJIaMe, BBIXOJISIEE TAJEeKO 32 PAMKU CYHHHUTCKO-IITMUTCKOTO pac-
KOJIa, TIPOSIBJIETCS] ¢ MOMEHTA €ro MOSIBJIEHUS] U MOCTOSHHO Pa3BU-
BaeTcs. MHOTHeE BIOCJIEACTBUU OTMeYasl, YTo /11 MUPOBOTO UCJIaM-
CKOTO COODIIECTBA B IIEJIOM U OT/IEJIBHBIX €T0 3JIEMEHTOB, B YaCTHOCTH,
XapaKTEPHO KyJIbTYPHOe pazHooOpasuess. Hu 6osbllive, HU MaJible
TPaJIUIIUN HE TPEACTABIIAIOT cOO0U eUHOE IIeJIoe, AaXe Masias Tpa-
UL OTHOUN JIEpeBHU He sIBJsETCS €IWHOI®, Tak Kak Ha 000mx
VPOBHSIX CYIIECTBYET WHAUBHUAYAIbHAS UHTEPIIPETAlus B 6Orocio-
BUU U IIPaKTHUKe.

49. Ibid., p. 249.
50. Ibid., p. 246.
51. Antoun, R.T. Muslim Preacher in the Modern World, p. 43.

52. Goldziher, 1. (1981) Introduction of Islamic Theology and Law, p. 4. Princeton, NJ:
Princeton University Press.

53. Davies, M. W. (1988) Knowing One Another: Shaping an Islamic Anthropology, p. 63.
NY: Mansell Pub.

54. Antoun, R.T. Muslim Preacher in the Modern World, p. 39.
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4. PaszHooGpasue u JUCKYPC

Ecim, kak mpezmosaraeT coBpeMeHHas HayKa, Mbl HE MOKEM HCITOJIb30-
BaTh pas3/IMuye MEK/y OOJIBIIIIMU U MaJIBIMU TPAIUIUAMU, TO MBI J0JI-
JKHBI HAUTH JIPYTOU CHOCOO pelleHus Mpo0sieMbl pa3HOOOpasus Ucia-
Mma. Taman Acax mpesyiaraer TP OOIIIX aHTPOIIOJIOTUYECKUX PeIIeHUs
aTo# mpobsemel. [lepBoe Impeamosnaraer, 9To «He CYIIEeCTBYeT TaKOTO
TEOPETUYECKOTO 0OBEKTA, KAK HCIaM», M II09TOMY HET HEOOXOUMOCTH
M3y4YaTh pa3jIHuus MeXAy MycyJbMaHCKUMHU obIecTBamu. Bropas wc-
TIOJIb3YET UCJIaM KaK SIPJIBIK I «HAO0opa PasyInYHbBIX [IPEIMETOB, KasK-
JIBIA U3 KOTOPBHIX MH(GOPMAHTHI 0003HAYMIN KaK UCJIAMCKU». TpeTuit
CUHUTAET, UTO UCJIAM — 3TO «0C00ast MUCTOpHMYECKas TOTATbHOCTb, KOTO-
past opraHu3yeT pa3JIMYHbIE ACMIEKTHI COIMAIBHON JKU3HU»5%5. ByKBaIb-
HO B 0ZTHOM ab3arie Acajl ITOCIIENTHO OTKA3bIBAETCH OT ITEPBBIX /IBYX HO/I-
XOJIOB M COCPEIOTAYNBAETCS HAa TPETHEM, HO TAK}Ke IIPUXO/IUT K BBIBOY
0 €r0 HEIPUEMJIEMOCTH. B KauecTBe aJIbTepHATHBBI OH IIPEJIJIaTaeT OIpe-
JleJIeHne ucjlaMa Kak IUCKYPCUBHOH Tpaauiuu. Hinke s1 paccMaTpuBaio
0osiee IOAPOOHO BCE TPH MOAXOZA, OTMeUasi MOMEHTHI, KOTOpbIe Acaj
VITyCTHJI U3 BUJY, C MOEH TOUKHU 3pEHUsI, 8 UMEHHO: OITpe/IeJIEHHYIO IIeH-
HOCTb TIEPBBIX JIBYX IO/XO0/I0OB U HEKOTOPBIE ITPOOJIEMBI C TPETHIM.

ITo MmHeHMIO Acajia, TO/IXO/, IIPE/IIOIATAIOIINN OTCYTCTBHE TaKO-
IO TEOPETHYECKOTO O0BEKTA, KAK HCJIaM, XapaKTepPEeH I CTaThbu AG-
nyna XaMmuza ab-3elHa «3a MpejeiaMyu UIe0J0THH U TEOJIOTHU:
B IIOMCKAX aHTPOIIOJIOTHN»%. DTOT MOAXO0/, IO MHEHUIO Acasia, IIpes-
TI0JIaTaeT «CYIECTBOBAHUE PA3JIMUYHBIX (DOPM MCIaMa, KaKAas U3 KO-
TOPBIX B PABHOU CTEINEHHU peasbHa»¥. Bkiaj s/ib-3eiiHa B HAyYHbBIN
IUCKype 00 uciamMe 3aKJII0Yaicad B aIbTEPHATHBE HCCEHIIMATUCTCKUM
MO/IXOZIaM K UcjIaMy. Diib-3€HH MPEJIOKII 3aMEHUTh TEPMUH «HC-
JlaM» Ha «HACJIaMbI»®, Jlefinn DfKeJbMaH yTBEPKIAET, UTO TAKOH IO/I-
XOJI TOTUEPKUBAET MHOKECTBEHHOCTh BRIPAKEHUH McIaMa U He OT/a-
€T TPEeIIOYTEHNS OMHUM BBIPDQKEHUAM IIepejl IPYTuMu® . B craThe
3JIb-3efHA COJIEPIKUTCS OIPOBEpKEeHNe KPUTHKU Acajyia. Diib-3eliH
KPUTHKYET JII00YI0 aHTPOIOJIOTUYECKYIO paboTy, KOTOpas 3aHHUMAeT

55. Asad, T. The Idea of an Anthropology of Islam, p. 1.

56. el-Zein, A.H. “Beyond Ideology and Theology: the Search for the Anthropology of
Islam”.

57. Asad, T. The Idea of an Anthropology of Islam, p. 2.

58. el-Zein, A.H. “Beyond Ideology and Theology: the Search for the Anthropology of
Islam”.

59. Eickelman, D.F. (1987) “Changing Interpretations of Islamic Movements”, in W.R. Roff
(ed.) Islam and the Political Economy of Meaning, p. 19. London: Croom Helm.
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TEOJIOTUYECKYIO VJTU KBAa3UTEOJIOTUUECKYIO ITO3UITHIO II0 OTHOIIIEHUIO
K MeCTHBIM TpasunusaM. HeolHOKpaTHbIe yTBep:K/ieH! Acazia O TOM,
YTO aHTPOIIOJIOTHUS JIOJDKHA YMeTh OIpeZiesiaATh, Kakue hOopMbl UcJIa-
Ma HaunboJiee PeasIbHbI, OTHOCATCS UMEHHO K 3TOU KaTErOPUU TEOJIO-
TUYeCKH HaCTPOEHHO! aHTPOIIOJIOTHH.

ITapasokcaTbHO, HO BapUAHT IOAXO/A «HCJIaMa He CYIIEeCTBYET»
BCTpeYaercsi B OJIMKHEBOCTOUHBIX KCCJIEIOBAHUSIX, KOT/Ia HEKOTO-
pble aHTPOIIOJIOTH CYUTAIOT UCJIAM HENPOOJIEMATHYHBIM U CTATHIHBIM
MIpeMeTOM UCCIIeZIOBAHUSA, a 3HAYUT, UM HeT HyK/Ibl 3aHUMAThCS pas-
HOOOpa3ueM uciaama. [Ipesosaraerces, YTo eCJIv yUeHbIH nMeeT 6a30-
BOE TIPEeJICTaBJIeHre 00 McIamMe, TO HeT He0OXOIUMOCTU UCCJIEZIOBATD
MecTHBIN mcsaM. TakuM o6pasoM, 5TH y4eHble CKJIOHHBI pacCMaTpHU-
BaTh JIIOOYIO KYJIBTYPY Kak JIOKaIbHYI0. Hampumep, kuura A0y-Jly-
rofi «3aByaJIMpOBaHHBIE YyBCTBA: UECTh U I033UA B OETyHMHCKOM 00-
II[ECTBE»° CO/IEP’KUT MaJIO CCBUIOK HA HMCJIAM W HE 3aTParuBaeT ero
B CKOJIbKO-HHUOY/Ib 3HAUUTEILHOU cTenieHu. B ipyrom mecre AGy-JIyroz
YTBEPIK/IAET, UYTO OIUOOYHO PACCMATPUBATD BCE MPAKTUKU U JUCKYPCHI
B apabCKOM MUpe KaK CBsI3aHHbBIE C UCJIAMCKOU TpaauIuei®. Xots oHa
U TIpaBa, Ype3MepHO yCepHOe IIPUMEHEHHE 3TOTO O/IX0/1a IIPe/Inoia-
raeT BO3MOKHOCTb U3yUeHUA NCJIAMCKOT0 ODIIIECTBA, HE pacCMaTpUBast
MIPUPOZy MCJIaMa B €r0 MECTHOM KOHTeKcTe. Acaji oOBuHsAeT Maiikia
I'myiceHaHa B HEOCTATKAX BTOPOTO MOAXOAA, 3asBIIA:

Unes [Tuncenana], KOTOPYIO OH MePEHsUT y IPYTUX aHTPOIIOJIOTOB, YTO
HCJIaM eCTh IIPOCTO TO, UTO MYCYJIbMaHe IOBCIOZY TOBOPST, UTO OH €CTb,
HE TOJXOJUT XOTsA ObI IOTOMY, UTO IOBCIOAY €CTh MyCYyJIbMaHeE, KOTO-
pble TOBOPAT, YTO TO, YTO JIPyTHE JIIOAW NPUHUMAIOT 3a MCJIaM, Ha ca-
MOM /ieJie BOBCE He SIBJISIETCS TaKOBBIM®2,

Acajt HesjoonieHUBaeT paboty I'miicenana®. Benp ToT He paccmarpu-
BaeT nucjiaM Kak TO, 4YTO MyCyJIbMaHE B TOW WJIA MHOU MECTHOCTH CUHU-
TAIOT UCJIAMOM, a HCCIIEAYeT CI0XKHBIN XapakTep uciaama. OH paccMa-
TPUBAET TO, KaK HEKOTOPBIE €T0 KJII0UeBbIe KaTeropuu (6apaka, yjaema
U T.JI.) BapbUpYIOTCA B apabckoM mupe. ['niiceHaH yTBepkiaerT,

60. Abu-Lughod, L. (1986) Veiled Sentiments: Honor and Poetry in a Bedouin Society.
Berkeley: University of California Press.

