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This article critically examines recent calls by anthropologists to fo-
cus on what they call “everyday Islam”. We locate this new literature
within two tensions central to anthropology: first, its dual commit-
ment to humanity’s heterogeneity and commonality, and second, its
dual imperative to account for dominant social structures and indi-
vidual resistance. We argue that the concept of everyday Islam em-
phasizes one side of these paradigmatic debates, highlighting the uni-
versality of humans and emphasizing opposition to norms. We then
take up the distinction this literature makes between everyday Mus-
lims and Salafi Muslims. We suggest that a reinvestment in everyday
Islam ends up discounting the validity, reality, and ontology of those
framed as Salafi Muslims and invalidates ethnographic inquiry into
ultra-orthodox Muslim life. Even as scholarship on everyday Islam
attempts to expand the anthropology of Islam, then, it restricts the
field instead by demarcating anthropology’s proper object of study
in a very narrow way.
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AHTPOMOJIOTHUSA HCJIAMA...
OCHOBE aHTpOIIOJIOTUYECKUX HCCJIEOBAHUH JIeKaT JBa
LIEHTPaJIbHBIX NpoTUBOpednsd. [IepBoe cBA3aHO cO cTpemIe-
HHUEM, C OJTHOU CTOPOHBI, OIHCATh MHOXKECTBEHHOCTDH IIO[-
XO/I0B K OCMBICJIEHHIO CBOEU KU3HU U, C APYrod, — MOAYEPKHYTH
OOIITHOCTh KaXKyIIUXCs Pa3HBIMU *KU3HEHHBIX MHUPOB. BTopoe mpo-
THUBOpEUNEe BO3HUKAET MEX/y UMIIEPATUBOM BBISIBJIEHUS MaKpPOCO-
[IUAJIBHBIX CTPYKTYP M HOPM U TIOIBITKOH YUeCTh WHANBHUAYATbHOCTD
BO BCEX ee MPOABJIEHUAX. XOTA 9TU J[BA POTHBOPEYUS IO-Pa3HOMY
MIPOSIBJISUINCH HA TPOTSIKEHUM BCEH COBPEMEHHOM WCTOPUU JUCIU-
IUIMHBI', IOX0KEe, OHU BHOBb apTUKYJIMPOBAaHbI B COBPEMEHHOU aH-
TPOIIOJIOTUU UCJIaMA.
3a mocJielHYE BA IECATUIIETHUS UCIIAMCKOe BO3POKEeHNE, OIpe-
JiensieMoe Kak OecrperieZleHTHOe BO BCEM MHUPE BOBJIEUEHHE B DK-
3ere3y U OOTOCTOBCKHE PACCYKAEHUSA MYCYJIbMAaH, He IPOIIE/IIINX
obydeHHEe B TPAJUIMOHHBIX MCIAMCKUX HHCTUTYTaX, CTAJO OJHUM
U3 OCHOBHBIX IIPEJIMETOB HCCJIEAOBAHUN B aHTPOIIOJIOTUU HCJIaMa.
OTKa3aBMINCh OT MPEKHUX MOJEPHUCTCKUX KOHIIENIINU, COTJIACHO
KOTOPBIM ITPECKA3bIBAIACH CEKYJIAPU3AIUsA He3aNaJHbIX O0IIecTB
U TIaTOJIOTU3UPOBAIACH IPEIIoIaraeMas ucaaMcKas UCKITIOUNTEThb-
HOCTB?, 3HAUUTEIbHAA YaCTh STOH JINTEPATYPHI CTPEMUTCA OCMBIC-
JIUTH IUCKYPCHI ¥ IPAKTHUKHU MYCYJIbMaH-BO3POK/IEHIEB C TIOMOIIBIO
MOHSTHH, HA KOTOPbIE OIIUPAIOTCA CaMH MycyJibMaHe. [Ipu 3ToM uc-
CJIeIOBaTEIN B PABHOU CTENEHU CTPEMUJIMCH Pa3PYIIUTh OOBIUHBIN
Ha0Op OMHAPHBIX OIMIO3UIUN — COBPEMEHHOCTb M TPAJUIUSA, IO-
JINTUKA U PEJIUTHSA, PAIIHOHAIILHOE MBINIIJIEHNE U PEJTUTUO3HAs JIUC-
OUIJIMHA, aBTOHOMUSA U BJIACTh, — KOTOPBIE JIOJITOE BPEMSA JIEKAIIH
B OCHOBE HCCJIEJIOBAHUN MYyCyJIbMaHCKOTO Mupa. OTHAKO B IMOCJIE/I-

1. BoamokHO, HauboJIee U3BECTHBIE TIPUMEPHI JUCKYCCUU IO pobsieMe pa3Hoobpasusi/
eZIUHCTBA — OTO IOJIeMHUKa MeXxy BpoHuciaBom MannHoBckuM H 3.9. dBaHc-IIpuT-
vapsaoM, a 3arem Mexay Mapmaiiom CaxnuHceoMm u I'ananarom Obeliecekepe O «Ty-
3eMHOI» panuonanbHocTH: Malinowski, B. (1922) Argonauts of the Western Pacific.
London: Routledge; Evans-Pritchard, E.E. (1976) Witchcraft, Oracles, and Magic
among the Azande. Oxford: Oxford University Press; Sahlins, M. (1987) Islands of His-
tory. Chicago: University of Chicago Press; Sahlins, M. (1996) How “Natives” Think:
About Captain Cook, for Example. Chicago: University of Chicago Press; Obeyesekere,
G. (1992) The Apotheosis of Captain Cook: European Mythmaking in the Pacific.
Princeton, NJ: Princeton University Press. Uto xacaercs mpo6sieMbl BJIACTH/areHTHO-
CTH, TO 37IECh AKTYAJIbHBIMH OCTAIOTCS CIIOPHI MEXY aHTPOIOJIOTAMU-IIOCTCTPYKTYpa-
JIUCTaMU, BJIOXHOBJIEHHBIMH paboramu M. ®yko u 1. Byp/be, 1 aHTPOIIOJIOTaMH «TE0-
puu npakTuku» (CM. gasnee).

2. PaHHMe nmpHUMephl BKJIIOYAIOT paccMoTpeHue Makcom BeGepoM TeosornyecKux OTIIH-
Yuil ucaMa OT XPUCTHAHCTBA; GoJiee MMoJIHOe u3jokeHue cM. B: Turner, B.S. (1978)
Weber and Islam: A Critical Study. London: Routledge; Huff, T.E., Schluchter, W.
(1999) Max Weber and Islam. New Brunswick, NJ: Transaction Publishers.
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Hee BpeMsi Bce 0OJIbIllee YHCIO HCCAe0oBaTe/ el HaunHAeT KPUTHU-
KOBaTh UYpe3MepHOe YBJIeUeHUe HUCIaMCKUM BO3POXKIEHUEM U 0CO-
OEHHO aKIIeHTOM Ha 3THUYECKOM CaMOCOBEPIIEHCTBOBAHUH Uepe3
npuobIeHre K UCIaMCKUM HOPMaM, YTO, [0 UX MHEHHUIO, CO3/AEeT
JIBE OCHOBHBIE IIP00JIeMbI. BO-IIepBbIX, KAK CYUTAIOT OTU HCCIIEI0-
BaTeJIH, aKIeHT Ha 6JIar0YeCTHH U MCJIaMCKUX HOpMaX IIPe/ICTaBIIs-
eT coO0H PeAYKIIMOHUCTCKUH TOAXO0M, KOTOPHIA OTZAeT IpeIouTe-
HHe COOCTBEHHO PEJIUTHUH B yIIepO MOJTUTHYECKUM, SKOHOMUYECKHIM
u ApyruM ¢akTopaM, OMOCPEAYIOIIUM KHU3Hb MyCyJiIbMaH. Bropas
CBsI3aHHAsA C 9TUM KPUTHUKA 3aKJIIOUAETCA B TOM, UTO aKIEHT Ha OJia-
TOYECTHHU JIUIIIEH KOMILIEKCHOCTH; KPUTHUKH UMEIOT B BU/Y, UTO BTHU-
YecKoe CaMOCOBEPIIIEHCTBOBAaHNE HUKOT/IA HE SBJISETCS TOTAJTbHBIM
IPOEKTOM M €r0 Pe3yJIbTaThl He MOTYT OBITh JIETKO IPEICKa3yeMbl-
mu. Hampotus, «60ps0a, aMOMBaIEHTHOCTD, HETIOC/IEOBATEILHOCTD
U HeyJau¥u TaK’Ke JIOJKHBI OBITh IIPEeIMETOM U3YUEHUS OBCEIHEB-
HOH penurno3HocTu»3. Takol MOAX0Md K «IIOBCEJHEBHOU PETUTH-
O03HOCTH», UK «IIOBCEITHEBHOMY HCJIaMy», IIOJIpa3yMeBaeT aKIeHT
Ha BHYTPEHHUX IIPOTUBOPEUUSAX, IBYCMBICIEHHOCTSX U HEMOCIIE0-
BaTEJIbHOCTSIX, KOTOPBIMH HAIIOJTHEHBI IUCKYPChI U MPAKTUKHU PSIZIO-
BBIX MYCYJIbMaH.

Harire scce mpezcraBiseT co00#M MOMBITKY OCMBICIUTH 3TOT CPaB-
HUTEJILHO HOBBIN BKJIAJl B UBYUEHUE «IIOBCETHEBHOCTH» U BhIPACTAET
U3 HAIIero co6CTBEHHOIO OIbITa KaK aHTPOIOJIOTOB MYCY/IbMaHCKO-
ro Mupa. 3a MmocjelHue HEeCKOJIbKO JIET Mbl 3aMETHJ/IH, YTO B EBpo-
e u CIIIA BBIPOCJIO KOJIMYECTBO KOH(QEpeHIUH, cTaTed U cOOpHU-
KOB, T7Ie B Ha3BaHUU QUTYPUPYET «ITOBCEAHEBHBIN HciaM» (everyday
Islam). Hampumep, xypHas «KyJIbTypHast aHTPOITOJIOTHA» BBIITYCTHII
5JIEKTPOHHBIA COOPHUK C TAKUM Ha3BaHUEM B 2014 T.#; K BBIXOAY TO-
TOBUTCS HOMEP KypHasia «DTHOJIOTUA PpaHIUN» O «IIOBCETHEBHBIX
acreKTax» KU3HU MYCYJIbMaH; B 2012 T. ObUI OIyOJIMKOBAaH COOPHUK

3. Osella, F., Soares, B. (2010) “Islam, Politics, Anthropology”, in F. Osella, B. Soares (eds)
Islam, Politics, Anthropology, p. 11. Oxford: Wiley-Blackwell.

4. B cOopHUK BONUIM paHee OIyOJIMKOBAHHBIE B JKypHase acce Asb-Moxammaza, OcaH-
00, Payca u XockuHca, Xana u JI2KOp/»Ka, a TakKe HMHTEPBbIO ¢ aBTopamu: Al-
Mohammad, H. (2012) “A Kidnapping in Basra: The Struggles and Precariousness of
Life in Postinvasion Iraq”, Cultural Anthropology 27(4): 597—614; Osanloo, A. (2006)
“The Measure of Mercy: Islamic Justice, Sovereign Power, and Human Rights in Iran”,
Cultural Anthropology 21(4): 570—-602; Rouse, C., Hoskins, J. (2004) “Purity, Soul
Food, and Sunni Islam: Explorations at the Intersection of Consumption and Resistance”,
Cultural Anthropology 19(2): 226—249; Khan, N. (2006) “Of Children and Jinn: An
Inquiry into an Unexpected Friendship during Uncertain Times”, Cultural Anthropology
21(2): 234—264; George, K. (2009) “Ethics, Iconoclasm, and Qur’anic Art in Indonesia”,
Cultural Anthropology 24(4): 589—621.