61. Abu-Lughod, L. (1989) “Zones of Theory in the Anthropology of the Arab World”,
Annual Review in Anthropology 18: 294.

62. Asad, T. The Idea of an Anthropology of Islam, p. 2.
63. Gilsenan, M. (1982) Recognizing Islam. London: Croom Helm
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4YTO OIIpeZiesieHHe UcjIaMa JyId MyCyJIbMaH B COBPEMEHHOM MUpe Cero-
JIHSA SIBJIAETCS IPeMEeTOM AUCKYCCUH U Ie¥CTBUM B KOHTEKCTe OJIUTHKU
HaIMOHAJIBHBIX TOCY/IapCTB, OOPHOBI 32 YHEPTOPECYPCHI, COIIEPHIYECTBA
CBepX/iep:KaB U 3aBUCUMOCTH. UTO TaKOe yMMa, UCJIaMCKas OOIIMHA, KaK
u rzie popmupyercs nmkma (koHceHcyc)? UTo Takoe HCIaMCKoe IpaBJie-
HUE U B KaKuX (pOpMax ¥ UHCTUTYTAX OHO JIOJKHO BOIUIOIIATHCS?%4,

I'micenan paccMaTpHuBaeT OIIpeae/IeHrne COUaJIbHbIX 3JIEMEHTOB KaK
HUCJIIaMCKHX WJIHN HEUCJIAMCKHUX KAaK 9aCTh IIOJIMTHUYECKOTO IIpoI1iecca,

B X0/Ie KOTOPOTO OIpeJiesIeHHbIe KJIaCChl U TPYIIIbI, TOJTUTUYECKU U HKO-
HOMHYECKU JIOMUHHUPYIOIHUE B OOIIECTBE, Y3aKOHUBAKOT (PpopMy pestu-
THH, KOTOpas Bce OOJIbIIIE COOTHOCUTCA CO CenubUIecKd KIaCCOBBIM
Mpe/iCTaBJIeHHEM O TOM, KaK HCJIaM JIOJKEH ONPENesAThCA, IPAKTHKO-
BaTbhCs, U3YyUYAThCsI, IPEIIOIABAThCS M YTBEPIKAATHCS. ITO U Oyaer «Ha-
CTOAIIN» U JIETUTUMHBIN UCJIAM...%

AGy-JIyron omobpsier paboty I'miiceHana 3a €ro MO3ULHIO IO TTOBOAY
CONMAIPHBIX CHJI B McjlaMe U «(YH/IAMEHTAIbHOTO YBasKEHUS K IIPO-
CTBIM JIIOJIAAM, Yepe3 KOTOPHIX OH IPUIIEN K MO3HAHUIO HCJIaMa...»%.

Acap yTBep:kaeT, uTo KHUra JpHecrta ['esutHepa « MycysbMaHCKOe
o011ecTBo»®  siByIsieTcsi HanboJiee aMOUIMO3HOM MTOIBITKON OIMUCATh
HCJIAaM KaK «OTJIMIUTENIFHYI0O UCTOPUYECKYIO TOTAJIBHOCTh, KOTOPAs
OpraHU3yeT Pa3/INUHbIE ACIEKThI CONMATBLHOM KU3HU »8, TeJTHep Ha-
YMHAET CBOIO KHUTY CJIOBAMU:

HenaM — 3T0 MOJENb COIUATIBHOTO MOPs/KA, KOTOPasi IPEANoJiaraer
CyILECTBOBAHUE CBOJA IIPABUJI, BEUHBIX, IIPEIIUCAHHBIX borom u He 3a-
BUCSIIMX OT BOJIU JIIO/IEH, KOTOPBIE OIPEEIAIOT IPAaBUIBHOE YCTPO-
CTBO 0o01IecTBa®.

lenyHep mpozoKaeT, YTBEPKAAA, UTO XOTSA HyAau3M M XPHUCTHUAH-
CTBO TaKKe SABJIAIOTCA OCOOBIMU COITUAJIBHBIMU IOPSKAMHU, OHU
B MEHBIIEH CTENIEHU 110 CPABHEHUIO C FICJIAMOM OIIPEJIEJISAIOT 00IIle-

64. Ibid., pp. 14—15.

65. Ibid., p. 211.

66. Abu-Lughod, L. “Zones of Theory in the Anthropology of the Arab World”, p. 295.
67. Gellner, E. Muslim Society.

68. Asad, T. The Idea of an Anthropology of Islam, p. 1.

69. Gellner, E. Muslim Society, p. 1.
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CTBEHHOE YCTPOUCTBO, TaK KaK TOT OBICTPO CTaJl PEJINTHEH IOJINTH-
yeckoH 3yuTh’°. OHAKO Jla’ke MOCJIe TOTO, KaK XPUCTUAHCTBO OBLIO
MIPUHATO PUMCKUMU HMMIIepaTOpaMu, MOJUTHUKA CTaja TECHO CB3a-
Ha ¢ XpucTuaHcTBOM. COoBpeMeHHBIMHU NIpUMePaMU TaKOW CBA3H MO-
TyT CJIY?KUTh «TEOJIOTUsI OCBOOOXKIeHUsI» B JIAaTHHCKOU AMEPHKe WIN
«MopasibHOe 601pIIHCTBO» B CIITA”.

Bo MHOTHX aHTPOITOJIOTHYECKIX UCCIIEA0BAHIAX HCIaMa BOCIIPOU3BO-
JuTCs conposiornueckuii pokyc 'esutHepa. B HeKoTOpOM cMbIciie TIpet-
[I0JIaTaeTCsl, YTO U/Ie0JIOTMYecKe aclleKThl UcjlaMa HACTOIBKO CXOXKHU
C XPUCTUAHCTBOM, YTO, KaK CUMTAETCs, OHH MaJIO BJIUAIOT Ha XKU3HDb B My-
CyJIBMaHCKOM o01iecTBe. ['eJUTHED OCHOBBIBAET CBOIO MOJIEJIb HA B3aHMO-
JIeHiCTBHH MeXK/Ty TOpOZIaMHU U IJleMeHaMu B apabcKux cTpaHax biokae-
ro Bocroka 1 CeBeproti Agppuku’. ITpu 5TOM OH ABHO yITyCKaeT U3 BU/LY
pisiHre ucaama B IOro-Bocrounoit Azuu, Adprke K 1ory ot Caxapsl
U B JIPYTHX HEapaOCKUX MUCJIAMCKHUX perrnoHax. OJHUM U3 CJIEJICTBUH Ta-
KOT'0 TIOZIXOJIa ABJIAETCA yTBep)K/leHHe, UTO Te, KTO He CJIeyeT KyJIbTyp-
HbIM 00bI4asM apaboB, He sIBJISTIOTCS XOPOIIMMU MycysIibMaHaMu. TakoBa
TTO3UIUA HEKOTOPBIX COBPEMEHHBIX MYCYJIbMaHCKUX Pe)OpMaToOpoB; aH-
TPOIOJIOTHSA OIIATH 3aHUMAET TEOJIOTHUECKYIO TIO3HIIHIO.

lesutHEp ucnonb3yeT noHATHA J[3Buma FOMa 0 «II0TOKE U OTTOKE»
MOJIUTEN3Ma U MOHOTEU3Ma, yTBEP:KZas, YTO eCTeCTBEHHOU YacThio
YyeJIOBEUECKOTO OIbITa fABJIAETCA IUKJINYEecKoe JBM)KeHUe OT I0JIU-
Teu3Ma K MOHOTeH3My M o6paTHO. Hu 0JTHO U3 5THX ABMIKEHHUH, KaK
K MOHOTEHU3MY, TaK U OT Hero, He OCHOBAaHO Ha PAallIOHAJIBHOU MOTHU-
Baruu. ['eJuTHED yTBEpXKJAET, UTO BO3BpAIlleHHEe K IOJINTEU3My 3Ha-
MeHyeTcs TeM, YTO Bor AesuT clieHy ¢ APYTUMU Ba)KHBIMU durypa-
Mu. [ToaTOMy SI3bIY€CTBO UMEET CBOUX I'epOEB, KATOIUIIN3M — CBOUX
CBATHIX, a UCJIaM — CBOMX JiepBUllIel’3. OH CYUTAET, YTO IOIYJIAPHBIN
HCJIaM C €T0 CBATHIMHU, TPOOHUIIAMU U MHCTUKAMH — 5TO IOJINTEU3M,
C YeM OXOTHO COIJIACATCA MHOTHE MyCyJIbMaHe-(pyHaMeHTaTIUCThI.

XoTa Acasi BUZUT CJIMIIIKOM MaJIo IIEHHOCTH B ITOJIXO[aX K HCJIAMY,
OTJINYHBIX OT €T0 COOCTBEHHOTO, €T0 OIpe/ieJIeHNe HcjlaMa Kak Jvc-
KyPCHUBHOU TpaiUIUU sBJAETCs Mosie3HbIM. [10/1x0/1bI, KOTOpBle Acasn
MIOCIIEIITHO OTBEpraeT, CO/lepsKaT /IBa BaXKHBIX HaroMuHaHuA. IlepBbIit
TOBOPHUT O TOM, YTO OIINOOYHO M3Yy4aTh UCJIAM, PYKOBOJICTBYSCh MOHO-
JINTHOM, DCCEHITMATNCTCKON KOHIIeNIuel uciama; GopM mucjaaMa Mo-

7o. Ibid., p. 2.

71. Asad, T. The Idea of an Anthropology of Islam, p. 3.
72. Ibid., p. 5.

73. Gellner, E. Muslim Society, pp. 9—11.
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JKeT OBITh CTOJIBKO K€, CKOJIBKO M MyCyJIbMaH. BTOpO¥ roBOpHUT O TOM,
YTO HaM KpaiHe Ba)KHO YUUTBHIBATH CAMOW/IEHTH(UKAINIO MYCyIbMaH.
Ecsit kT0-TO Ha3bIBaET cebA MyCYJIbBMaHUHOM U UIEHTU(DUITIPYET OIpe-
JleJIeHHBbIe ITPAKTUKU KaK MCJIaMCKUe, MBI, KaK yUeHble, OJIKHbBI Ha4aTh
C IPUHATUSA 3TOTO YTBEPIKAECHUA KaK UCTUHHOTO, a 3aTEM U3YUUTh, YEM
9THU IMPAKTUKH OTJIMYAIOTCSA OT MPAKTHK JIPYTUX MyCyJIbMaH. Bompoc, ko-
TOPBIH HEOOXO/IUMO HCCJIE/TIOBATh, 3AKJIIOYAETCS B TOM, IIOYEMY CYIIe-
CTBYIOT PA3/IMUUA MeXY PA3/JIMUHBIMU I'PYIIIaMU, TPUIUCIAONTIMUI
cebs1 k MycyIpMaHaM. VIMEHHO B 3TOM CMbIC/Ie HauboJiee MOJIe3HON OKa-
3bIBAETCSA aCaZI0BCKAS KOHIIETIIIN HelaMa KakK JUCKYPCUBHOH TPaIUIINH,
KOTOPasi TOBOPUT O TOM, UTO HCJIaM ITOCTOSIHHO TIEPECTPAUBAETCSI, UTOOBI
COOTBETCTBOBATH IIOCTOSTHHO MEHSIOIEMYCST MUPY.

Acayi yTBEpIK/IaeT, UTO aHTPOIIOJIOTH HCJIaMa, B IIEPBYIO OUepeb
l'upu u I'essiHep, UTHOPUPYIOT POJIb AUCKYPCOB KOPEHHBIX HAPO/OB
B 3TOH Tpazumuu’4. Acaji OpoBepraeT IpenooKeHre JilkeabMa-
Ha O TOM, UTO HEOOXOJMMO HAWTU 30JI0TYI0 CEPEAUHY MEKITY 0O0JIb-
IO ¥ MaJIOH TPAJAUIUAMH HCJIaMa’, Ipeajiaras aHTPOIIOJIOTHH HC-
JlaMa BMECTO IMPABWJIBHOTO YPOBHSI aHAJIN3A MPABUJIbHBIE KOHIIEIIIINH,
K KOUM OTHOCHUTCS «JUCKYPCUBHAs TPaAUIUsI»’. IMEHHO B JTUCKYP-
ce, a HE B COITMATIBHOHN CTPYKType HJIN IOJIUTHYECKOM CTHJIE MOXKHO
HaWTH O0BeIMHAIONINE IPUHITUIIBI UcaaMa’’. JIMCKypCUBHAS TIPUPO-
Jla rcjlama 03HavaeT, YTO IIOBCIOZY B MCJIaMe PENIaeTcsl BOIIPOC O TOM,
YTO JIOMYCTUMO (XaJIsijib) M UTO HeZoIycTUMo (xapam)’®. Acaj yTBep-
JK/IAeT, YTO AaHTPOTIOJIOTHYECKHE MCCIIEIOBAHUS MCIaMa JIOJIKHBI HC-
XOZIUTDh U3 TOTO YK€ MPEATIOJIOKEHNS, UYTO U MyCyJIbMaHe: UcjaaM — 3TO
JIMCKYPCHUBHAS TPAUIINS, KOTOPas «COOTHOCUT cebst ¢ OCHOBOIIO Iara-
OIUMU TekcTaMu KopaHa u XxaiucoB»”.

Acaj onpeziesifieT IUCKYPCUBHYIO TPAAUILINIO KaK IUCKYPC, HAIIPaB-
JIEHHBIH Ha O0y4YeHUe MPAKTUKYIIINX MPAaBUJILHON (GopMe U 1eu
TOH WJIN MHOU mpakTuKu. Kpome TOTo, OHA CTPEMHUTCS KOHIIENTYAJIBHO
CBs3aTh IMPOIIIoe U OyzAylee yepes HacTosmee. OHAKO, KaK yTBEp-
JK7aeT Acazi, He BCe, UTO TOBOPAT U JIeJIal0T MyCyJIbMaHe, BXOJIUT B HUC-
JIAMCKYIO JTUCKYPCUBHYIO TPaIUIIHIO®.

74. Asad, T. The Idea of an Anthropology of Islam, p. 8, 9.

75. Eickelman, D.F. “The Study of Islam in Local Contexts”, pp. 1—18.

76. Asad, T. The Idea of an Anthropology of Islam, p. 14.

77. Ibid., p. 11.

78. Davies, M. W. Knowing One Another: Shaping an Islamic Anthropology, p. 62.
79. Asad, T. The Idea of an Anthropology of Islam, p. 14.

80. Ibid., pp. 14—15.
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o cux mop IeHTPaJIbHBIN BOIIPOC O COZEPIKAHUU HCIIAMCKOTO
JIUCKypca ocTaBayics B ctopoHe. Podd yTBep:kziaer, uTo 3TO Hepe-
KO CBA3AaHO C JUAJIEKTUKOU HJIEJIbHOTO U peasibHOro®. Yacro peub
UzieT 0 TOM, KaK >KUTh MyCyJIbMaHaM B He COBCEM HZEaJIbHOM MUpE,
0 pOJIH IIapuaTa U O TOM, Kak cOaIaHCUPOBATh C HUM MECTHbIE MTPaK-
TUKU. BOIIpOCHI O /T03BOJIEHHOCTH SIBJISTIOTCS KJIFOUEBBIMU B HCJIAM-
CKOM JIHICKYpCE.

BocripusiTue mciaMa Kak JUCKYPCUBHOU TPAIUIUK HE YHUKATb-
HO: JIpYTHe MOHOTEUCTUYECKUE TPATUINY (XPUCTHAHCTBO U UYylau3M)
TaKKe MOXKHO OIPEZIENIATh Yepe3 3Ty KOHIennuio®2. OaKkTHYeCKU BCe
MUPOBbIE PEJIUTHUU U OCHOBHBIE UJIE0JIOTHU (HAIpUMeEpP, MapKCU3M)
MOTYT OBITH OTHECEHBI K IUCKYPCUBHBIM TpaaunusaM. OZHAKO B CBOEH
032009YE€HHOCTH OIIPe/ieJIEHIEeM 3alPeTHOTO (XapaM) M pa3penieHHOTOo
(xasis11b) WCJIaM TIPEJICTABIIAETCA YVHUKAIBHBIM KEHCOM.

Acaj1 KpUTUKYET JIpPyTUX aHTPOIIOJIOTOB 32 TO, YTO OHU HE paccMa-
TPUBAIOT AUCKYPCHl KOPEHHBIX HAPOJOB, OAHAKO, C IPyTOM CTOPOHBI,
B €r0 OIHCAHUU MCJIAMCKOTO AUCKYypCa CIUIIKOM MHOTO BHUMAHWUS
yaensercsa Kopany u xamgucam. Acaji oTBepraeT B3WisAA ['myiceHana
Ha IUCKYPCUBHYIO (M AUCKYCCUOHHYIO) IIPUPOY UCIaMa KaK CJTUII-
KoM Jjiasiekyto ot KopaHna u xajmucoB. XOTA 3TH TEKCTHI, 6€3yCIOBHO,
WUTPAIOT OIIPEZIETIEHHYIO POJIb B HICJIAMCKOM JTUCKypCe (KaK JIOKAJIbHOM,
TaK U MEKOOIIIUHHBIM), B HETO BKJIIOYAIOTCS U IPYTUE TEKCTHI (TEKCTHI
Pa3JIMYHBIX UCJIAMCKHUX MBICIUTEIIEH, KAK COBPEMEHHBIX, TaK U IPO-
[IUTBIX), MECTHBIE TPOOJIEMBI I MECTHBIE TTPAKTUKH.

Acan mpeniaraer He0OXOAUMYIO MOMPABKY K HETPAMOTHOMY ITO/-
XOJly aHTPOIIOJIOTOB K PEJIMTUH, 0 YeM HoApoOHO mumretr AGy-Jly-
roz. [Toyt aTM OHA MTO/IPAa3yMeBAET, UTO AHTPOIIOJIOTH, KaK MIPABUIIO,
He UMEIOT JIOCTYyIla K apXWBaM U TEKCTaM, KOTOpPble MOTIJIH ObI IIPO-
JINTHh CBET Ha HabJII0/laeMoe UMU moBezieHue. Xots AGy-JIyroy mpu-
BETCTBYET 3Ty «3/[0POBYIO CKJIOHHOCTH K IOUCKY PEJIUTUH B TOM, UTO
JIFOJTA TOBOPAT U JIEJIAI0T», OHA MIPU3HAET HEOOXOIUMOCTb JIJIsI aHTPO-
II0JIOTOB MCCJIEA0BATH TEKCTHI®S. JIeHCTBUTEIBHO, /Ja’Ke OUeHb U3BECT-
HbIe 3THOTPadBbI JOIyCKAIN aHAJIUTUYECKHE OMHUOKYU M3-3a HEOCTA-
TOYHOTO 3HAHUS UCJIAMCKUX TEKCTOBS4.

81. Roff, W.R. (1988) “Whence Cometh the Law? Dog Saliva in Kelantan, 1937”, in
K.P. Ewing (ed.) Shari’at and Ambiguity in South Asian Islam, p. 26. Berkeley:
University of California Press.

82. Bowen, J.R. Muslims through Discourse: Religion and Ritual in Gayo Society.
83. Abu-Lughod, L. “Zones of Theory in the Anthropology of the Arab World”, p. 297.

84. Geertz, C. Religion of Java; Geertz, C. (1968) Islam Observed: Religious Development
in Morocco and Indonesia. Chicago: The University of Chicago Press.
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BoapmuHcTBO I[I/ICKyCCI/Iﬁ O PEJIMTUO3HBIX TEKCTAX U UX B3aUMOOT-
HOIIIEHHUAX ¢ MECTHBIMHU HCJIaMaMHM, KaK IPeCTaBIISIeTCs, MIPeIoa-
raeT HeKOe eJMHOe MTO3UIIMOHUPOBAHNE TEKCTOB 10 OTHOIIIEHUIO K Ha-
ponHoii mpakTuke. OIHAKO, Kak oTMedaeT MecCHK, HCIaMCKUe TEKCThI
MTOJTUBOKJIBHBI®S, ECTh MPOTHUBOPEUYMBBIE XaUChI, @ TEKCTHI MEHBITIEH
3HAUUMOCTH TOPa3z0 Yalle MOPOKAAI0T PA3HOIJIACHS IO HEJIOMY PSY
TEOJIOTUUECKUX W IIPABOBBIX BOIMPOCOB. McmaMCKui TUCKYpC CyIle-
CTBYeT He TOJIbKO MEKIY TeKCTaMH U IIPAKTHUKOM, HO U MEXIY pas-
JINYHBIMU MTPAKTUKAMU.