AHTPOMOJIOTHUSA HCJIAMA...

«OOBIYHbIE JKU3HU U OOJIBIITHE CXEMBI: AaHTPOIIOJIOTHS TIOBCETHEBHOU
PEJIUTHH»?; CM. TaK)Ke yKe YIIOMHUHaBIIyIocs paboty ®wrummo Ocen-
sna u beamxamuua Coapeca «MciaMm, MOJUTHKA, aHTPOITOJIOTUS», KO-
TOpasi BHIPOCJIA U3 CIIENIMAJTHLHOTO BBIMYCKa KypHasia KoposieBcKoro
AHTPOITOJIOTUYECKOTO UHCTUTYTA (2009)°.

MBI XOTUM He MPOCTO OTMAaXHYThCsS OT KOHIIEIIIUU «IIOBCEHEB-
HEro ucjaaMa», a B3SITh €€ 3a OTIPABHYI0 TOUKY 1 60s1ee rIIyOOKOTo
pasroBopa o pssie BAXKHBIX BOIIPOCOB, KOTOPbIE, II0 HAIIIEMY MHEHHIO,
SIBJIAIOTCA IEHTPAJIbHBIMU HE TOJIBKO JIJI aHTPOIOJIOTUH HCJIaMa,
HO U JIJI1 aHTPOIIOJIOTHU B II€JIOM. J[eCTBUTENIHHO, TJIOOATHHOE HC-
JIaMCKO€e BO3POKJIeHUEe U pacTylas myOanuHasi BUAMMOCTD HcjIama
Ha 3arajie BBI3BAJIM MHOXECTBO JIUCKYCCUU B aKaZleMUYECKUX Kpy-
rax ¥ 3a ux IpejiejlaMi, UTO UMeeT 3HAUNMble aHATUTUUYECKUeE, DITH-
CTEMOJIOTHYECKHE U METOJ[OJIOTHYECKUE TIOCIE/ICTBUA JJIA aHTPOIIO-
JIOTHU ¥ OCOOEHHO /11 U3YYEHUS PEJIUTUU U STUKU. « OObIYHAA» WK
«IIOBCEJIHEBHASI» 3TUKA’ CTajla 0OBEKTOM AHTPOIIOJIOTHYECKOTO BHU-
MaHusA (B TOM YHC/IE U B 3TOM JKypHaJse), U 0oJIblllas YacTh STUX Ma-
TepHUaJIOB CBA3aHA C OOCYKAEHUEM OCHOBOIIOJIATAIONINX PAOOT TaKUX
aQHTPOIIOJIOTOB HUcyiama, kak Caba Maxmyn u Tanan Acag, — ¢ ux amo-
JIOTETUKOH wiu Kputukou®. Matiki Jlambek?, HampuMep, HacTauBa-
€T Ha HeOOXOZIMMOCTH JIOKAJIM3AINH STHKHA BHE PEJTUTHO3HON CEPHI;
Hoxetime JIaHA10y'° IPpU3BIBAET MOAYEPKUBATDH CJIOKHOCTU U IIPOTHU-
BOpeYHsi, IPUCYIIHe STHYECKOMY 00CyskaeHuio; a Makika Jlemmept"

5. Schielke, S., Debevec, L. (2012) Ordinary Lives and Grand Schemes: An Anthropology
of Everyday Religion. New York: Berghahn Books.

6. Osella, F., Soares, B. “Islam, Politics, Anthropology”.

7. Kak ormeuaer Maiiki JleMnepT, TEpMUHBI «OOBIUHBIN» U «IIOBCEJHEBHBIN» B 9TOH JIN-
TepaType B 3HAUUTEJIPHON CTelleHU B3amMo3aMeHseMbl: Lempert, M. (2013) “No
Ordinary Ethics”, Anthropological Theory 13(4): 370—393.

8. B kuure /Ixkeiimca JIaiimioy «Ilpeamer 1o6poseTesir» XOpOIIO MOKa3aHO, KaK Ha CO-
BPEMEHHBIH «3TUYECKUI IOBOPOT» B AHTPOIIOJIOTHN OKA3aJIH HEIIOCPEACTBEHHOE BIIHSI-
HUe BeJlyl1ecs B aHTPOIIOJIOTHHU UcIaMa JUCKYCCUU, U 3HAUUTEIbHAs YaCTh KHUTH I10-
CBsIIlEHA IOCJEHUM COOBITHAM B 3TOU obsiactu. Hampumep, ero miasa «Bormpoc
¢cBOOO/IBI B QaHTPOIIOJIOTUH» B 3HAUUTEIBHOU CTEIIEHU IPEZICTABIAET cOO0N KpUTHYe-
cKoe oTHoIeHue K pabore Cabbr Maxmyz: Laidlaw, J. (2014) The Subject of Virtue: An
Anthropology of Ethics and Freedom, pp. 138—178. Cambridge: Cambridge University
Press.

9. Lambek, M. (2012) “Religion and Morality”, in D. Fassin (ed.) A Companion to Moral
Anthropology, pp. 341—358. Oxford: Wiley-Blackwell.

10. Laidlaw, J. The Subject of Virtue: An Anthropology of Ethics and Freedom.

11. Lempert, M. (2013) “No Ordinary Ethics”, Anthropological Theory 13(4): 370—393;
Lempert, M. (2014) “Uneventful Ethics”, Hau: Journal of Ethnographic Theory 4(1):
465-472.

346 © TocymapctBo - Penurus - [[epkoBb



MIPEeJIOCTEPETAET OT JII0OOU MTOBEPXHOCTHOU JIOKATH3AIINHY HJIA UMMa-
HEHTHU3AIUU 3THKH, B TOM YHUCJIEe B IIOBCEHEBHOCTH.

ITOT MOBOPOT K OOBIIEHHOH 3THKE HAIlleJI CBOE BOILJIONIEHNUE B aH-
TPOIIOJIOTHH HCJIaMa yepes HJIel0 [TOBCeAHEBHOTO neiama. Takum 06-
pasoM, Hallle 5Cce IPEeJICTaBIIseT cOO0N HesIBHOE B3aMMO/IeHCTBHE
C BBIIIEYTIOMAHYTOH JIUTEPATypOH 110 MOBCEHEBHOM DTHKE, XOTA BTO-
pO¥i TEpMUH 3TOH maphl («dTUKaA») HAC UHTEPeCyeT MeHbIIle, YeM Iep-
BBI («II0BCceIHEBHOCTDH»). Haia mesib — He TeOpeTH3HUPOBATh O TOM,
YTO O3HAUAeT JJIsI Hac IIOBCEAHEBHAs STHUKA, a CKOpee HCCIIef0BaTh
HCXO/IHBIE NIPEIIOJIOXKEHNA U BhITEKAIOIINe U3 HUX OllpeZiesieHus He-
KOTODBIX ABJIEHUN KaK «IIOBCeIHeBHBIX». Ha MpoTakeHUU Bcel cTa-
TBU MBI Oy/leM YTBEPXKJATh, YTO KOHIIENINA IIOBCEJTHEBHOCTU U TO,
Kak OHa ObLyIa IpeZicTaBIeHa B AHTPOIIOJIOTHH UCJIaMa, TT0-BU/IMOMY,
[IO/{YEPKUBAET OAHY U3 CTOPOH MapaJurMalbHBIX 1e0aToB 00 areHT-
HOCTH/BJIACTH U €INHCTBE/Pa3HO00pasuu B aHTPOIIOJIOTHH, IO/ TBED-
JKJjasi TBOPUECKHUH NOTeHI[Hal YesJoBeKa BOIIPEKH I'Py3y HOPM U IOJ-
YyepKUBas YHUBepCcaJIbHbIE YCIOBHUA YeJoBedecKkoro cyorekra. bosee
TOTO, MBI IIpeZIIoJIaraeM, 4To, IOMUMO IIPOCTOTO IOBTOPEHUSA IIPHU-
BEP)KEHHOCTH IPUHITUIIAM areHTHOCTH U YeJIOBEYeCKOrO e[UHCTBA,
obpallleHre K IIOBCETHEBHOMY HCJIaMy IIOPOXKAaeT (MHOTZAA HeNpen-
HaMepeHHO) KOHIIeNTyaJlbHble, METO0JIOTHYECKIE U ITOJIUTHYECKUE
1po6sembl. IIpU3bIBBI 0OPATUTHCA K «IIOBCEJHEBHON» WU «Pealb-
HOM» KU3HU MyCYJIbMaH SIBHO WJIN HESIBHO MapKHUPYIOT 6Jarovectu-
BBIX MyCyJIbMaH (MJIM «BO3POXKJEHIEB») KaK MCKIIOYNUTEIbHBIX H,
4TO elre OoJiee OMMACHO, «HeHacToAmUX». Kak ciencTBre, STOT HOBBIA
IIOJIXOJl HITHOPUPYET OIipesiesieHHble (POPMBI MyCYJIbMAHCKOH KU3HH,
obecIieHNBaeT aHTPOIOJIOTHYECKOe HUCCIeZl0BAaHNE STHX WHBIX CIIOCO-
00B «OBITH MyCyJIBMAaHHHOM», & TaK)Ke IIepeolpesiesigeT 00BEKT UC-
cJIeJIOBaHUSA aHTPOIIOJIOTHY B COBEPIIIEHHO 0cOO0OM Kitoye. /[pyrumu
CJI0BaMHU, JJa’kKe €CJIM 9Ta HayKa IBITAeTCA PACIIMPUTH aHTPOIIOJIO-
THI0 MCjIaMa, Ha CaMOM Jiejle OHa CYIIIECTBEHHO CYKaeT II0JIe HCCIIe-
JosaHuA. [Ipofoykas 3Ty JIMHHUIO aHATIN3a, MBI CTPEMHUMCH He TOJIBKO
HOHAThH, KAK MOJIYaJINBasA NIPUBA3AHHOCTh K HAOOPY CEKyJISPHO-JIU-
OepaJyIbHBIX IPEAIIOYTEHNH U HOPM OKa3bIBAETCS B OCHOBE IVIyOOKO-
ro IOJUTUYECKOTO M 3MOIJMOHAJIBHOTO JAUCKOM@OpPTa IO OTHOIIIe-
HUIO K HEKOTOPBIM TEeH/IEHITUAM BHYTPU HCJIAMCKOTO BO3POKJEHUH,
HO U TO, KaK COIMaJIbHO-HAyYHble HAPPATHUBbI — B JAHHOM CJIy4ae
IIPUBEP;KEHHOCTb KOHIENIUN [TOBCEAHEBHOCTH — MOTYT UT'PaTh KJIIO-
YEBYIO POJIb B PElIeHUH BOIPOca 00 OHTOJIOTMYECKOH MCTUHHOCTH,
MIO/IINHHOCTU U, B KOHEUHOM HTOT'€, YeJIOBE€YHOCTU PA3JIMYHBIX JKU3-
HEHHBIX MUPOB.