BoysH yTBep:kAaeT, UTO B MUCJIAMCKOM JIUCKypCe CYIeCTBYeT Ha-
MIpsi’KeHNEe MEeXAY MECTHON CUTyalriell ¥ YHUBEPCAJIbHBIMU acIeKTa-
MU ucjiaMa, KOTOpo€ ABJIAETCA KJIIOUEBbIM B XKU3HU MHOTUX MYCYJIb-
MaH®®., OH OTMeJaeT, YTO HOBOE MOKOJIEHNE YUEHBIX CTAJI0 0OpaIiaTh
BHUMAaHKe Ha 5TO HamnpspkeHue. OTIPAaBHON TOYKOW /I HUX CTajia
«CconHasbHAsA KU3Hb PEJIUTHO3HOTO MMCKypca: KaK CO3AI0TCs, YHUTa-
IOTCS U TIEPEYUTHIBAIOTCSA ITUCbMEHHBIE TEKCTHI U YCTHBIE TPAAUITAN»Y.
BoysH cumnTaer, 4TO pacCMOTpPEHUE HCIaMa B TEPMUHAX OTAETbHBIX
MECTHBIX «HCJIaMOB» DUCKYET 3aCJIOHUTH «KaK HUCTOPUYECKUE CBA3U
MEXAy pa3JInNdYHbIMU MYCYJIbMaHCKUMU OGH.IGCTB&MI/I, TaK U CUJIbBHOE
OIIyIIleHre MHOTUMH MYCyJIbMaHaMH BHEIITHETO, HOPMAaTHBHOTO OPH-
€HTHpA JIJIs1 CBOUX HEH U MPaKTHK»%8, B To Bpems Kak Acaji XoTes Obl
coCpenoTOYUTh AUCKypc BOoKpyr Kopana u xagucos, boysH u gpyrue
HCCIe0BaTENU IPEAIAraloT BKIIIOUUTh B HETO KaK APYrue PeIuruo3-
HbI€ TEKCTbI, TaAK U IPyTrie€ «OCHOBBI NCJIAMCKOI'O 3HAHUA», HAIIPUMED
YCTHBIE TPAJIUITNN U CUCTEMBI KOCMOJIOTHYECKUX IIPEJICTaBIEHUI®.

Ectm MBI XOTUM IMOAOUTH K HCJIaMy KaK K JUCKYPCUBHOU Tpaau-
IIUU, MBI JOJIKHBI CEPbE3HO OTHECTHCH K CAMOUJAEHTU(DUKAIINU MY-
cynbpMaH. XoTsa Podd nmogmep:kuBaeT 3TOT TE3UC, OH OIPEIEIsIeT «My-
CyJIbMaHMHa» Y3KO — KaK TOTO, KTO IPUHUMAET InapuaT (MCIaMCKUN
3aK0H)%°. fIK0OBI OTBepras ACCEHIIHMAJINCTCKHUE B3TJISAAbI HA HCIaMo

85. Messick, B. (1988) “Kissing Hands and Knees: Hegemony and Hierarchy in Shari’a
Discourse”, Law and Society Review 22(4): 637.

86. Bowen, J.R. Muslims through Discourse: Religion and Ritual in Gayo Society, p. 7.

87. Ibid., p. 7.

88. Ibid,, p. 7.

89. Ibid., p. 10; Abu-Lughod, L. “Zones of Theory in the Anthropology of the Arab World”,
p- 297.

90. Roff, W.R. (1987) “Islamic Movements: One or Many?”, in W.R. Roff (ed.) Islam and
the Political Economy of Meaning, p. 31. London: Croom Helm.

91. Roff, W.R. (1987) “Editor’s Introduction”, in W.R. Roff (ed.) Islam and the Political
Economy of Meaning, p. 1. London: Croom Helm.
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B CBOEM IIPEJIMIOYTEHNH IIapUaTy, Ha CAaMOM JieJie OH BHOBB IOHaza-
€T B 3Ty JIOBYIIKY, TaK KaK MOKET JIETKO UTHOPUPOBATH JUCKYPC TEX,
KTO SIBJIAETCA MYyCyJIbMaHaMU, HO He 00A3aTeJIbHO CIIeyeT IIapHuary.
Kak B Ilepcun, Tak u Ha fIBe CyIIECTBYIOT UCTOPUU O CBATOM Cy(uud?,
KOTOPBIN ITPOBO3TJIACIII, YTO IIApUAT IIPeIHA3HAYEH TOJIBKO JJIs IIPO-
CTBIX JIIO/IEH, HYKJAIOIINXCSA B PYKOBOZICTBE, YTOOBI pa3aInyarh 7006po
U 3J10, HO MOKET UTHOPUPOBATHCS MPOJABUHYTHIMH MUCTUKaMU. CBsI-
TOH OB OCYKZIeH He 3a Bepy, a 3a TO, YTO MyOJMYHO 0OCYKIasl ee
U TeM CaMbIM MOT BBECTH JIIO/IEH B 3a0JTy>K/IeHHE.

[Tpusenennnie Mapkom ByaBopziom onpesiesieHusi KOMIIOHEHTOB HC-
JIaMCKOT'O JIUCKypca IPOJIMBAIOT CBET Ha €ro MPUPOJY. YHUBEPCATIUCT-
CKHH MCJIaM, C KOTOPBIM B3aUMOJEHCTBYIOT MECTHBIE UCJIAMbl, — 3TO
ropaszo 6osbine, yem Kopan u xagucel. OH BKITIOUAET B ce0s1 TAKHUE PHU-
TyaJsIbl, KaK XajpK, CaJIAT, U/ alb-aJiXa, uj ayib-purp, moct B Pamagan
u ipod. OZTHAKO MECTHBIE UCIaMbI HE BCTYIIAIOT B IVICKYPC CO BCEM YHH-
BEpCAJIMCTCKUM KopIrycoM uciaama. [lo mHeHuIo BysiBopia, MpuHATHIN
(received) ucyiam — 3TO YacTh YHUBEPCAJIUCTCKOTO HCJIaMa, TIPUCYT-
CTBYIOIIIasi B KOHKPETHBIX JIOKAJIBHBIX KOHTEKCTaX. HakoHerr, k mecr-
HBIM HCJIAMaM OTHOCAITCSI YCTHBIE W TTUChbMEHHbBIE PUTYAJIbI M TEKCTHI,
HEN3BECTHBIE 3a MPEeZEIaMi KOHKPETHOTO KOHTEKCTA, BO3HHUKAIOIITE
B pe3yJIbTaTe B3aUMO/IEHCTBYS MECTHON KYJIBTYPBI U IPUHATOTO HCJIa-
Ma% U K TOMY K€ B3aUMO/EHCTBYIOIINE IPYT C APYTOM9.

Puuapa AHTYH mpenjiaraeT OATb IMEPCHEKTUB, KOTOPBIE ITOJIE3-
HBI JIUISI IOHUMAHUS TUCKYPCUBHOUN IIPUPO/IBI TPagUuIuii. Bo-nepBoIx,
9TO TOMXOJ] K CAMUM BEPOBAHUSIM HJIN TEKCTaM, KOTOPBIN «IIPEJIO-
JIaraeT COPTUPOBKY BJIEMEHTOB B TEKCTE, OTMeUasl CMeIlleHNe MaJIbIX
1 OOJIBIIIMX 3JIEMEHTOB Tpagunuu». Cam AHTYH paccMaTpUBAaEeT Ha-
6op mpomosezeii. Cro/ia ke MOXKHO OTHECTH IIKOJIBHYIO IIPOTPAMMY,
MUOBI, CKa3KHU, 00bSICHEHUS] PUTYAJIbHBIX TPAKTUK®. BO-BTOPHIX, 3TO
MEPCIIEKTUBA CBA3YIOIIEro U MHTepIperaTopa (HampuMep, mpoIo-
BeJIHMKA) KaK KyJIbTYPHOTO OpOKepa, KOTOPBIH JI0JI’KeH OBITh YaCThIO
oOIIMHBI BO UMA 3(PpdeKTUBHON nepenaun tpagunun?’. OcraBiiuecs

92. Ha fIBe cBaToil upentudunupyercsa kak Cex Curu [keHap, a B Ilepcun — Kak aib-
Xammamxk.

93. Woodward, M. (1989) Islam in Java: Normative Piety and Mysticism in the Sultanate
of Yogyakarta, p. 192. Tucson: University of Arizona Press.

94. Woodward, M. (1988) “The Slametan: Textual Knowledge and Ritual Performance in
Central Javanese Islam”, History of Religions 28(1): 87-88.

95. Ibid., p. 65.
96. Antoun, R.T. Muslim Preacher in the Modern World, p. 5.
97. Ibid., pp. 65—66.
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[IePCIEKTHBHI CBA3aHBI C KOTHUTUBHOU CHCTEMOH, COITMAIbHOMN CTPYK-
TypOH W IIPOCTHIM HapoaoM?8,

OfHUM U3 MeCT B3aUMOZIeICTBUS TEKCTOBBIX TPAIUITUY U MECTHBIX
po0JIEM B 3TOM JIUCKYPCE ABJISETCS MATHUYHAS IIPOIIOBENb (XyT6a)%?,
KOTOPYIO AHTYH OIIMCBIBAET KaK «(OpMasIbHOE YCTHOE BBICTYIIEHUE,
NIPOM3HECEHHOE U pas/ieJIeHHOe HA YaCTU B COOTBETCTBUU C YCTAHOB-
JIeHHBIMU IIpaBWJIAMU U TepeMesKalolieecsi ¢ U3BECTHBIMU MOJIUT-
BeHHbIMH (opmysnamu, ctuxamu KopaHa u npezanusmu IIpopoka».
Ho 6oJsiee TOrO, «3TO BO3MOKHOCTb JIJIs1 TTPOIIOBEHUKA aPTHKYJIUPO-
BaTh OPUINATHHOE PEIUTHO3HOE TIOCJIAHKE HCIaMa B CBSA3U C IOTPED-
HOCTSIMU OOIIMHEI, ee IIpobieMaMu 1 MHPOBO33PEHHEM »'°°,

Hcnamckoe obpasoBaHye — ellle Of[iH JIOKYC 3Toro auckypea. Coe-
6apau u Bynkpodr-J/Iu oTMeualoT posib IMeCAaHTPEHOB (MCIaMCKHUX
IIIKOJI) B PacIpoCTpaHEHUH HCIaMa B CEeJIbCKOW MECTHOCTH Ha fIBe'®,
JI>KOHC yTBEp2KaeT, YTO MHOTHE MTPOOJIEMBI B ICJIAMCKOH JIUTepaType
IOro-BocTouHoli A3uu, TIOXO0KE, CBA3aHBI C HY:KJaMU OOIIUH, I KO-
TOPBIX MHCAIN aBTOPBI'*2. PeJIUTNO3HBIN YUUTENh UCIIOIb3YET TEKCThI
U TPAAUIIUHU VIS IyXOBHOTO 00OTaIeHns CBOMX IocsezoBaresieit. [Ipu
5TOM 3aTParuBalOTCsA KOHKPETHBIE HYKBI U ITPOOJIEMBI, U (hOpMa MeCT-
HBIX Tpo0JIeM Oy/IeT BJIUATH HA OCOOEHHOCTH PEJINTHO3HOTO HACTaBJIe-
HUSA U BTOPUYHBIX TEKCTOB. JTa crienuduyecKky MecTHasA WHCTPYKIUA
Oy/IET IIOBTOPSATHCS IIPENO/IABATEIIMHU B 00Pa30BATEILHOM IIETIOUKE.

VcyiaMcKui IUCKYPC AABHO BKJIIOUAET B ceDsl TPAHCHAIIMOHAIBHYIO
KOMMYHHUKAIUIO. Ha TpOTsS:KeHNN HECKOJIBKUX CTOJIETUH UJIEW pac-
MIPOCTPAHSAJINUCH IO UCJIAMCKOMY MUPY Yepe3 CTPAHCTBYIOIINX yUYEeHBIX.
Cuauasa Mekka, a 3arem Kaup crasu nieHTpaMu HCJIaMCKOTO 00yJIeHus,
KyZla IpHe3alu yIuThes Jioau oT bepera CiionoBoit Koctu 10 MuH-
naHao'*3, I1o Bo3BpallleHnu JJOMOU OBIBIITNE CTYZEHTHI IPHUBJIEKAJIA CBO-
WX YIEHUKOB, PACIIPOCTPAHSIS U/EH, TTOJIyUYeHHbIE B ATUX yUeOHBIX IIeH-
Tpax. He Bce mpenoziaBaTenu B 3TUX yUeOHBIX IeHTpax ObLIH apabamu.
Hampumep, B XIX B. HECKOJIBKO BU/IHBIX YUEHBIX B MeKKe ObLIU BBI-

98. Ibid., p. 5.
99. Ibid., p. 13.
100.1Ibid., p. 13.

101.Soebardi, S., Woodcroft-Lee, C.P. (1982) “Islam in Indonesia”, in R. Israeli (ed.) The
Crescent in the East: Islam in Asia Major. Atlantic Highlands, NJ: Humanities Press.

102.Johns, A. (1975) “Islam in Southeast Asia: Reflections and New Directions”, Indonesia
19: 33-55.
103.Roff, W.R. “Islamic Movements: One or Many?”, p. 36.
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xoamamu ¢ Mastaiickoro apxwumnesara'®. Kpome Toro, TEKCTHI IIIPOKO
PacIpOCTPaHAINCh MEXKAY PA3TMIHBIMU UCIAMCKUMU OOIIECTBAMI'®5.
Podd mpuBoauT obcyxaeHue, mpousoleaiiee B 1937 r. B Kenanra-
He (Mataiis1) 06 OCKBEPHSIOIIEM CBOMCTBE cOOAUbel CJIFOHBI, KOTOPOE
MIPUBJIEKJIO YJIEMOB JIAJIEKO 32 MpeziesiaMu MasalicKoro peruoHa'o,

OcraeTcsi BOIIPOC: KAKOBBI KPUTEPUHU OTOOPA TOTO, UTO BKJIIOYAET-
cs1 B IUCKYPC, @ YTO HET? Acaj CUMTAET, YTO IPAKTUKA SBJISETCS UC-
JIAMCKOH, €CJIU «OHa CAHKIIMOHHUPOBAaHA JUCKYPCUBHOU TpaJUIIUEH
rcjlaMa u el o0y4yaroT MycysJbMaH — OyZb TO ajiuM, XaTub, cyduii-
CKUH IIeHX U HeoOydaeMblil pOAUTENb» 7. UTo caM Aca/i BKIIIOYAJ
U Yero He BKJIIOYAJI, HESCHO. By/IBOP/ YTBEPIKAAET, UTO 3TH KPUTE-
pu¥ T0/KHBI He (DOKYCHPOBATHCSA HA IIAPUATCKUX MPECTABIEHHUSIX
0 6J1arouecTHu, a CKOpee YIYUTHIBATh «CTEIeHb, B KOTOPOH OCHOBHbBIE
CHUMBOJIBI, BEDOBAHUSA U CIIOCOOBI PEJIUTHO3HOTO JIEUCTBUSA BBITEKAIOT
W3 UHTEPIIPETAIUH MYCYIbMAHCKUX TEKCTOB U TPAIALIII» 8.

BoJibioil BKJIQJT B TEOPUIO JIUCKYPCUBHOTO HMCJIaMa BHOCAT ITOHS-
TUS «CyHHa» U «ukMa». Camoe 6a30BOe orpezieieHue CyHHbI — KO-
JuUIMPOBaHHbIE TPAAULIUU'®. [l yCTaHOBJIEHUA CyHHBI HEOOXO-
JIUM KOHCEHCYC yYeHBIX (W/PKMa), IpU BBIPAOOTKE KOTOPOTO MOKET
OBITH OCTABJIEHO MECTO I WKTHXaAa (MHIUBUAYATbHOTO TOJIKOBA-
HUsA). B Kako# cTeneHr CyHHA MOKET PacCMaTpUBAThCA KaK MTOCTOSH-
HO pa3BuUBamwIascsa? B kako#l cTeneHu 0 Mepe pacipoCTPaHEHUs UC-
Jlama CyHHa [epeOoCMbICTTUBAJIACH JIOKAJIbHBIMU YUEHBIMH?

Ha sTu BOmpocCs! /[I3BUC OTBeYaeT IIPEAIIOJIOXKEHUEM O TOM, YTO
npornenypa ¢ukxa (lopucupyzeHIuu) Obia pa3paboraHa sl TOTO,
yTOOBI TOHATH, KAK MPUMEHUTDh HUCJIAM B KYJIBTYPHBIX YCJIOBHAX, OT-
JINYHBIX OT ApaBUM''®. YUeHble IPUHUMAIH PELIEHUs O TOM, UTO SAB-
JIsIeTCsA XasyieM (JI03BOJIEHHBIM) M UTO XapaMOM (3alpeTHbIM), U TEM
camMbIM (hOPMUPOBAJIN CyHHY Ucaama. [[9BUC 3aABJISAET:

104.Snouck Hurgronje, C. (1931) Mekka in the Latter Part of the 19th Century, pp. 276—
279. Leiden: E.J. Brill; Dhofier, Z. (1982) Tradisi Pesantren: Studi tentang Pandangan
Hidup Kyai, p. 89. Jakarta: LP3ES.

105.Johns, A. (1965) The Gift Addressed to the Spirit of the Prophet. Canberra: Australian
National University

106.Roff, W.R. “Whence Cometh the Law? Dog Saliva in Kelantan, 1937”, p. 29.
107.Asad, T. The Idea of an Anthropology of Islam, p. 15.

108.Woodward, M. “The Slametan: Textual Knowledge and Ritual Performance in Central
Javanese Islam”, p. 62.

109.Gellner, E. Muslim Society, p. 63.
110.Davies, M. W. Knowing One Another: Shaping an Islamic Anthropology, p. 63.
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IIpoBepka (amb-ypd) 0ObIYAEB U MTPAKTHKHU, MOJIMHEHHBIX KATETOPUAM
XaJIsUIb ¥ XapaM, ObLIa OHUM U3 CIIOCODOB YTBEP:K/IeHHUA 00bIYaeB U BBe-
JIeHUs UX B KyJIBTYPHOE TeJIo ucjama. Bee, 4To He GBLIO IIPAMO 3arpelte-
HO, OBLIO pa3pelnieHo B COOTBETCTBHUY C 3TOW KOHIIEIIHEH, a TIOCKOJIbKY
cam ITpopox mpezocTeperay OT 06peMeHUTENBHBIX OTPAHUYEHHH, YTBEp-
JKJI€HVEe MECTHBIX 00bIUaeB COOTBETCTBOBAJIO KOHIIENITYAJIbHOM cxeme'!,

IIporecc mHKOpPIIOpANu OOBIYAaeB B MCJIaM OCHOBBIBAEeTCSA Ha 00-
IIIECTBEHHBIX MHTEpecax U IoJb3e'2. TakuMm ob6pas3om, ecau MecCT-
Has MpaKTUKA He MPOTUBOPEUUT IeJIAM UCIaMa, TO OHA IPUHUMAET-
cs u TpaHnchopMupyeTces B ucaaMmckyro. OlHaKO 3HAaUYeHUe MOHATHUSA
«UJKMa» U3MEHUJIOCh C OOIIero KOHCEeHCyca Ha KOHCEHCYC yde-
HOU 3JIUTHI!3. DTOT CJIBUT IIPE/IIIOJIATAET, UTO JIF0OOE Mpe/ICTaBIeHe
0 TUCKYPCUBHOU TPaJUIINN, OCHOBAHHOHW Ha WJIKMeE, MCKJII0YaeT Ha-
pO/iHOEe MHEHME KaK YacTh JINCKypca.

5. KpuTuka JUCKypCHUBHOTIO MOAX0AA

XoTs1 ujiest AUCKYPCUBHBIX TPAIUITIH KaXKETCS CBEKEH, HESICHO, HACKOJThb-
KO 3TOT TOZXOJ IeUCTBUTETHHO HOB. Bo-miepBhix, Mapmamn XomKcoH
Mpejyiaral TaKOU MOJIXo7 emle B 1950—1960-X IT."4 Bo-BTOPBIX, XOTA Ma-
pagurma Penduiiga neficTBUTENBHO ObLIa M3JIHIIHE MEXaHHUCTUYHOM,
OHa TpeboBasia U3yUeHUs] B3aUMOAEHCTBUA OOJIBIINX U MAaJIbIX TPaJIu-
nuii. QaKTHIeCKH Uesl «IUCKYPCUBHBIX TPATUIIUN» — 3TO MapajurMa
Pendwina, obeueHHass B COBpeMEHHBIN KaproH. Pendwig ObUT mIpas:
JIIO/TN, TIPAKTUKYIOIINE MAJIYIO0 TPAJUIINIO, CKIOHHBI UMETD IIPEeJICTaBIIe-
Hue o 6oJiee IMUPOKOH Tpagunyu. Ho KOHIIEMITNS JUCKYPCUBHBIX TPAU-
I — 5TO HE COBEPIIIEHHO HOBAs MapajurMa, a TO, YTO BBEJIEHO WH/IH-
BU/TyaJIbHBIMU YYACTHUKAMU AUCKYCCUH. J[MXOTOMIsI OOJIBIIION 1 MaJIOH
TPAUITNI, KAaK U MHOTHE TEOPETUUECKHE PabOThI 1950-X IT., ObLJIA CITHIII-
KOM (DYHKITMOHAIHCTCKOH. JIMCKYPCUBHBINA TOAXO, K TPAIUIINHI MOXKET
MPEO/I0JIETh 3Ty OMACHOCTD, HO U €0 CJIEJTyeT IPUMEHATh OCTOPOXKHO.
YTOOBI B IIOJTHON Mepe MOHATH 3HaUeHNe UcjlaMa KakK JIUCKYPCUBHOM
TPAJUITNN, HEOOXOIUMO pa306paThcs B IIPUPOE COIUATBHOTO JUCKYP-
ca. JIucKype MOYKHO OIPEEIUTh KaK MPOIECC KOHCTPYHUPOBAHUSA OOIIIX

111. Ibid., p. 62.
112.1bid., p. 62.

113. Messick, B. (1988) “Kissing Hands and Knees: Hegemony and Hierarchy in Shari’a
Discourse”, Law and Society Review 22 (4): 645.