AHTPOMOJIOTHUSA HCJIAMA...

Hcaamckoe 0j1arouectue v IIOoBCE€EJHEBHAaA 3THUKA

Hauwmnas ¢ 1980-X IT. aHTPOIIOJIOTUSA HCIaMa CTajla YAEJATh 0coboe
BHUMAaHUE BO3POKAEHUECKUM TEH/IEHIIUSM B PA3JIMUHBIX YACTAX MY-
CYJIbBMaHCKOTO MUpA. 3HAUUTEIbHASI YaCTh UCCJIEJ0BaTENIeH ePBO-
HaYaJIbHO CTABUJIN CBOEH I1eJIbI0 OOBSCHUTD, IOUEMY MYCYJIbMaHCKHE
00II[ecTBa He OIMPaB/bIBAIOT MOJIEPHUCTCKUX OKU/AHWUH, CBI3AHHbIX
C yCWIEHUEM CEeKYJIIpU3aluU U CHIKEHUEM pesturuo3Hoctu. [o mHe-
HUIO HEKOTOPBIX aHAJIUTHUKOB, UCJIAMCKOE BO3POXKEHUE CBUAETEhb-
CTBYET O TEOJIOTUYECKON HECOU3MEPUMOCTHU HMCJIAMa CO CBETCKUM MO-
JepHOM'™2. JIpyrue HacTauBaJu HAa HECOCTOSATEJBHOCTHU OOelaHui
MOJIepHA U OTPAHUYEHHOCTHA BO3MOKHOCTEN BHOBb 00pa30BaHHBIX
HAI[MOHAJIBHBIX TOCY/IapPCTB apabCKOr0 MHPa OTHOCUTEIBHO BKOHO-
MHUYECKON U MOJUTUYECKOU MHTETPAIUH IT0cae 0OpeTeHUs He3aBu-
cumoctu's. Ha cMeHy 5TUM HCCIIeZJOBAHUAM BCKOPE MPUIIUTH pabOoThI,
B KOTOPBIX IIPOOJIEMATU3UPOBAJIOCH TAKOE OJTHOMEPHOE MMOHUMAaHUe
IyTel MOZIEPHU3AIUHA U 0COOEHHO IIPEJICTAaBJIEHUE O TOM, YTO MOJIEP-
HU3anusa 006s13aTeJIbHO MOBJIEUeT 3a cO00H cekyssapusanuio. Tak, Ha-
IIpuMep, BO BJIMATEJBHOUN pabote [leta diikenpmana u [[xkeiimca
IMuckaropu «MycyspMaHCKasA HMOJUTHKA»'4 yTBEPKAAETCA, UTO BO3-
pOXKIeHUeCcKre TEHAEHIINN CBU/IETEIbCTBYIOT HE CTOJIBKO O Pa3phIBe
C MOJIEpHU3AINEN, CKOJIBKO CaMHU SIBJISIIOTCS €€ MPOSIBJIEHHEM, U TO,
YTO YaCTO BBIIAETCS 3a BO3BPAIIEHUE K TPAJULIUAM, HA CAMOM JieJie
SIBJISIETCSI CJIO’KHBIM BhIpa)keHreM MojiepHu3anuu. OTBeprasi yCTOsiB-
IIYIOCS TOJIAPHOCTh MEXKY COBPEMEHHOCTHIO U PETUTHEHN, UCCIIEN0-
BaTeIU IPHUIILIHA K BBIBOY, YTO ITOCTKOJIOHUAJIBHBIE IPE00Pa3oBaHuUA,
BKJIIOYAsA Pa3BUTHE CPEACTB MAcCOBOM HMH(OPMAIIUU U MaccoBoe 00-
pa3oBaHue, CKOpee CrocOOCTBOBAJIM, UeM IPEMATCTBOBAIN Pa3Jidd-
HBIM (hOpMaM HCIIAMCKOTO BO3POKIEHUA.

12. Gellner, E. (1992) Postmodernism, Reason and Religion. London: Routledge.

13. Kepel, G. (2012) Le Prophéte et La Pharaon: Les Mouvements Islamistes dans UEgypte
Contemporaine. Paris: Folio Histoire.

14. Eickelman, D., Piscatori, J. (1996) Muslim Politics. Princeton, NJ: Princeton University
Press.

15. Cm.: Deeb, L. (2006) An Enchanted Modern: Gender and Public Piety in Shi’'i Lebanon.
Princeton, NJ: Princeton University Press; Salvatore, A. (2007) The Public Sphere:
Liberal Modernity, Catholicism, Islam. New York: Palgrave Macmillan. I'peropu Crap-
PETT, HalIpUMeEP, YTBEPKAET, YTO MAaCCOBOE 0OPA30BaHME B MOCTKOJIOHUATBHOM Erum-
Te UMEJIO CJIE[ICTBUEM «OOBEKTUBALMIO» MCIAMCKOM TPaUI[UU, TO €CTh ee TpeBpaiie-
HUE B OT/IEJIbHYIO U UETKO OUEPUEHHYIO CYIIIHOCTh, KOTOPYIO MOXKHO HCIIOJIb30BATH JJIst
9KOHOMMYECKOTO, IIOJTUTHYECKOTO ¥ COIUAIFHOTO Pa3BUTHsA. [[0ABUBIIASICS Y PSITOBBIX
MyCyJIbMaH BO3MOKHOCTb Y4aCTBOBATh B JUCKYCCUsIX 00 MCIaMe W €ro poJyik B obIie-
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Hcnosp3yst HECKOJIBKO MHOH TOAXO/A K OTHOIIEHUSAM MEXKIY Tpa-
JIUIIFEN 1 COBPEMEHHOCTHIO, HO CXOXKee CTPEMJIEHHE OCMBICIUTD MY-
CYJIbMaHCKHE CyO'beKTUBHOCTH B HMUYECKOH IEPCIIEKTHBE U € OIIOPOH
Ha KoHIenmuo Tanana Acajal® o6 ucyiame Kak MOCTOSIHHO Pa3BUBa-
fOITericsl TUCKYPCUBHOM TPAIUIINY, JIPYTUE HCCIIEIOBAHUSA CTAIU Jie-
MOHCTPHUPOBATh, KaK IIPOIIECCHl MOJEPHU3AINU TTO3BOJISIOT BHOBB
KYJIBTUBUPOBATH CTAPYI0, «TPAJUIIMOHHYIO» STUUYECKYIO YYBCTBUTEb-
HOCTb U aBTOPUTETHBble IPAKTUKHUY. VIMEHHO MPOTUB TAKOTO IOJ-
X0/Ia BBICTYITaeT OOJIbIIaA YaCTh HOBOU JIUTEPATYPHI O TOBCEIHEB-
HOM HCJIaMe, TI03TOMY IIPEJICTABJIAETCA 1eJeCO00Pa3HbIM OITUCATD
HEKOTOpPbIE €r0 OCHOBHBIE IOJIOKEHUS Ha MPUMeEpE JIBYX 00pasIio-
BbIX TekcToB: Cabbt Maxmys «Ilosutuka Gsiarodectus»'® u Yapiib-
3a XUpHIKUHA «DTHYECKUH 3BYKOBOU yaHAmadT». Ob6e paboThl
MIPEJICTABJIAIOT COO0H 3THOTpAMUUECKHUE MCCIIETOBAHUA STHIECKUX
B3aMMOOTHOIIIEHUH U TOBCEJHEBHON OOPBHOBI MPOCTHIX OJIATOUECTHU-
BbIx MycysibMaH B Kaupe. Eciu B pabore Maxmya peub uzer o 6Jia-
TOUYECTUBBIX KEHIIMHAX, TPUHIUMAIOIIUX YIACTHE B KPYKKaX IIPU Me-
YeTsX, TO B pabore XUPIIKUH/IA — O MYy>KUYNHAX-TOPOKAHAX, KOTOPbHIE
B CBOMX IIPOEKTAX 3TUUECKOTO CAMOCOBEPIIIEHCTBOBAHUSA OJIATAIOTCS
Ha ay/AioKacceThl ¢ IponoBeAaMu. Maxmy/ ¥ XUPIIKUH/, yTBEPXKAA-
10T, UTO C IIOMOIIBIO PA3INYHBIX IPAKTUK 3TUYECKOTO CAMOCOBEPIIIEH-
CTBOBAHUS, I10/] KOTOPBIMU OHU ITIOHUMAIOT TeJIeCHbIE IIPAKTUKH CaMO-
JIUCHIMIUINHBI, HAIPABJIeHHbIE HA IEPECTPOMKY Habopa MOpPaIbHBIX,
YyBCTBEHHBIX U adHEKTUBHBIX JIUCIIO3UIINNA B COOTBETCTBUU C aB-
TOPUTETHBIMH HCJIAMCKHUMH HOPMAaMH, UX COOECEeTHUKN KOHCTPYH-
pyIoT cebs B KadecTBe AOOPOETENBHBIX MYCyJIbMAaHCKUX CyOBEKTOB.

CTBEHHO-TIOJIUTUYECKON KU3HU IIPUBEJIA B CBOIO OUEPE/Ib K UCIAMCKOMY BO3POK/IEHUIO
B Erunre: Starrett, G. (1998) Putting Islam to Work: Education, Politics, and Religious
Transformation in Egypt. Berkeley: University of California Press.

16. Asad, T. (1986) The Idea of an Anthropology of Islam. Center for Contemporary Arab
Studies. IlepeBox Ha pycckwuii s3bik: Acad T. Unes antponosioruu uciaama // Islamology.
2017. N2 7(1). C. 41-60.

17. Apmanzo CanpBaTope, HalpUMep, AaHAJM3UPYET, KAK MOHATUA «UCJIaX» WU «Macjia-
Xa» PEKOHCTPYUPYIOTCS B IMOCTKOJIOHUATBHOM ETUITE U CBS3BIBAIOTCS € MOHATHAMUA
obmiectBeHHOTO MHTepeca: Salvatore, A. The Public Sphere: Liberal Modernity,
Catholicism, Islam. Xycceiin Asi Arpama Takke pacCMaTPUBAET, KaK KOHIIETIIUs «XU3-
6a» acCCUMUWIMPYETCH B COBPEMEHHBIX MPECTABIEHUAX O TOCYAPCTBEHHOM CyBEPEHM-
tere: Ali Agrama, H. (2012) Questioning Secularism: Islam, Sovereignty, and the Rule
of Law in Modern Egypt. Chicago: University of Chicago Press.

18. Mahmood, S. (2005) Politics of Piety: The Islamic Revival and the Feminist Subject.
Princeton, NJ: Princeton University Press.