114.Eickelman, D.F. “Changing Interpretations of Islamic Movements”, p. 18.
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CMBICJIOB, KOTOPBIN 00s3aTEIbHO SIBJISIETCSA COIMATBHBIM, XOTS MOXKET
U He TpeOOBaTh OT YUACTHUKOB B3aMOJIEHCTBUS JIUIIOM K JIUILY; B3aHMO-
JIECTBUE MOKET OCYIIECTBIIATHCS TIOCPEACTBOM TEKCTOB. JIMCKypC HUCTO-
PUYECKH JIOKATN30BaH; JII000H AUCKYPC 00s13aTeIbHO BKIIIOYAET B cebs
€ro UCTopuio. J[UCKypC IOJIUTUYUEH; BJIACTHBIE OTHOIIIEHUS MEXK/IY JIIOb-
MU WIN TPYIIIAMH JIIOJIEN ONPENEIIOT XapakTep UCKypca: YTO TOBO-
pUTCA, KaK TOBOPUTCA U KAKOBA PEAKIINSA, KOTOPYIO OH BBI3bIBAET.

Acaji yTBEpIKJA€eT, YTO OPTOOKCHUSA — 3TO HE IIPOCTO COBOKYITHOCTD
MHEHHH, a CKopee OTHOIIIeHUs BiacTus. [ToaToMy 3a71aua aHTPOIIOJI0-
UM HUcJIaMa — MOHATh UCTOPUYECKOE TTPOU3BOJICTBO U IOJIJIEPIKAHUE
KOHKPETHBIX JUCKYPCUBHBIX Tpaauliuii. Ee Tak:ke OyAyT MHTEpeCco-
BaTh TpaHC(OpPMANHA JUCKYPCUBHBIX TPAAULNN U «yCHJIUS IPAKTU-
KOB II0 JOCTHKEHMIO COIJIACOBAHHOCTH»'®, AKIIEHT Ha COI[MaJIbHOMN
OpraHM3alyy TPAAUIIMU B apaaurMme Penduiima mpezmnosaraer oco-
OyI0 pOJIb BJIACTU B JUCKYPCUBHOM MPUPOJE JIF0O0H TpaauIiuu. XOTs
Penuii 1 CTOpPOHHUKY €r0 TIapaiuTMbl He YIEISI0T 0cO00ro BHUMA-
HUsA BJIACTHBIM OTHOIIIEHUSIM, caM (baKT TOTO, UTO OOJIBIIINE TPAAUITAN
paccMaTpUBAIOTCS KAaK TPAJIUITUH TOPOICKOH DJINTHI, a MaJible — KaK
TPaJIUITUA MacC, TOBOPUT O BHYTPeHHEM JircOajilaHce BJIACTH B OTHO-
IIEHUAX MEXKAY dJIEMEHTaMU MOJIEH.

IBUHT yTBEPIKJAET, YTO B UCTOPHUU HCJIaMa MePUoAbl Haubosee
aKTUBHOH JUCKYCCHHU O MPUPOE McjlaMa U OOIIECTBA MPUXOJAUINCDH
Ha MepUobl MOJUTHUECKUX IMOTPSCEHUU U mepeMeH'’. Hampumep,
B CBSI3H C YTPO30H UCTAMCKOU UIEHTUYHOCTH, KOTOPYIO IIPEJICTABIISLIIO
OpuTaHCcKoe TpaByieHre B VIHIWM, HAa IEPBBIN IJIAH BBIXOJIAJI BOIIPOC
0 TOM, KaKoe TOBeJIeHUE SIBJIAETCA MPHUEMJIEMBIM B TaKUX YCIOBUAX.
[IpakTuKH, KOTOpbIEe paHee He BBI3BIBAIN MPOOJIEM, ObLIH MPU3HAHBI
HEUCJIaMCKHUMH, YTOOBI JIyUllle OIPeNeTUTh NCIAMCKYI0 STHHYECKYIO
WIEHTHYHOCTH"S. Bosibliast yacTh /1e6aTOB U CIIOPOB B UCIAMCKUX 00-
II[eCTBAX O TOM, KaK OBITh XOPOIIUM MYCYJIbMaHUHOM, IIOPOH CBA3aHA
C ompezieJIeHreM OTHOIIEHUH MCIaMCKON OOIIMHBI CO CBETCKUMU Ha-
IIMOHAJIBHBIMU ITPABUTETBCTBAMH.

OmuboYHO IoJIaraTh, YTO B UCJIAMCKUM AUCKYPC BXOAUT TOJIBKO HC-
Jramckoe. ITporiecc onpesiesieHys XaIsiyis U XxapaMa IMo3BOJISIEeT BKITIOYUTD
B JINCKYPC MECTHbBIE KyJIbTYpHBIE 0cobeHHOCTH. HO UTO, ec/ti B peruoHe

115. Asad, T. The Idea of an Anthropology of Islam, p. 15.
116.1bid., p. 17.

117. Ewing, K. P. “Introduction: Ambiguity and Shari’at — A Perspective on the Problem of
Moral Principles in Tension”, p. 6.

118.1Ibid., p. 15, 17.
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Ha MOMEHT €ro MCJIaMH3aINN YKe CYIIeCTBOBasIa OOJIbIIas TPAUIIA?
B orHomrenuu JlatuHckoit Amepuku Pendmin cuuraer, 9To paccMaTpu-
BaTh OPTO/IOKCAJILHBIA KATOJIMIIM3M KaK OOJIBIILYIO TPAAUIIHIO, & HAPO/-
HBI KaTOJWUIM3M KaK MaJIyl0 — 3HAUUT COBEPIIATh TPEX YMOJTUYAHUS.
HaponHbIi KaTOJIUIN3M CJIEAYEeT TOHUMATh KaK MaJIyIO TPAIUIIHIO, OIIH-
PparoIIyIocs, 1o KpaltHel Mepe, Ha JiBe OOJIbIIHE: PUMCKII KaTOJTHUIIU3M
U BeJIMKWE TPaAuIuu abopureHOB AMepuKy (Maiisl, UTHKOB, allTeKOB)".
AHanornyHbIe 00CTOATENLCTBA IPUCYTCTBYIOT U B HEKOTOPBIX HCJIAMCKUX
cTpanax. Hampumep, 0 neaaMusanuy ocTposa fIBa ero KopoJsieBeTBa
ObLTH WH/IyHUCTCKO-OyiuiicKuMu (caiBUTCKUMU). MOXKHO yTBEPKIATD,
YTO MaJIble TPAJUIUU SIBbI OMUPAIOTCS KaK HA OOJIbINIME TPATAIIAN HCIa-
Ma, TaK ¥ Ha Ty CBOe0Opa3Hyt0 hopMy UHAYHUCTCKO-OyTHICKOTO YIEHU,
KOTOpas ObUIa M3BecTHA TOJIbKO Ha fIBe. Hanpumep, BaskHOM cyriickoit
KOHIIEIIIUEN ABJISETCA Pa3/Inure MeXKTy BHEITHUM (3aXUp) U BHYTPEH-
HuM (batuH). xymuT Bekkep yTBEpIK/IaeT, UTO B JIOMCJIAMCKOM SBaH-
CKOM HHJIyUCTCKOM Oy/JTU3Me CYIIIECTBOBAIM OYE€Hb MMOXOXKHE JIOKTPH-
HBI'?°. Ba’KHOCTD KaTeropuil 3axup'' u OaTUH I IBAHCKOTO HCJIaMa
OTCBHUIAET HAC TAKUM 00pPa30M K JBYM OOJIBIITUM TPAAUITUAM. [[0CKOIBKY
9Ta IOKTpUHA ObLIa pa3peleHHoN (Tak Kak He ObLIa 3aIPeTHOH) U COOT-
HOCWJIACh C UCJIAMCKUM MECTHII3MOM, BEPOATHO, OHA U ObLJIa BOCIIPH-
HATA KaK MOCT MeXK/Ty UCJIAMCKUM IOCJIaHUEM U SIBAHCKUM HaceJIeHHEeM.
VcnaMckuil AUCKYPC MOKET BKJIIOUATh B Ce0s1 HE TOJIBKO MECTHBIE
TPaJUIAY U JIPyTHe OOJIbIINE TPAMUIIUU, HO U POOIEMbI MOJEPHU-
3anuy, pasBuTUA U HanuoHanusma. Knuddopa I'upr paccmarpusa-
eT CKPUIITyaJIU3M KaK IOMIBITKY PEITUTh MPOOJIeMbl MOJAEPHU3AIIUN
B paMKax ucjgaMa'??. Pa3jandHble ncIaMCKUe TPYNIIbI TAKXKE 3aaI0TCA
BOIIPOCOM O TOM, KaKUMH JIOJKHBI OBITh MCJIAMCKUE ITyTH Pa3BUTHA.
ApTyMEHTHI YacTO KAcaloTCs COIUAIBHON CIIpaBeINBOCTH, JeMOKpPA-
TUYM ¥ TMAPTULNHUIAIMOHHOTO Pa3BUTHUS, U BCE OHU 0OOCHOBBIBAIOTCSA
U [IOHUMAIOTCA B UCIAMCKHUX TePMHUHAX'3,

119. Redfield, R. Peasant Society and Culture, p. 78.

120.Becker, J. (1993) Gamelan Stories: Tantrism, Islam, and Aesthetics in Central Java,
p- 35. Tempe: Monographs in Southeast Asian Studies, Program for Southeast Asian
Studies, Arizona State University.

121.B TOo BpeMs Kak B IaHHOHN paboTe HCIOJIb3yeTCsA CTaHAapTHAA apabcKas TpaHCIUuTepa-
I[Us1 HTOTO TEPMHUHA KakK zahir, craH/japTHas TPAHCIUTEPAIHS IBAHCKOTO 3aMMCTBOBAH-
Horo cyoBa — lahir.

122.Geertz, C. Islam Observed: Religious Development in Morocco and Indonesia, p. 62.

123.Lukens-Bull, R. A. (1996) “Metaphorical Aspects of Indonesian Islamic Discourse about
Development”, in Intellectual Development in Indonesian Islam. Chapter 8. Tempe:
ASU Program for Southeast Asian Studies Monograph Series; Yatin, J-C. (1987)
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Ecsii MBI XOTHIM TOHATH UC/IAM KaK HEKYIO CBA3HYIO IMCKYPCHBHYIO
TPa/IUIINIO, & He MUPHUAJBI JIOKAJIBHBIX TUCKYPCUBHBIX TPAZUIUN, HAM
He00XO/TUMO TIOHSATH, UYTO CBA3BIBAET MEXK/Yy COOOU pas3IMYHbIE «HC/IA-
MbI». UTO CXOZTHO B PA3JIMYHBIX MECTHBIX MTPAKTHUKAX, UTO OTJIMYAETCS
1 noyeMy? /Il 3TOro HeoO6X0JUMO IIPOBECTH CPABHUTEIBHOE HCCIIENO0-
BaHME «MCJIAMOB». XOTs aHTPOIIOJIOTH CTPOAT CBOIO Kaphepy Ha HHTEH-
CUBHOM U3Y4YEHUH OJTHOTO 00IIIecTBa (3THOrpadus), Ha OIpeieJIEeHHOM
YPOBHE OHH TaKKe 3aHUMAIOTCA CPABHUTEJIBLHBIM HCCJIEZIOBAHUEM (3T-
Hostorus). [ToaToMy HEOOXOIMMAa THOJIOTHS UCJIaMa.