19. Hirschkind, Ch. (2006) The Ethical Soundscape: Cassette Sermons and Islamic
Counterpublics. New York: Columbia University Press.
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Xora Maxmyz u XUPIIKUH/, He UCIIOJIb3YIOT ITIOBCETHEBHOCTD B Kade-
CTBE AaHAJIMTHYECKOH PAaMKU, OHU IOJIPOOHO OMHCHIBAIOT €3KeTHEBHBIE
Pa3MBbIIJIEHHS, Pa3TOBOPHI ¥ TPYTHOCTH, C KOTOPBIMHU CTAJIKUBAIOTCS
5TH JKEHIIUHBI U MY>KYUHBI B CBOEM 3THUECKOM ITyTEIIECTBUU, U Jie-
MOHCTPHUPYIOT, KAK OHU BBICTPAWBAIOT ITIOCTOSTHHOE B3aWMOJIEHCTBHE
C UCJIAMCKOH TpasuIen. J[eficTBUTEIbHO, IOBCETHEBHAS JKU3Hb CTa-
BUT Nepes, HUMU psifl mpobJsieM, TpeOYIOIUX MPUHATUA dTUUYECKUX
pemtenuii. CTOUT JIM BCTpeUaThCsl ¢ KOJUIETOH B Kade, IJle IOAAI0T
aTKoroyIb? MOKHO JIU KEHIIMHE OJHOU eXaTh B TAKCH C BOJIUTEIIEM-
MYKUYHHOU? J[OIyCTHUMO JIK UATH Ha 3aHATUS B MEYETh, €CTTU MY>K Ka-
TErOPUYECKH MPOTUB 5TOro? Bce 5TH BOIIPOCHI OTHOCATCS Kak K OJia-
TOYEeCTHIO, TaK U K IIOBCETHEBHOCTU. KpoMe TOTO, Ha BCE 3TU BOIIPOCHI
OTBETHI 0OBIYHO JJAIOTCHA CO CCHUIKON Ha MCJIAMCKUY aBTOPUTET, TPaH-
M0 TOJIKOBAHUSA CBAINEHHBIX TEKCTOB U, B KOHEYHOM cueTe, Ha Ko-
paH u CyHHY?°. 9TO He 03HAYaeT, UYTO JOCTATOUHO «OYKBAJICTCKO-
ro» IMPOYTEHUS UCTOYHUKOB WJIM YTO 3TUYECKHUE JAEUCTBUS CBOIATCS
K cJIeroMy cJieioBaHuIo npaBuyiamM. CKopee 3TO O3HAYAET, YTO IIPO-
THUBOIIOCTaBJIeHHEe 0JIarOYecTHsi U MOBCEJHEBHOCTH U COITYTCTBYIO-
1Iiee eMy ITPOTUBOIIOCTaBJIEHNE TEKCTOBOU HOPMBI ¥ HHAWUBUAYaTbHOM
MIPaKTHUKU HECOCTOSATEHHO.

CrnenoBarenpHO, MOHOrpaduu Maxmya U XUPIIKUHAA CBA3aHbI
¢ 6oJiee IMTUPOKUMU BOIIPOCAMH AHTPOITOJIOTHYECKUM U3YUEHUS STUKU
U pesuruu. B mocsienymomux paboTax 3THKA OMPEEsIseTcs KaK BaXK-
Hellee ycJioBue MOBCEIHEBHOHN XU3HU U YEJIOBEUHOCTU>'. DTU HUC-

20. JI>xoH BoyaH paccMaTpuBaeT cXOKHe BOIIPOCHI, BO3HUKAIOIUe y MycyJIbMaH Bo Ppan-
nuu. 9t AebarTel, KaKk MOKa3bIBaeT BoysH, IPOUCXOAAT HA /{BYX ypoBHsiX. Ha mepBom,
00b11eHHOM, (PaAHIy3CKIe MyCy/IbMaHe JOJKHBI ONPEIEIUTh, KaK JKUTh, paboTaTh, yKe-
HHUTHCS U JKEPTBOBATH B COOTBETCTBHU C MCJIAMCKAME HOPMaMH B HEMYCYJIbMAaHCKOM
OKpY’KeHHUH. BTopoii ypoBeHb, KOTOPHIN BOysH Ha3bIBaeT MeTapaccy KAeHUsAMU, CBSI3aH
C TeM, Kax JIydIlle [yMaTh HaJ{ BOIIPOCAMH, TIOCTABJIEHHBIMH HA IIEPBOM YPOBHE, TO €CTh
KaK JIy4Ille OIpeZieJINTh, KaKie MHCTPYMEHTHl U TPAJAUIUUA MyCyJIbMaHe JIOJIKHBI HC-
[10JIb30BATh, YTOOBI TOHATD, KAK XKUTH, PAO0TATh, JKEHUTHCS U KEPTBOBATH B HEMYCYJIb-
MaHCKOM KoHTekcTe: Bowen, J. (2009) Can Islam be French? Pluralism and
Pragmatism in a Secular State. Princeton, NJ: Princeton University Press. Jlapa JIu6
u Mona Xap6 paccMaTpHUBaOT aHAJIOTHYHBIN IPOIECC CPEIU MYyCYIbMAH-IIIUUTOB B OT-
HoleHuu 6s1arouectTuBbix Gopm jocyra B Belipyre: Deeb, L., Harb, M. (2013) Leisurely
Islam: Negotiating Geography and Morality in Shi’ite Beirut. Princeton, NJ: Princeton
University Press.

21. Das, V. (2010) “Engaging the Life of the Other: Love and Everyday Life”, in M. Lambek
(ed.) Ordinary Ethics: Anthropology, Language, and Action, pp. 376—399. New York:
Fordham University Press; Das, V. (2012) “Ordinary Ethics”, in F. Didier (ed.) A
Companion to Moral Anthropology, pp. 133—149. Oxford: Wiley-Blackwell; Lambek, M.
(2010) “Towards an Ethics of the Act”, in M. Lambek (ed.) Ordinary Ethics:
Anthropology, Language, and Action, pp. 39—63. New York: Fordham University Press;
George, K. “Ethics, Iconoclasm, and Qur’anic Art in Indonesia”.
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CJIeIOBATEIN TBITAIOTCA U3MEHUTh KOH(MUTYPAITUIO CTaphIX 1e6aToB
00 3THKe, IMOKA3aB, UTO STHUYECKHE COOOpaKEHUs SABJISIOTCSI HEOTb-
€MJIEMOH YacThi0 TIOBCETHEBHOM KU3HU U He 0053aTeIbHO OMUPAIOT-
cs1 Ha MOpasibHble (MJIM PEJTUTHO3HbIE) paMKu. Maxmya v XUPIIKUH/T
TaK)Ke CTaBsT I10/] COMHEHHeE JII000€e CTPOroe pas/ieJieHre 3TUKHU U TI0-
BCEJTHEBHOU »KU3HU, TOKA3BIBAs, UTO ITHUECKHE 0053aTEIHCTBA OTHO-
BPEMEHHO SBJIAIOTCS IMTOJTUTUUYECKUMU, O0IIIECTBEHHBIMU U HHIUBULY-
aIbHBIMU. Kpome TOTO, OHU TaK)Ke MOKa3bIBAIOT HECOCTOATEIHHOCTh
TIOHATHS UMMaHEHTHOU 3TUYECKOU chepbl U, CIeI0BATETBHO, JTI0O0TO
paszeneHus o6yacTeldl «PEJTUTUH» U «IIOBCEAHEBHOCTHU» 2. TO OCTa-
eTCsl BaXKHEHIIeN TOUKON pa3TrpaHUYeHNs B UCCIIEIOBAHUAX IO O0BI-
JIEHHOH 5TUKe. B oTyimume oT Tex y4eHbIX, B TOM YHCJIE U MYyCYJIbMaH-
CKHX, KOTOPbIE MTPOTUBOIIOCTABJISIOT STUKY U PEJTUTHIO U CTPEMSITCS
MMO/TUEPKHYTD, UTO JIIOJIN BeAYT cebs 3TUUHO BHE Chephl peTUTruu
1 6e3 CChUIKU Ha SKCIUIUIUTHBIE MOpaJbHble HOPMBI?, Maxmynm
1 XUPHIKUH/ YTBEPKAAIOT, YTO MOBeJIeHUE CTAHOBUTCS STHYHBIM
B TOH CTENeHH, B KaKOH OHO HAaXOAHUTCA B paMKax Oojiee IIUPOKO-
0 MOPAJILHOTO TOPU30HTA, O0YCIOBJIEHHOTO MMILIUIUTHBIMU WU
SKCIUTUIIUTHBIMH HAMEPEHUSIMH CAMHUX aKTOPOB, TaK UTO STHUUYECKAS
MMpaKTHKa MMOCTOSHHO TpaHCPOPMHUPYeETCa*4. DTOT MOCTAETHUN IO-
XOJI OKa3aJl BJAUsAHWE Ha (OPMHPOBAaHHE HOBBIX HAIpaBJeHUU B aH-

22. JleMIepT IOJIBEPTaeT aHAJOTHYHON KPUTUKE GOJIBIIYI0 Y4acTh paboT MO OOBIIEHHOM
9THKe, YTBEPXK/Aasi, YTO OHA YaCTO 3aKPeIUIAeT «JUXOTOMHUHU MaJIOTO U GOJIBIIOrO, MHU-
KpPO ¥ MAKPO, IMILUTUIIUTHOTO ¥ SKCIUTUI[UTHOTO» U UTO HAM CJIEZyeT [T03a60TUTHCS O TOM,
«4TOOBI HE pa30pBaTh IMyTHI, G1arofiaps KOTOPHIM [06bIIeHHAs STHKA]| BOOOIIE KaXKeTcs
GaHasibHOM»: Lempert, M. “No Ordinary Ethics”.

23. Al-Mohammad, H. (2012) “A Kidnapping in Basra: The Struggles and Precariousness
of Life in Postinvasion Iraq”; Al-Mohammad, H., Peluso, D. (2012) “Ethics and the
‘Rough Ground’ of the Everyday: The Overlappings of Life in Post-Invasion Iraq”, Hau:
Journal of Ethnographic Theory 2(2): 42—58.

24. B cBoeM MOHMMAaHHUHU 3TUKH MaxMy/ OMHUPAETCs HA APUCTOTEIEBCKYIO TPALHUIUIO, KO-
TOPOH IPH/EPKUBAIOTCA ee cOOECeHUKH: /I HUX IIOBCEHEBHOE IIOBEZIEHIE CBA3AHO
C IIPOIECCOM DTHYECKOT0 caMonpeobpa3oBanus. X0OTs OHA Pa3IndaeT MOPab U STUKY,
HO pacCMaTpUBaeT UX KaK B3aMMOCBS3aHHBIE, IIPOBO/S PA3/IMUME MEXKAY dTHUIECKOU
cybcTaHIuel ¥ crroco6aMu CyObeKTHBAIINY HJIM TEXHUKAMU «51», IIPEITIOKEeHHBIMU DyKo.
Maxmyz He paccMaTpUBaeT MOPAJIb KaK HAOOp abCTPaKTHBIX MPABUJI, KOTOPHIM IIOAYU-
HAeTca cyobekT: «Ckopee, cucrema Oyko IpeJIIoIaraer, 4To CymeCTByeT MHOXECTBO
Pas3IUYHBIX c110c060B HOPMHUPOBAHUS OTHOIIEHUH C MOPAJIBHBIM KOJIEKCOM, KaXKABIN
13 KOTOPBIX yCTaHAB/IMBAET OIIPeZieJIeHHbIE OTHOIIEHHA MKy CIIOCOOHOCTAMH “A” (BOJIA,
pasym, kejiaHue, JlelcTBUE U T.J.) U JAaHHOU HOpMoii»: Mahmood, S. (2012) “Ethics
and Piety”, in D. Fassin (ed.) A Companion to Moral Anthropology,
p. 234. Oxford: Wiley-Blackwell. Takum o6pa3om, «BUKeHHE 6JarovecTusi HUMeeT
CHUJIBHBIM WHAUBUAYATU3UPYIOUIUN UMILYJIbC, TPEOYIOMINI OT KaX/I0r0 YeJ0BeKa IpH-
HATHA HabOpa aCKETUIECKUX IIPAKTHK /11 GOPMHUPOBAHUS HPABCTBEHHOTO [IOBE/IEHUSI»
Mahmood, S. “Ethics and Piety”, p. 235.
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TPOIIOJIOTUH PEJIUTUU B I[€JIOM U HCJIaMa B YaCTHOCTH. ABTODHI psiia
HeIaBHUX KCCJIeIOBAHUU OOpallaloT BHUMAaHUE Ha TO, KaK WHIUBU-
JIBI TIOCPEJICTBOM OOBIYHBIX JEHCTBUH IOCTOSHHO IPEBPAIIAIOT U Iie-
pellesibIBaIoT cebsl B « MCTHHHBIX MyCyJIbMaH». 25. 11 XOTs 3T IpaKTH-
KU (HampuMep He CepJUThCA Ha OpaTa WU CeCTPy WK ObITh OOPHIM
K coceqisiM) He cpa3y MOKHO Ha3BaTh «PEJIMTHO3HBIMU» (B OTJIMUHE,
CKaXKeM, OT HOIIEHUs IUIATKA WU MATUKPATHOU €KeHEBHON MOJIUT-
BBI), OHH, TEM He MeHee, CTAHOBATCA QYHIAaMEeHTAJIbHBIMU JJI TOU
STHUYECKON CYOBEKTUBHOCTH, KOTOPYIO IBITAIOTCS KYJIBTUBUPOBATH
B cebe MHOTHE MyCyJIbMaHEe.

Hakownerr, pabotsl Maxmya 1 XUpIIKHH/AA 10 3THUKE, B COYETa-
HUU C IPOBEJIEHHOU MU JIeHATypaIu3anuell KOHBEHIINN CBETCKOM
MBICJTU W TIPAKTUKU, OTKPBLIN JOPOTY HOBBIM HCCJIEIOBAHUAM, KO-
TOpBIE IOIMBITAJINCH PACKPBITh, KaK JUOEpasu3M U CEKYJIAPU3M —
a He TOJIBKO mcjaM — (QYHKIIMOHUPYIOT B KaueCcTBE MOPaJIbHBIX
MMPOCTPAHCTB, MOPOXKAAIOINX ITOBCEJHEBHbIE NTpakTuku. Hampu-
Mep, B HAIIIEM HCCIe0BAHUN Mbl OOPATHINCh K CBETCKOMY KaK IIPO-
CTPAHCTBY CENU(PUIECKUX HOPM C COITyTCTBYIOIINUMH (HOPMaMU ITHU-
YEeCKOTO CaMOCOBEPIIEHCTBOBaHUs. MBI YTBEPKIAAIH, YTO, TTOJ0OHO
pasyuYHbIM (popMaM PEeJTUTHO3HOCTH, CBETCKOCTh TaK)Ke BKJIIOYa-
€T B cebs IeJIBIH Pl STUUYECKUX, COITUATbHBIX, (GUBUUECKUX U CEK-
CyaJIbHBIX AUCIIO3UIIUU, I09TOMY BCE OHH JIOJIXKHBI OBITh YUTEHBI
B aHa/IM3e HapaBHE C IMOJUTUYECKUMH JUCIO3UIUAMI®, NHbIMU
CJI0BaMU, PAJUKATBHO JIOKAUTU3UPYS CBETCKUE TTOHATHSA, KATeTOPUU

25. Deeb, L., Harb, M. Leisurely Islam: Negotiating Geography and Morality in Shi’ite
Beirut; Fernando, M. L. (2014) The Republic Unsettled: Muslim French and the
Contradictions of Secularism. Durham, NC: Duke University Press; Jacobsen, C. (2011)
Islamic Tradition and Muslim Youth in Norway. Leiden: Brill; Jouili, J. (2015) Pious
Practice and Secular Constraints: Women in the Islamic Revival in Europe. Stanford,
CA: Stanford University Press.

26. PaccMarpuBasi CBETCKYI0 KPUTHKY M CAHKI[UU MIPOTUB IUIATKOB, Maiiantu ®epHaH10
AQHAIM3UPYET JIeXKAIlNe B OCHOBE CBETCKOCTH HOPMBI I10JIa/TeH/iepa, a TakyKe BMella-
TEJIHCTBO CBETCKOM BJIACTH B MHTEPIIPETALMIO JKEHCKOH TesecHoctu: Fernando, M. L.
The Republic Unsettled: Muslim French and the Contradictions of Secularism; Selby,
J., Fernando, M. L. (2014) “Short Skirts and Nigab Bans: On Sexuality and the Secular
Body”, The Immanent France: Secularism, Religion, and the Public Sphere. September
4 [http://blogs.ssre.org/tif/2014/09/04/short-skirts-and-nigab-bans-on-sexuality-and
the-secular-body/, accessed on 16.11.2023]. AHasoruuasM 06pazom Hazms ®azus pac-
CMaTpPHUBAET OTKA3 OT IIJIATKOB KAK DCTETUKY «s1», TECHO CBA3AHHYIO C MOPAJIbHOU CyOh-
€KTUBHOCTBIO, OCHOBAaHHOU Ha JTHOepaybHbIX aTrdeckux Hopmax: Fadil, N. (2011) “Not-/
Unveiling as an Ethical Practice”, Feminist Review 98: 83—109. IloHUMasi He-IIOKPbHI-
THe KaK IMOBCEJHEBHYIO MPAKTHKY 3TUYECKOTO CAMOCOBEPIIEHCTBOBAHUS U €CTECTBEH-
HBIU €10co0 cymiectBoBaHus1, Paauib 6GPOCAET BBI30B T€TéMOHUCTCKON CEKYIIAPHO-JIU-
GepasbHOM TOUKE 3PEeHUs Ha JAHHYIO IPAKTHKY.
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U IPUBA3aHHOCTH, paboThl Maxmyn 1 XUPIIKUH/AA, a /10 HUX U Aca-
J1a*7 TO3BOJIMJIM YYEHBIM C/leJIaTh CeKyJIAPDU3M U CBETCKOCTb He IIpO-
cTo GOHOBBIM YCJIOBUEM WX MHTEJIJIEKTyaJbHON paboThl, 2 00BEKTOM
Ha0JII0IeHUs U aHAJIN3A.

ITogoGHBIN AHUCTEMOJIOTHUYECKHUHU ITOBOPOT UMEET JIOJTYI0 HUCTO-
puio B aHTponosiornu. OfHaKo 3THorpaduveckoe BHUMaHUe K Oiia-
rOYeCTUBOMY CaMOCOBEDPIIIEHCTBOBAHHIO, KDUTHUYECKUN aHAIN3 CO-
OTHOIIIEHUsI MOpPaId U ITUKHU, NIPOBUHIHAIU3AUA CBETCKUX HOPM
U LIeHHOCTeH BBI3BIBAIM IIOPOH BechbMa OypHOe HEIPHUATHE y psaa
YVUeHBIX KaK BHYTPH, TaK U BHe aHTponosoruuz. ObpamjeHue K Io-
BCeZTHEBHOMY HCJIaMy — 4acTb 3TOH peakiiuu. [1oaToMy B ciieayromux
paszesax paccCMaTPHUBAIOTCS KJIIOUeBble TEKCThI U OCHOBHBIE yTBEp-
JKJIeHUA, XapaKTepHbIe JJIA 3TOro ImoBopoTta. Hara nenp — He 006s3a-
TeJIbHO OIpOBEp)KeHUe MM KPUTHKA YpPe3MepHOr0 BHUMAHMA K HUC-
JaMckoMy Ostarouectuio®. [loueMy «IOBCeTHEBHBIA MCIAM» CTaJI
CTOJIb NOIYJIAPHON aHAJIUTUYECKON paMKOM /I MHOTHX aHTPOIIOJIO-
rOB HCJIaMa U B UeM Hay4dHasd U MOPAJIbHO-IIOJIUTAYECKAs 10JIb3a 3TO-
ro uHTepeca?3®. Hac ocobeHHO 0becKypakrBaeT IIPOTUBOIIOCTaBIEHIE

27. Mahmood, S. Politics of Piety: The Islamic Revival and the Feminist Subject; Mahmood,
S. “Ethics and Piety”; Hirschkind, Ch. The Ethical Soundscape: Cassette Sermons and
Islamic Counterpublics; Asad, T. (1993) Genealogies of Religion: Discipline and
Reasons of Power in Christianity and Islam. Baltimore, MD: Johns Hopkins University
Press; Asad, T. (2003) Formations of the Secular: Christianity, Islam, Modernity. Palo
Alto, CA: Stanford University Press.

28. Cm. Abbas, S. (2013) “The Echo Chamber of Freedom: The Muslim Woman and the
Pretext of Agency”, Boundary 2 40(1): 155—189; Bangstad, S. (2011) “Saba Mahmood
and Anthropological Feminism After Virtue”, Theory, Culture & Society 28(3): 28—54;
Gourgouris, S. (2013) “Why I Am not a Postsecularist”, Boundary 2 40(1): 41-54; Mufti,
A. (2013) “Why I Am not a Postsecularist”, Boundary 2 40(1): 7—-19; Robbins, B. (2013)

“Why I Am not a Postsecularist”, Boundary 2 40(1): 55-76.

29. Ha camoM /iesie MbI ¢ IOHUMaHHEM OTHOCHMCS K TOH KPUTHKe: Kak yTBepxaaeT da-
JIUIIb, UJesd «IUIaTKa KaK UAUOCHHKDPA3UH, KOTOPYI0 HEOOXOAMMO OOBACHHUTH» HEIPO-
M3BOJIBHO IOJTBEPXK/AeTCA Jlaske CUMIIATU3UPYIOIIUMU HCCIIe/JOBAHUAME IPAKTUKH
HOIIIeHUsI IUIaTKOB. Kak OHa 0OTMeuaeT, «OrpaHNYeHHEe UCCIIEI0BATEIHCKON OIITHKH Op-
TOOKCAJIPHBIM MYCYJIbMAaHCKHM IIOBEIEHHEM, TAKUM KaK XH/Kab, U ocTaByieHUe Oe3
BHUMaHUA JIpyrux ¢hopm (61arouecTUBOrO) IMOBEJIEHHUA IPUBOAUT K TOMY, YTO O0BEK-
TOM HCCJIEZIOBAHUSA CTAHOBATCA TOJIBKO T€ IPAKTUKHU, KOTOPBIE HE COOTBETCTBYIOT “CBET-
ckomy o6pasy kusuu”»: Fadil, N. “Not-/Unveiling as an Ethical Practice”.