XopomuM 3THOJOTHYECKUM CPaBHEHHEM JIBYX HCIAMCKUX 00-
LIECTB, HECMOTPS HA OTCYTCTBUE STHOTPAGUU B KAXK/IOM CIIy4ae, siBJisi-
etca kaura Knuddopna I'mpua « HabroraeMplit mesam»'24, B KOTOpPOH
CPaBHUBAIOTCS MAapPOKKAHCKUM W SIBAHCKUM HMcjiaMbl. [Iopa3uTesbHO,
HO OHA OCTAaeTCHA eIMHCTBEHHON MOHOrpaduei Takoro pozga. XoTs
U MapOKKaHCKHUH, U sIBAHCKUU WCJIaM ONHMPAIUCh HA OIMH U TOT K€
HabOp CHMBOJIOB, KOHEUHBIH Pe3yJIbTaT B KaXKJIOM OOIIECTBE Pajiv-
KaJbHO OTJIMYAJICA M3-32 PA3HOTI'0 COLIMAJIbHOIO KiIuMara's. B on-
HOM cJIydyae Habsiofanachk Oosbinast metamu3anus (mapTUKyasapu3a-
nus), B Apyrom — ob6o01menue (reHepanmsanus). [upi yTBep:Kaaer,
YTO YHUBEPCAIBHOCTH OOJIBIION TPA/UIIUN OOYCJIOBJIEHA €€ «CIIO-
COOHOCTBIO BOBJIEKATH Bce OoJiee MIMPOKUN HAOOP WHIUBUAYATbHBIX,
JlaKe UMOCUHKPA3UUECKUX IIPEJICTABJIEHUH O JKU3HU U IIPU 3TOM Ka-
KHUM-TO 00pa30oM IMO//IEPKUBATh U PA3BUBATh UX BCE»'2°,

ITox neTanu3aliveil MOHUMAIOTCS TOMBITKYU CUJI KCJIaMa IIPUCIIOCO-
6uTh TO, yTo ['MpI] cUNTaeT YHUBEPCATIbHON, CTAHAAPTU3UPOBAHHOM,
HEU3MEeHHOH! M XOPOIIIO HHTErPUPOBAHHOHN CHCTEMOU PUTYAJIOB U Be-
pOBaHU, K MECTHOMY MOPJIbBHOMY U MeTabU3UIeCKOMY JIaHAIIA]TY.
O600111eHYE K€e TIPEIIoJIarajio CTPEMJIEHNUE CIIPABUTHCSA C BTOU THO-
KOCTBIO U COXPAHUTh HE TOJIbKO HJIEHTUYHOCTh UC/IaMa KaK PEJTUTHH
B I11€JIOM, HO U «KOHKDETHbIE YCTAHOBKH, IlepelaHHble borom yesoBe-
4ecTBY 4epes yIpexjarlnue mpopouectsa Myxammazaa»'?’. Ncnam-
CKHe 0o0ImecTBa MOXKHO CPaBHUBATH JIPYT C IPYTOM C TOYKU 3PEHUS
KOHIIENINY BUTreHImTeliHA O CEMEHHOM CXO/ICTBE!2S.

“Seduction and Sedition: Islamic Polemical Discourses in the Maghreb”, in W.R. Roff
(ed.) Islam and the Political Economy of Meaning, p. 167. London: Croom Helm.

124.Geertz, C. Islam Observed: Religious Development in Morocco and Indonesia.
125.1bid., p. 20.
126.1bid., p. 14.
127.Ibid., p. 15.
128.1Ibid., p. 66.
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WHTEpeCcHO OTMETHUTh, UYTO, IO MHEHUIO ['MpIja, UMEeHHO paHHUe,
MuCTHYeCcKre (OpPMBI HcaaMa 0oJiee IMOJIBEPKEHBI NapTUKYJIAPHU-
3a1uy, YeM CIeHapHble, WIN QYyHJaMeHTAINCTCKUE, GOPMbI HCJIa-
Ma. XOTs B KaXK/[OM OOIIIECTBE CYIIECTBYIOT KYJIbTHI CBATHIX-CYy(UEB,
UX XapakTep oTinuaercs. bojsiee Toro, cBATON WIN repoil UCIaMCKON
KYJIBTYPBI OJTHOTO M3 STHUX ODOIIECTB HE COXPAHUT 3TO CTATYC B JPY-
rom. C Apyroi CTOPOHBI, [0 MHEHHUIO ['MpIia, CKPUNTYPATIU3M BbI-
[JIAJIAT MPAKTUYECKU OJIMTHAKOBO BHE 3aBUCHUMOCTH OT OOCTaHOBKH.
IIpu 3TOM ymycKawoTcs U3 BUy ABa (pakra. Bo-mepBhIX, B UCIaMCKOM
MUpe Bceria ObLIa MHTEHCUBHAS KOMMYHHUKAIIUSA, YTO IO/ TBEPIK/IAET-
cs1, HAIPUMED, AKTUBHOU NUPKyJIAnuend ¢GpriocodCcKux TeKCTOB. XOTs
KOHKDPETHBbIE MU(MBI U IMIPUTUH, UCIIOJIb3yEeMbIe JJIs IIepe/laul MUCTH-
YeCKUX WJIed, Pa3/INYHbl, OCHOBHBIE W/IEN WJIH, 110 KpalHeH Mepe, IIu-
pOKuil HabOp U7el, Ha KOTOPbIe OHU OMMMPAIOTCS, OTUHAKOBBI. Bo-BTO-
PBIX, XOTs (PYHAMEHTAJINICTHI TOBOPAT U JIEJIAI0T HEKOTOPBIE BEIIH,
KOTOpbIe MOTYT MOKa3aThCs HEYMECTHBIMU cpeAau QyHIaMeHTaIn-
CTOB B JIPYTOU CTpaHe, OHU TaKKe MMEIOT OUeHb JIOKAJIbHbIE ITpobJie-
MbI. [IpOBOANTH METOMOJIOTHYECKOE PABTIUYNE MEKAY MUCTUUECKUM
Y HOPMAaTHUBHBIM HCJIAMOM, KaK 3TO JieyiaeT ['upIy, — ommbKa.

Ha sToM 3Tame moyie3HO pacCMOTPETh HECKOJIPKO KOHKPETHBIX ITPH-
MepOB, UTOOBI YBU/IETh PA3JINYHBIE ACIIEKTHI, COCTABJIAIOIINE HCIIAM-
CKYIO0 IUCKYPCHUBHYIO Tpaaunuio. Podd onuceiBaeT crnop, KOTOPHIU CO-
crosisicss B Kenanrane (MaJtaiis) B 1937 T. IO ITIOBOJAY YHUCTOTHI CODAK.
Pamxa Kenmanrana, HacjieTHUK 1 MJIaAmui 6pat cysirana Kemanrana,
nepxkan cobaky. Ero cectpa BhICTyIasia MpOTUB, YTBEPIKAAS, UTO, CO-
IJIACHO IIapuaTy, cobaku — 3TO TPA3HBIE KUBOTHBIE. Parka Keman-
TaHa 00paTWICA 3a IOPUANYECKUM 3aKII0UEeHNEM K yIeHOMY (yyIeMmy),
HEeJJaBHO BepHyBIIeMycs U3 Mekku. Borpoc 6pICTpO cTast mpeMerom
00111eCTBEHHOTO OECITIOKOMCTBA, U B UTOTE /JIsA 00Cy:KAeHUus ObLI CO-
3BaH 00IecTBEHHBIH coBeT (majilis muzakara). Beutk nmpuriamnieHsr
yueHble u3 CHHTAIypa U APYTUX CTPAH, €CJTU OHH IMOJIYYHIN 00paso-
BaHUE B HUCJIAMCKUX YUeOHBIX IIEHTPAX 3a mpezeaMu MajaicKkoro pe-
ruoHa. /[ebaThl BEJTUCH HE TOJIBKO O YHCTOTE COOAK, HO U 00 OCHOBaX
HCJIAMCKOTO aBTOPUTETA B MEHSIOIIEMCS MUpe'?.

B gpyrom mecte s1 00cy:kAas WHAOHE3UHCKUHN HCIaMCKUH JHC-
Kypc 0 pa3Butuu*. B nociensee Bpemsa B HIIOHE3UN TTOABUJICA HO-

129.Roff, W.R. “Whence Cometh the Law? Dog Saliva in Kelantan, 1937”, p. 29.

130.Lukens-Bull, R. A. (1996) “Metaphorical Aspects of Indonesian Islamic Discourse about
Development”, in Intellectual Development in Indonesian Islam. Chapter 8. Tempe:
ASU Program for Southeast Asian Studies Monograph Series.
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BBIM THII MCJIAMCKHUX YYEHBIX, KOTOPBIE MOJIyUJIN 3alaiHoe 06pa3o-
BaHUe B JIOTIOJIHEHUE WU /1aXKe BMECTO TPAJUIIMOHHOIO UCIaMCKOTO
obpaszoBaHuA'3'. I1X posib B MHOHE3UICKOM HCJIAMCKOM COOOIIECTBE
IIOKa YETKO He OIpeziesieHa. DTO YUeHble U yBaXKaeMble JIIOIN, HO OHU
He SIBJIAIOTCS TPAAUIIMOHHBIMU yJieMaMH. B paMkax MHJIOHe3UICKO-
r'0 UCJIAMCKOTO JINCKypCa O Pa3BUTUU OHU IIBITAIOTCS ONPEJIEJIUTH TPU
Beru: (1) CBOIO POJIb B MHAOHE3UUCKOM HCJIAMCKOM cOoo0IecTBe; (2)
CBOIO POJIb B HAIIMOHAJIBHOU MOJIUTHKE; (3) posih uciaama B Peciry6iu-
ke NHpoHe3usa. OJTHUM U3 CIIOCOOOB OIpe/IesIEHN MyCYJIbMaHCKUMU
WHTEJUIEKTYaJIaMU 3THUX [MOHATHH SBJISAETCA TIIATEIbHBIA 0TOOP CHUM-
BOJIOB, MO/iesiell U MeTadop, UCIOIb3YEMBIX IIPU OOCY:KIEHUU pa3-
BuTHsA. PazHble rpynmbl BBIOUPAIOT Pa3JIMIHbIE UCJIAMCKIE CHUMBOJIBI
JJI1 pacCTaBJICHU aKIIEHTOB"?,