30. Xors MBI cocpesrorouninck Ha paborax Camysnu [lwibke u Maruyca MapceieHa kKak
HaunboJIee YaCTo YIIOMIHAEMBIX CTODOHHIKOB TAKOTO 0OPAIIEeHUsI K TIOBCEHEBHOMY HC-
JlaMy, Halll ’HTEPEC PACIIPOCTPAHSETCS U Ha JIPyTrUe ucciiefoBanus, kak: Al-Mohammad,
H. (2012) “A Kidnapping in Basra: The Struggles and Precariousness of Life in
Postinvasion Iraq”; Al-Mohammad, H., Peluso, D. “Ethics and the ‘Rough Ground’ of
the Everyday: The Overlappings of Life in Post-Invasion Iraq”; Das, V. “Ordinary
Ethics”; Debevec, L. (2012) “Postponing Piety in Urban Burkina Faso: Discussing Ideas
on When to Start Acting as a Pious Muslim”, in Ordinary Lives and Grand Schemes:
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6J1aroyecTst ¥ MOBCEJHEBHOCTH — OJUH U3 OCHOBHBIX TE3HCOB DTOTO
IIO/IX0/1a, — Beb KaK MBI y>Ke OTMeYaJIH BBIIIE, IIOBCEHEBHAS MIPAK-
THKa U IPOCThble MyCyJIbMaHe 3aHNMAIOT IIeHTPaJIbHOe MecTo U B 60-
Jlee paHHHX HCCJIEIOBAHUAX MCJIAMCKOTO 0Jy1aroyecTus U 3THKU. Mbl
XOTHUM HOJYEPKHYTh, YTO B HOBBIX HCCJIEIOBAHUAX IIOBCETHEBHOCTD
IIOPOH BBICTYIIAeT HE CTOJIBKO SMIIMPHUYECKUM 0OBEKTOM HabJirosie-
HU, CKOJIBKO HOPMAaTHUBHOHN PaMKOH, II03BOJIAIONIEN KOHIIENITYaTN31-
pOBaTh areHTHOCTH, B IIEPBYI0 OYepeb KaK TBOPUYECKOe COIIPOTHBIIE-
Hue (peJIUTruo3HbIM) HopMaM. K 5ToMy apryMeHTy MBI U IIEPEXOJIM.

IIpakTHKH MOBCETHEBHOTO CONMIPOTUBJIEHUA

IMousaTre moBcemHeBHOCTH (the everyday) y:ke JaBHO 3aHUMAET II€H-
TpaJIbHOE MECTO B aHTPOIIOJIOTUH KaK OFUH U3 Haubosee MpUBHIIE-
TMPOBAHHBIX MPEIMETOB aHAIN3a, MO3BOJISAIONIUN U3yUaTh «HEOIpe-
nesnenHoctu (imponderabilia) peanbHOU KU3HU», TI0 BBIPAYKEHUIO
BponuciaBa ManuHoBckoro3'. IloHATHE «IIOBCEHEBHOCTh», a TAKXKe
€ro JIBOHHUK «00BIZIEHHOCTb» (the ordinary)3?, 1eKUT B OCHOBE TIOIIbI-
TOK MOHSITH IPEBPATHOCTH OOJIBIINUX CTPYKTYP IyT€M HU3Y4EeHHUs TOTrO,

An Anthropology of Everyday Religion. Vol. 18. EASA Series. New York: Berghahn
Books; Khan, N. “Of Children and Jinn: An Inquiry into an Unexpected Friendship
during Uncertain Times”; Khan, N. (2012) Muslim Becoming: Aspiration and
Skepticism in Pakistan. Durham, NC: Duke University Press; Mittermaier, A. (2012)
“Dreams from Elsewhere: Muslim Subjectivities beyond the Trope of Self-Cultivation”,
Journal of the Royal Anthropological Institute 18(2): 247-265; Simon, G. (2009) “The
Soul Freed of Cares? Islamic Prayer, Subjectivity, and the Contradictions of Moral
Selthood in Minangkabau, Indonesia”, American Ethnologist 36(2): 258-275. Mst
He TPEe/IIoJIaraeM OJHOPOJHOCTU 3TOU JINTEPATYPhl U TIPU3HAEM, UTO STH UCCIIE0Ba-
HUSI IMEIOT COBEPIIIEHHO pa3Hble OPUEHTALNH U aHATUTHYECKUE IPUBI3KU. TeM He Me-
Hee HAC UHTEPECYET, KaK BO BCEX HTHX paboTax MOBCEHEBHOCTh PACCMATPUBAETCS KAK
MIPOCTPAHCTBO CJIOKHOCTEN U HEOJHO3HAUHOCTEH (B OT/IMYME OT PETUTHO3HBIX HHCTH-
TYTOB U HOPM), a TAKXKe KaKOe BJIUSHIE HTO MMEET Ha AHTPOIIOJIOTHIO PEJINTUU U Ka-
KHe HODMAaTHBHbBIE YCTAHOBKY MOTYT JIE?KATh B OCHOBE TAKOTO IOZX0Za — IIYCTh JakKe
¥ HelpegHAMEPEHHO.

31. Bo BerynuresnbHBIX pparMeHTax K KHHUTe «APrOHAaBTHI 3alaJIHON 4acTu THXOro okea-
Ha» MaJINHOBCKUU HCIIOJIB3YeT 5TO BBIPAJKEHME, HACTAUBasA Ha TOM, YTO aHAJIHTHKHU
JIOJKHBI 0OpalnaTh BHUMaHHe Ha «PAcHOpANOK pabodero AHA 4yesoBeKa, AeTalH ero
yXoZia 3a TeJIOM, CII0CO0 NMPHUHATHUA IHUINU U ee IPUTOTOBJIEHHA; TOH Pa3TOBOPOB H CO-
[UAJIbHON JKUBHH Yy JIEPEBEHCKUX KOCTPOB, HAJINYHeE KPEIKOU APYKOBI HJIM BPasKIbI,
a TakKe MUMOJIETHBIX CHMIIATHH U aHTHIIATHH MeXAy JIOABMU». DTU JeTalH, IO ero
MHEHHUIO, OYeHb Ba)KHBI JUIsI IOHUMaHUA TOTO, KaK paboTaloT U IOJJIEP>KUBAIOTCS
crpykTypbl: Malinowski, B. Argonauts of the Western Pacific, p. 22.

32. Lambek, M. (2010) Ordinary Ethics: Anthropology, Language, and Action. New York:
Fordham University Press; Stewart, K. (2007) Ordinary Affects. Durham, NC: Duke
University Press.
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KaK OHU OTPKAIOTCA B TIOBCETHEBHOU pPedu W MpakTuke3s, Haunnas
¢ ocHoBorosiaratlei pabotsl peunra 'opmana «IIpexacraBieHue
cebs B MOBCEHEBHOM JKU3HU»34, B KOTOPOW paccMaTPUBAIOTCA pas-
JINYHbIE PAMKH, UCIIOJIb3yeMble WH/IUBUIAMU, YTOOBI «JIOKAJIN30BaTh
U CKOHCTPYHUPOBaTh» ce0sl KaK COIHAIBHBIX CyO'b€KTOB, U 3aKAHUH-
Bas «KpuTukoil noBcesHeBHOH Xu3HN» AHPHU JledeBpa’s, npusbipa-
omell kK ocrpadenuto (de-familiarization) mMoBCeIHEBHOCTH, OCTIE/-
HfA MIOHUMAaeTcsd KaK IMPOCTPAHCTBO IMPOTHUBOPEYHNH, ITOMOTAOIIIX
HaM pasra/iaTh CIIOCOObI MaTepUATU3ALNHN WU OCHapUBaHUA (MIIH
U TOTO W JIPYI'OTO) COIUAJIBHBIX CTPYKTYp WU cucreM. Takum obpa-
30M, AHUIUTHYECKUN (POKYC HA MUKPOIPAKTUKAX IMOPOKIAET CTPYK-
TYpHOE HapsiKEHUe: XOTSA KOHIIENIHs I0BCEJHEBHOCTH HAIpaBJIeHA
Ha MIOHMMAaHWE TOTO, KaK OCYIIECTBJISIETCA BJIACTh, OHA IIPeJIIosIara-
€T YIUTBIBAaHUE TOTO, UTO MOCJIEAHAS U3MEeHUNBa Oaroapsi UMEHHO
MIOBCETHEBHBIM UTEPALIUAM.

Kuura Mumness sie Cepro «IIpakTrika IOBCeIHEBHOM KU3HU»3® OCTa-
€TCsl OHOU U3 CaMbIX MOMYJIIPHBIX U BIUATEIbHBIX WJUTIOCTPAINH Ta-
KOro Tojixozia. B Heil aBTOp oOpalrjaeT BHUMaHNEe Ha TBOPYECKYIO I103-
THUKY «IIPOCTOTO UeJIOBEKA» B €r0 MOJIEJISAX MOTpeOsIeH s, Ipeijiaras
MHUKpoaHanu3 GyHKIMOHUPOBAHUSA BJIACTU B ee eXXeTHEBHBIX IPAKTU-
KaxX. B To »xe BpeMs cTpaTeruu MOBCEJHEBHOTO COIPOTUBJIEHUS BJIa-
CTH OIUPAIOTCS HA CYIIECTBYIOIIHE (XOTSA U HE JIOMUHUPYIOIIHE) pe-
TepTyapsl JeHUCTBUS, TaKUe KaK CKa3KW, MUQBI, SIIMUYECKUe JIeTeH/IbI
u urpsl. Takum o6pa3oM, B OIIMCAHUH IOBCETHEBHOCTH /ie CepTo BBI-
JIBUTAEeT HA TEPBBIN IUTAH TBOPUECTBO M CONPOTHBJIEHHE, OTHOBPEMEH-
HO BIIMCBIBAs UX B CYIIECTBYIOIYE HOPMBI U IIEHHOCTH, a He BBITECHAA
ux u3 3Tux pamok. [le CepTo He MPOTUBOIIOCTABJIAET AT€HTHOCTH BJIa-
CTH, a NIEPEOCMBICIINBAET ar€HTHOCTh KaK TAKTUYECKOe pa3BepPThIBAHIE

33. Maiiki [llepuHreM yTBEPIK/Ia€T, UTO WHTEPEC K IIOBCEHEBHOCTH, c(HOPMUPOBABIIHI
BIIOCJIEJICTBUU OTAEJIHbHOE HAYYHOE HAIPABJIEHHE, BO3HUK B PAMKAX IIOCIEBOEHHOTO
(paHIy3CKOr0 HHTETIEKTYaIbHOTO JIBUKEHSI, OIIMPABIIETOCS Ha CIOPPEAIN3M U CTpe-
MUBILETOCS [IEI€HTPATN30BATh U IIEPEOCMBICTIUTD [TOJIUTUYECKYIO Ku3Hb: Sheringham,
M. (2009) Everyday Life: Theories and Practices from Surrealism to the Present.
Oxford: Oxford University Press. Bosiee moapo6GHbIi 0630p TEOPETHUECKOTO PA3BUTHS
KOHIIEIIIUH «IIOBCEHEBHOCTH» B TEOPHUH KyJIbTyphl cM. B: Highmore, B. (2002) The
Everyday Life Reader. London: Routledge; Kaplan, A., Ross, K. (1987) Everyday Life.
New Haven, CT: Yale University Press.

34. Goffman, 1. (1959) The Presentation of the Self in Everyday Life. Rockland, MA:
Anchor.

35. Lefebvre, H. (1958) Critique de La Vie Quotidienne I: Introduction. Paris: L’Arche.

36. De Certeau, M. (2011) The Practice of Everyday Life. Translated by S. Rendall. Berkeley:
University of California Press.
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Biacty. IIprMepoM Takoro Imosixozja MOKET CIIYy>KUTh KHHTA JInibl AGy-
JIyron «3aByasHpOBaHHBIE UyBCTBa»%, MPEICTABJIAIONIAs COO0H IUIOT-
HYIO 3THOTpaQHI0 IOBCEAHEBHOM KU3HU OefynHOB B Erunre. AGy-Jlyron
MIPOCJIE}KUBAET, KaK OEMyHHBI UCIIOIB3YIOT IIO33UI0 IS aPTUKYJIAIII
YYBCTB YA3BUMOCTH, HEJIOILYCTHUMBIX B MOPAJIBHBIX PAMKaX OOBIYHOH CO-
[UAJIBHOM KU3HU. BMecTo TOro 4To0BI MPE/ICTaBUTh MOPAIBHBIHN JIHC-
KypC KaK MeCTO JIEHCTBH MOIIIHBIX COITMAIBHBIX IIPABIJI, A IO3THIECKOe
TBOPYECTBO OE[yHHOB — KaK MECTO MX aKTUBHOTO TBOPUYECKOTO COIPO-
TUBJIEHU:A, AOy-JIyro/] MOTYEPKUBAET, UTO TIO33UA TAKKE ABJIAETCA CO-
[IUAILHON KOHBEHITMEH, «KyJbTYPHBIM pENepTyapoM» YyBCTB U JleH-
crBuis®. TakuM 00pa3oM, OHA pacCMaTPUBAET CHUTYAIMIO, B KOTOPOM
110331 HE OTPaHHYMBAETCS MOPAJIBIO, HO TaKyKe IIPEJICTaBIIAET HEKYIO
CaMOCTOATEIBHYIO COIMAIBHYI0O KOHBEHIIUIO, B paMKax KOTOPOU IPOSB-
JISIeTCSI areHTHOCTh OeayuHoB. I, uto oueHb BaykHO, AOy-JIyroz He u30-
Opaskaer OeyMHOB KaK ITPOTUBOPEUYUBBIX WJIM HEIMOCIJIE0BATETBHBIX
cyObexkToB. HanpoTus, y/ieisisi IPUCTaJIbHOE BHUMAHUE CETSIM TOHATHH,
JIEXKAITX B OCHOBE KOJIEKCA YECTH U [I093UHU, OHA ITBITAETCS] OOBSCHUTD
JIOTUKY CHUCTEeMBI [B 1iesioM]»3%. B Gosiee mosmHelt sTHOTpadmu, caemyst
mpumepy A6y-JIyron, Jlapa /Jlub m Mona Xap6 mcCIenyioT, KaK MyCysIb-
MaHe-IINUTHI B I0KHOM bBelipyTe MCIOIB3YIOT MHOTOUYNCIEHHBIE MO-
pasbHbIE PYOPUKY /IS CO3/IAHKS HOBBIX (DOPM 0J1ar0YeCTHBOTO JIOCYTA.
OHHU ONUCHIBAIOT «CJIOMKHBIA MOPATIBHBIN JIaHAIIADT»*°, B pAMKaxX KOTO-
POTO MOJIOZBIE JIIO/IN, KOTOPBIE HE CUUTAIOT CBOIO JKU3HB 00513aTEJILHO
Pa3/iBOEHHOH [MeX/y pesIMTHO3HBIMI HOPMaMU U IOBCE/THEBHBIM JI0-
CYyTOM]... cTpeMATCcsA OOBbEANHNUTD Pa3BIeUeHN U Bepy TaKUM 00pas3oM,
yTOOBI OHU OBLITH 0OJIee COBMECTUMBI — CTPEMATCS K OOJIBIIEH coryiaco-
BAHHOCTHU 5THX JIBYX BEIEH B CBOEU KU3HU» 4.

Xots Tu6 1 Xapb He BBIIBUTAIOT IOBCEHEBHOCTD HA MIEPBBIH IJIaH
B KaueCcTBe aHAJUTUYECKOTO ITOHATUSA, B APYTHUX HEJABHUX aHTPOIIO-
Jlornueckux paboTtax obpaleHue K IIOBCEHEBHOCTH CTAaHOBUTCA 0O-
see aBHBbIM. Camysn [IInibKe ABIAETCA OJHUM U3 BIUATEIBHBIX CTO-
POHHUKOB OOpaIleHus K MOBCETHEBHOMY HCJIaMy, U €ro dcce «BhITh
xopomuM B PamajiaH», MOCBAIIEHHOE OMIBITY U MTOBCE/THEBHBIM ITPaK-

37. Abu-Lughod, L. (2000) Veiled Sentiments: Honor and Poetry in a Bedouin Society.
Updated. Berkeley: University of California Press.

38. Ibid., p. 180.
39. Ibid., p. xxi.

40. Deeb, L., Harb, M. (2013) Leisurely Islam: Negotiating Geography and Morality in
Shi’ite Beirut, p. 10. Princeton, NJ: Princeton University Press.

41. Ibid., p. 32.
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THUKaM «IIPOCTBIX MyCyJIbMaH» B PbIOANIKOM iepeBHe Ha ceBepe Erumnra
B MecAll PamazaH, 4acTo nUTHUpyeTca APYTMMH YY€HbIMU B KauecTBe
aHayuTudeckoro opueHTupa*?. Xors Iluipke BIOCIEICTBUY OITy0IIH-
KoBaJI OoJiee OOIIMPHYI0 MOHOTpaHIo Ha 3Ty TeMy*3, MBI COCPeZO-
TOYMMCS Ha 9TOM 3CCe, IIOCKOJIbKY B HEM KPaTKO HU3JI0KEHbI OCHOB-
HBIe YTBEPK/JIeHUA U 0003HAUEHBI «II0/IBOJHbIE KAMHM» OOpaIeHus
K IIOBCeAHEBHOMY uciaMmy. B cBoem scce IlIunnbke onmceiBaer Pama-
JlaH KaK BpeMsA He TOJIbKO JJIA II0CTa U MOJIUTBBI, HO U [l IIpa3AHAY-
HBIX QOpPM OOIIEHNA U Becesibsl, HanmpuMep ¢yrbosia. XoTA «B 1eJIOM
B PamajiaH omrymraercs NOBBIIIEHHAS COIUAIbHAS, MOpaJIbHas U OJ1a-
rouyecruBasd aKTUBHOCTb», IIUIIET OH, TAKOE «COCPEAOTOUYEHNE HA BO3-
HarpakZieHUU U 6y1arodyecTun» ABJAeTCA BpeMeHHBIM*. 3a eKe/[HeB-
HBIM IIOCTOM CJIEAYIOT HOUYHBIE PA3BJIEUEHHA U IIIyMHOE TOTpebIeHHeE.
Bosiee Toro, cam MecAl BBIZEIAETCA U3 BCErO OCTAJIbHOIO roza: Pa-
Ma/laH — 3TO «BPeMs UCKIIOUUTEIBHOM MOpasii, KOTopas IO CBOeM
npupoze OyzeT JUIUThCs TOIBKO 10 TeX IOp, MoKa JunuTes PamazaH...
U 3Ta UCKJIIOYUTEJIBHOCTh KOCBEHHO y3aKOHUBAeT MeHee II0CIe[0Ba-
TeJIbHbIE TIOAXOAbI K PEJIUTUU U MOPAJIU B TEUEHUE BCEI0 OCTAJILHOIO
roza»*. Kak nosicuser IlImwibke, «3T0 cyry00 yTHJIIMTAapHOE ITOHUMA-

42. Ha Camynu IIwibke cebunatoTes, B uactHocetu: Debevece, L. (2013) “En Attendant Notre
Sababu: Discussions sur le Travail, la Vie et L’islam avec les Jeunes Hommes de Bobo-
Dioulasso”, in K. Wertmann, S.M. Mamine (eds) La Ville de Bobo-Dioulasso Au
Burkina Fasso: Urbanités et Appartenances En Afrique de I'Ouest. Paris: Karthala. P.
211; Deeb, L., Harb, M. Leisurely Islam: Negotiating Geography and Morality in
Shi’ite Beirut, pp. 16—17; Laidlaw, J. The Subject of Virtue: An Anthropology of Ethics
and Freedom, p. 173; Mittermaier, A. “Dreams from Elsewhere: Muslim Subjectivities
beyond the Trope of Self-Cultivation”, p. 250. MbI OCTaHOBHJINCH HA JIBYX €r0 3CCe
«BbITh XOpoumuM B Pamasian» u « BbITh HEBEPYIOIIUM B IEPHO/L UCJIAMCKOTO BO3POXK/(e-
HUs», B KOTOPBIX COOPaHBI OCHOBHBIE €T0 TE3UCHI, BRICKa3aHHbIE B 60JIee IPOCTPAHHBIX
MoHorpadusax u coopaukax: Schielke, S. (2009) “Being Good in Ramadan: Ambivalence,
Fragmentation, and the Moral Self in the Lives of Young Egyptians”, Journal of the
Royal Anthropological Institute 15(S1): 24—40; Schielke, S. (2012) “Being a Nonbeliever
in a Time of Islamic Revival: Trajectories of Doubt and Certainty in Contemporary
Egypt”, International Journal of Middle Eastern Studies 44: 301—320. X0Tst MOHOTpa-
us lunbke, 6e3ycnoBHO, aTHOrpaduUecKn 6oraye ero crarteil, B HEH COXPAHIIOTCS
OCHOBHBIE TPOGJIEMBI, KOTOPBIE MBI 3/1eCh 0003HAYNIIN, & UMEHHO: IIPE/ICTABJIEHUE O Pe-
JINTUU KaK 0 Habope abCTPaKTHBIX MPABIJI, IPOTUBOIIOCTABIEHHBIX TOBCEHEBHOM KU3-
HU, U HOHUMaHue casadu3mMa KaKk HEBO3MOKHOTO U HEEeCTECTBEHHOTO crocoba cyie-
CTBOBaHWUS.

43. Schielke, S. (2015) Egypt in the Future Tense: Hope, Frustration, and Ambivalence
before and after 2011. Bloomington: Indiana University Press.

44. Schielke, S. (2009) “Being Good in Ramadan: Ambivalence, Fragmentation, and the
Moral Self in the Lives of Young Egyptians”, Journal of the Royal Anthropological
Institute 15 (S1): S24—4o0.