Cannpus Opeiitar pacckasana o ToMm, kak B CeBepHo#l HamM OT-
JleJIbHBIE acIeKThl UCJIaMCKOM »KU3HU, TaKue KaK MOJIUTBA, MeueTh,
Kopan u mapuar, 6bLJIU BBIJIEJIEHBI U CTAJIA «CKOPOTOBOPKOM» JJISk
0003HAUEHUs BCEH MCIAMCKOH KU3HU. Ba)kKHOM OCHOBOM 3TOrO JIHC-
Kypca ObLIO JaBHee pasfiejieHrue Mexay ampadom (dIuToi) U Hu3-
MIUMU «KacTaMu» MycysibMaH. OHa yTBEPIKIAET, UTO BJIUTA U3/IaBHA
3aHUMaJa 6oJiee BBICOKOE COIUAIBHOE TIOJIOJKEHHE, U MHOTHE IIPETEH-
JIOBAJIM Ha CTaTyc mapuda. diura /ieyiaia ynop Ha oOpa3oBaHHUe, J10-
CTIZKEHUS B 00JIACTH JINTEPATYPHI U UCKYCCTBA, M3yUEeHHE UCTAMCKOTO
IpaBa U MYCYJIbMAHCKYI0 peOpMaTOpPCKYIO JAeATeTbHOCTh. PpeiTar
VTBEPIKIAET, YTO, XOTS STOT DJIUTAPHBIA 00pa3 JKU3HU OB MIPUCYIIL
U HeMyCyJIbMaHaM, T€, KTO €ro HPUHAJ, CYUTAJIA €r0 HMCJIaMCKHUM'33,
B pesysiprare MoIUTHYECKUX U3MEHEHHH, COTPOBOXKABIINX OpUTaH-
CKOe IIpaBJjIeHNe, 3Ta BEPCU UCIaMa IIOCTEIEHHO CTayla eIMHCTBEHHOU
IpUeMJIEMOH «OpTOZOKcUeli». MeHee OpUeHTHPOBAHHAs Ha IIapuar
MPaKTUKa HE3JIUTHBIX MyCyJIbMaH ObLIa OTOPOIIIEHAa KaK HEeI0CTaTOu-
HO ybeauTesIbHASA TI0 CPABHEHUIO C UX COCEISIMHU-UH/TyCaMU.

I[IpuBeneHHbIE BBINNIE TPU MPUMepa e€ABa JIM MOTYT OXBaTHUTh
BCce pa3HOOOpaswe MCIaMCKoro AucKypca. OTHAKO OHU YKa3bIBAIOT
Ha IEeHTPAJIbHYIO POJIb 3JIUT BO MHOTHUX JIOKAJIBHBIX HUCIAMCKUX JHC-
Kypcax. B HekoTopoM cmbIciie 6e3 2JIUThl He ObLIO OBl U 3TUX KEWCOB.

131. Dhofier, Z. (1992) “The Intellectualization of Islamic Studies in Indonesia”, Indonesia
Circle 58: 26.

132.Lukens-Bull, R.A. “Metaphorical Aspects of Indonesian Islamic Discourse about
Development”.

133.Freitag, S. (1988) “Ambiguous Public Arenas and Coherent Personal Practice: Kanpur
Muslims 1913-1931”, in K. P. Ewing (ed.) Shari’at and Ambiguity in South Asian Islam,
P. 144. Berkeley: University of California Press.
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B Kenanrane /e6aThl HaUaanch KakK ABOPIOBHIN criop. Bekope B HUX
OBLIN BKJIIOUEHBI BOIIPOCHI aBTOPUTETA, OCHOBAHHOTO HA MCJIAMCKOM
obyuenuu. B coBpemeHHoU MHI0HE3UHN MYCYJIbMaHCKHE WHTEJLJIEK-
TyaJsibl BXOZAT B HEOOJIBIION KPYT JII0JIeH, HEIIOCPEJCTBEHHO YIaCTBY-
IOIUX B IUCKypce O IIpHpojie obIecTsa. VX JIerTHTUMHOCTh OCHOBaHa
HA MPENMYIIECTBEHHO 3aIa{HOM 00pa30BaHUM U MyOJIHMYHOM 0OJs1aro-
yectnu. B CeBepHo# MHMN MpaKTHKA 3JIMTHI CTaIa CTAHIAPTOM /IS
BCEX MYCY/IbMaH. OTH CIyJYau TaK:Ke J€EMOHCTPHUPYIOT BaXKHOCTb STHO-
JIOTHM B aHTPOTIOJIOTUYECKUX UCCIIEZIOBAHUAX UCIaMa.

6. 3axkIIoueHHe

B nmaHHOM cTaThe OBLIM PACCMOTPEHBI PA3JIMYHbIE TPOOIEMBI, C KOTO-
PBIMU CTaJIKUBAIOTCA aHTPOIIOJIOTH, U3YyYAIOIIe MUPOBBIE PEIUTHH,
ocobeHHO rcsaM. OCHOBHOU BOITPOC 3aKJIIOYAETCS B OIIPEIEJIEHUU TOTO,
YTO IO/pazyMeBaeTcs (JII1 aHTPOIIOJIOTA) IOJL TEDMUHOM «HCIIAM».

Teopernueckuii Bonpoc «UTo Takoe mucaaM?» 1 OGOrOCTOBCKHUI BO-
mpoc «YTo Takoe HcIaM?» — 3TO He OAHO U TO Ke. [IepBhIN T0KEH
paccMaTpuBaThCA U PEMIAThCA KaKIbIM 3THOTPadOM, NU3yJaIoI[UM
HCIaMCKOe OOIIECTBO; 3TO O TOM, UTO JIOJKHO OBITH BKJIIOUEHO, & UTO
HCKJIIOUEHO B HAIlleM aHAJIU3€ MCJIAMCKUX fABJIeHUN. TeopeTuyeckas
npobsieMa — 370 mpobsieMa ypoBHs aHaIu3a. TeoJorHuecKuil ke Bo-
IIpOC KacaeTcs OHTOJIOTHYECKOTO cTaTyca Belllell U IOMCKa OCHOBa-
HUH Bepbl B paMKax Tpagulnu. ITH JIBa BOIIPOCA, XOTA U UMEIOT JIEJI0
CO CXOJTHBIMU KYJIBTYPHBIMU (DOPMaMU, MPUHIUIIHAIBHO PA3THYHBIL.
O/1HaKO, TOCKOJIBKY (POPMBI M AVICKYPCHI O HUX II€PECEeKaI0TCA, CyIIe-
CTBYET OITACHOCTH CMEIIEHUS 3THX BOIPOCOB.

C yueToM BBIIIECKA3aHHOI'O f XOTeJI OBl IIPEJIOKUTh, YTOOBI aH-
TPOIIOJIOTUYECKOe OIlpesiesieHre hcjlaMa HauWHaJIoCh € TOTO Ke MO-
MEHTa, YTO U MyCyJIbMaHCKoe. B 3ToM HeT HUYero HeoOBIYHOTO, MHO-
rue MpeaIarajiv TakKylo TOUYKy oTcuera. O/lHAKO A xoTes1 OBl HAYATh
C UCJIAMCKOTO OIIpesie/IeHus «HucjIaMa» Kak nokopHocru bory. C atum
OTIpe/IeJIEHUEM COTJIACATCA BCe MyCyIbMaHe. Pazinunsa Mexx1y HUMU
3aKJII0YAIOTCH B TOM, KaK UEJIOBEK JIOJDKEH MOAUUHAThCS bory. Cpas-
HUTEJIbHOE U3y4YeHUe PAa3JIMYHBIX IIPe/ICTaBIeHUH 0 TOM, KakK IO/AYU-
HATbCs bory (To ecTh Kak OBITh MYCYJIBMAaHUHOM), U JOJIKHO CTaTh
TJIaBHOU 3ajlauell aHTPOTIOJIOTUU HCIaMa.

dTa 3a71a4a, KaK {1 ee OIHMCAJ, CTABUT aHTPOIIOJIOTA B CTPAHHYIO,
a WHOI/Ia W HeyAoOHyIo mo3unuoo. Hepesko A oka3bpIBalOCh B CUTYya-
IIUSIX, TOZOOHBIX TOH, KOTOPYIO OIIMCAJ B HaYaJIe 3TOro ovyepka. f mo-
IlepeMeHHO CTAHOBJIIOCH TO U3BPATUTEJIEM HCTUHBI, TO 3alUTHUKOM
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B3IVISI/IOB MEHBIIIMHCTBA, TO HAYYHBIM HA0JII0/1aTeIeM TOTO, UTO Ha ca-
MOM JieJie JIeJIal0T MycyibMaHe. I1ociieiHsIs posIb — Ta, KOTOPOU MeHs
VUUJIU, U 51 XOPOIIIO ee 3Hato. [Be ApyTrie HaBsI3aHbl MHE HEKOTOPBIMHU
MouMu cobecemHukaMu. He TOJIBKO MycCyIbMaHe-OPTOIIPAKCHI CUNTA-
0T, YTO 3THOTpadUUeCKre NCCIeI0BaAHNA MyCyJIbMaH He COOTBETCTBY-
0T ZIeficTBUTEIbHOCTU. KaK yske TOBOPUJIOCH BBIIIIE, MHOTUE 3alla/HbIe
yUeHbIe, TasKe aHTPOIIOJIOTH, CTPEMSITCS CCEHI[MATTM3UPOBATD UCIaM.
Jlna HUX HeOOXO/TMM peaIbHbIN, HICTUHHBIN UCIaM, C KOTOPBIM MOKHO
CpaBHUBATh MECTHYIO MPaKTUKY. Tako# moaxon, 6e3ycJI0BHO, YIIPO-
[[aeT UCC/IeA0BAHUsA, TIOCKOJIbKY ITO3BOJISIET AHTPOIIOJIOTaM IIPOYHO
YXBAaTUTHCA 32 CJIOKHYI0O U M3MEHUYUBYIO YaCTh JKU3HU H3ydaeMbIX
WM JII0/Ied. B aHTPOIIOIOTHY CYIECTBYET TPAJAUITUS «CIIACUTETbHON
aTHOTpaduU», KOI/la aHTPOTIOJIOT (DPUKCUPYET U COXPAHSIET «TO, KaK
BCce ObLIO». JTAa TPAAUIIMs O3HAUAET, YTO STHOTpadUUecKue mccie-
JIOBaHUsA MECTHOM IPAKTUKH PAacCMaTPUBAIOTCA KaK 3alllUTa B3IJIA-
JIOB MEHBIITMHCTBA. YUUTHIBAsI PEAIMU HCCJIEIOBATEIBCKON PaboThI,
s1 He MOTY OTCTYIIUTb B Oe301acHble Oesible OAIllHU U 3asIBUTh, UTO SIB-
JISTFOCh «TOJIBKO HAOJII0/IaTeJIEM TOTO, YTO €CThb»; 51 JIOJKEH TINATe b-
HO BBICTPOUTH OajIaHC MEXKAY BCEMH TPEeMS CYObeKTHBIMHU IO3UITHUS-
MM, CTPEMSCDH BBISICHUTD, «UTO TAKOE MCIaM».

Ilepesod Anexcandpa Kvipaesxcesa u Cogou Pazo3uHotl
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