45. Schielke, S. (2015) Egypt in the Future Tense: Hope, Frustration, and Ambivalence
before and after 2011, p. 50. Bloomington: Indiana University Press.
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HHUE PEeJIUTUH, KOTOPOe HESIBHO IMT03BOJIAET YTBEPAUTH PamMasaH B Ka-
YecTBe HPABCTBEHHOTO W 06JIaTrOYECTUBOTIO WCKJIIOUEHUSA U3 He CJIHIII-
KOM H/leaIbHOU MoBceHeBHOH *ku3Hu. Ecniu Pamanan — ato Bpems
0co00¥ Harpazpl, Korja bor mpoiaeT 4eJ0BeKy €ro MpekHUe rpe-
XU, TO B OCTQJIHPHOE BPEMs IOZja YeJIOBEK MOXKET COBEPIIATh HEKOTO-
pble Tpexu U HEMHOTO OTCTYIaTh OT CBOMX 00s3aTesbeTB»4C. Takum
obpazom, 3axmogaet [Imabke, «CI0COOBI, KOTOPHIMH OOJIBIIIITHCTBO
JIIofiell mpasHyoT PamMaziaH, He TpeOYIOT 3TUUECKON CyOheKTHBHO-
CTH, HAI[PABJIEHHOW HA COBEPIIIEHCTBOBAHHE OUMIIIEHHOTO, 60r060513-
HEHHOTO “s1”, CHOCOOHOTO YETKO Pas3zessaTh 00Po U 3y10»4. JeilcTBU-
TenbHO, IInyibKe TPAMO BO3paKaeT MPOTUB UBJIUIIHETO BHUMAHMUSA
K MYCYJIbMaHCKOMY 0JIaTOUECTHUIO U TOTO, YTO OH CUHTAET «IIPoOJIe-
MaTUYHOU TEeHJEHIIHEeN CTAaBUThH BO IVIABY yTJIa Ieb STUUYECKOTO CO-
BepireHcTBa»*®, I1o ero MHEHUIO, BMECTO TOTO YTOOBI CTPEMUTHCS
K 3THYECKOMY COBEPIIEHCTBY, €T0 COOECeTHUKU-MYyCyIbMaHe O0bIU-
HO MPOTHBOPEYAT CTPOTUM MOPAJIbHBIM HOPMAaM WJIM YKJIOHSIOTCS
OT HUX: KOT/Ia CBSIIEHHBIN MeCAI] 3aKaHYMUBAETCS MPA3HUKOM UJ
anb-gpump, Te ke caMble MOJIOZbIE JIIOAU, KOTOPbIE MOJIMJIUCH U TIO-
CTHJINCh BO BpeMs Pamajiana, BO3BpaIIaloTCs K KYPEeHHUIO TAlIHIIa,
IIPOCMOTPY HOPHOTPaUU U CEKCYyaJbHBIM JIOMOTATETbCTBAM K JKEH-
I[MHAM B OOIIECTBEHHBIX MMAapKax M Ha HabepekHbIX¥. [ToaTomy oH
YTBEPIK/IAET, YTO 3THOrpaduueckuii GOKyC J0KEH OBITh IepeHa-
MpaBJieH Ha «aMOWBAJIEHTHYIO MPUPOAY OOJIBIIMHCTBA MOPAIHHBIX
CyOBEKTUBHOCTEN », HA «KOH(MJIUKTHI, IBYCMBICIEHHOCTHU, JIBOIHBIE
CTaHAAPTHI, IEPEJIOMBI U CABUTH»3°. ITO MO3BOJIAET JIyUIlle MOHATD,
KaK peJINTHO3HbIe HOPMBI JIEHCTBYIOT B IIOBCETHEBHOH JKU3HU, U Ta-
kot nogxoyn [Iunpke xapakTepu3yeT Kak BHUMaHUE K Pa3IUIUIO Me-

46. Paccyxnenus Illunske o Pamazane B pabore «Erumner B OyaynieM» cozieprkar 60Jibiie
HIOQHCOB, UeM IPeABIAYIINN BADUAHT CTAThH, U ITO/TUEPKUBAIOT CJIOKHOCTh MOPAJIU BHE
Pamanana: Schielke, S. Egypt in the Future Tense: Hope, Frustration, and Ambivalence
before and after 2011. Kak OH muIleT, «CUJIa MOPAJIHHOTO CABHUTa MPA3THUKA 3aKITIO-
YaeTcsl He IIPOCTO B OTKa3e OT BPEIHBIX IPUBBIUEK. Ba’kHee TO, YTO OH 3HAMEHYET CO-
6011 mepexo/; OT Iepuoza CoOII0IeHUs IPABUJI, B TEUEHHE KOTOPOTO CTUPAIOTCA TPEXH
MpPeBIAYIIETO Tofja, K 6ojiee CI0KHOMY IOPSAKY MOpain». TeM He MeHee JIBOWHAas
CTPYKTYPa, IPOTHBOIIOCTABJISION[As BPEMsI HCKIIOUUTETIbHON HpaBeTBeHHOCTH (Pama-
JlaH) «IOBCEIHEBHOUM TEMIIOPAJIbHOCTH» (BHe PaMasiaHa), MpOIOJIKAET OCTaBaThCA OC-
HOBOU ero aHaiu3sa. IMEHHO Ha 3Ty IUXOTOMUIO M HaIlpaBJeHa Hallla KPUTHKA.

47. Schielke, S. “Being Good in Ramadan: Ambivalence, Fragmentation, and the Moral Self
in the Lives of Young Egyptians”, p. 29.

48. Ibid., p. 35.
49. Ibid., p. 29.
50. Ibid., p. 38.
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Ky «OOJIBIIUMHU CXeMaMH» U «PeaJTbHBIMHU MYTSIMH, [0 KOTOPHIM
UAYT JIFOAW»5'.

Axnent lIunbke Ha aMOMBAJIEHTHOCTH, JIByCMBICJIEHHOCTH U TIPO-
TUBOPEUUBOCTU IEPEKJINKAETCS ¢ TOUKON 3peHUs JPYyTUX UCCIIENO-
BaTeJiel, KOTOPble aHAJIOTUYHBIM 00Pa30M CTPEMSATCS MOJYEPKHYTh
CJIO’KHOCTh TOBCEHEBHOU PEJIMTHO3HOCTH MycyJibMaH. Hampuwmep,
JInza JlebeBek murieT 06 «yMepeHHBIX» MycyJIbMaHaX B bypknna-®a-
€O, KOTOPBIE, XOTS U MIPU3HAIOT BAKHOCTH €3KEJITHEBHOU MOJIUTBBI JJI
CBOEH peJINTMO3HOU MTPAKTUKH, TEM He MeHee OTKJIAbIBAIOT OJ1arove-
crre Ha 6osiee O3/HUH nepuoy cBoei xusHu. Kak u [[luibke, /lebe-
BEK CTPEMUTCS YCIOKHUTH CJIOKUBIIIEECS TIPEJICTaBIEHNE O Oiaroue-
CTUU, IPUHUMAs BO BHUMAaHHE He TOJIBKO T€ MOMEHTHI, KOT/]a sIBHBIE
MOpaJIbHBIE eI PeTNu3yIoTCsI, HO U Te, KOTZa OHU He JIOCTHTAIOT-
cs1: «TpeboBaHue, YTOOBI MyCyJIbMaHe PEryJIsIPHO MOJIHJIUCH, U 00Cy-
JKJIeHUe TOTO, KaK MPaBWIBHO 3TO JlesIaTh, SIBJIAIOTCS YaCThIO IIOBCe-
JHEBHOU PEJIMTHMO3HOM KU3HU B TOU K€ Mepe, UTO U yTBEPIKAEHUE
006 oTKIa/ipIBaHUU OJ1arodecTHs 710 6oJiee MOAXO/SAIIEr0 MOMEHTA »52,
Ipyrue ydeHble TOIOOHBIM 0OPa30M IMHIIYT O «KPUTUYECKOM OTHO-
IIEHNHU» MYCYJIbMaH K HOpMaM, KOTOpbIe OHU CTPEMATCSA CODITIONATHS,
0 MOMEHTaX COMHEHHU:, KOTOPbIE SABJIAIOTCA TAKOU K€ HeOTheMJle-
MOM 4YaCThI0 UX KU3HU, KAaK U MOMEHTHI BephI®, 0 «BHyTpPeHHel Ha-
MPSI’KEHHOCTA U aMOWBAJIEHTHOCTU», KOTOPHIE JIEXKaT B OCHOBe OJia-
ro4ecTUBOI0 AUCKYypca®, WU O «IIEPEKUBAHUN HEOIIPEEIEHHOCTH,
HAMPsKEHUsI U TPEBOTU», COIMPOBOXKIAIOIIUX PUTYaJIbHOE HCIIOJI-
HeHUe MOJIUTBBIS®. TeM caMbIM OHH MOAYEPKHUBAIOT, YTO DTHUYECKAS
U HpaBCTBeHHAdA KU3Hb MYCYJIbMaH OTMedeHa M3JIOMaMHU U Hey/Aa-
YyaMu, IPOTUBOPEUUBOCTBIO U HENOCJIeIoBaTeIbHOCThIO. BHUMaHMe

51. Schielke, S. Egypt in the Future Tense: Hope, Frustration, and Ambivalence before
and after 2011, p. 127.

52. Debevec, L. “Postponing Piety in Urban Burkina Faso: Discussing Ideas on When to
Start Acting as a Pious Muslim”, p. 35.

53. De Jorio, R. (2010) “Between Dialogue and Contestation: Gender, Islam, and the
Challenges of the Malian Public Sphere”, in F. Osella, B. Soares (eds) Islam, Politics,
Anthropology, p. 92. Oxford: Wiley-Blackwell.

54. Aishima, H., Salvatore, A. (2010) “Doubt, Faith, and Knowledge: The Reconfiguration
of the Intellectual Field in Post-Nasserist Cairo”, in F. Osella, B. Soares (eds) Islam,
Politics, Anthropology, pp. 39—53. Oxford: Wiley-Blackwell.

55. Huq, M. (2010) “Talking Jihad and Piety: Reformist Exertions among Islamist Women
in Bangladesh”, in F. Osella, B. Soares (eds) Islam, Politics, Anthropology, pp. 156—
174. Oxford: Wiley-Blackwell.

56. Simon, G. “The Soul Freed of Cares? Islamic Prayer, Subjectivity, and the Contradictions
of Moral Selfhood in Minangkabau, Indonesia”, p. 270.
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K BTOMY «IIOBCEHEBHOMY OIIBITY», [0 MHEHUIO 3TUX YUYEHBIX, HEOO-
XOZAMIMO /JIs1 TIOJTHOTO IIOHUMAaHUSA CJIOKHOTO OTHOIIIEHUA MYCY/IbMaH
K PeJINTHO3HBIM HOpPMaM H IIPOTHBOPEUYUBHIM JKEJIaHUAM, KOTOPbIE
IIOCTOSIHHO JBIDKYT MYCYJIbMaHCKUMHU CyO'b€KTaMH.

JLis1 Toro 94TOOBI IOKA3aTh, YTO MYCYJIbMAaHe He IIPOIUTaHbl HOpMa-
TUBHBIMU PEJINTHO3HBIMHU TPeOOBAaHUAMU, HEOOXOITUMO MTO/TUEPKHYTh
CaMOCTOATEIBPHOCTh PAZOBBIX MyCyJIbMaH. PaccMoTpuM, Hampumep,
sTHOorpaduio Marayca MapcaeHa®, IOCBAINIEHHYI0 MyCyJIbMaHaM-
yumpanu Ha ceBepe Ilakucrana. B crarbe, IOCBAIEHHOH TypHUCTH-
YeCKUM IPaKTUKaM MOJIOJBIX MYKUMH-UYUTPAJIU, IIyTelIeCTBYIOIUX
10 CEeJIbCKOUM MECTHOCTH, Mapc/ieH paccMaTpUBaeT 3TU TyphI Kak Oer-
CTBO OT cTporux (doxic) conuasbHbIX HOPM HJIM CONPOTHUBJIEHUE HUM:
«Typsl UuTpaIu — 3TO MOBCETHEBHAA COIUAIBHAA IIPAKTHKA, KOTOpas
YacTo IeJIeHaIPaBJIeHHO HCIOJIb3YeTCs JIFOJbMHU, XOTs U BPEMEHHO,
JI71S1 TOTO YTOOBI JUCTAaHIMPOBATHCS OT TPO6IeM KOH(ECCHOHATBHBIX
(sectarian) m cTaTyCHBIX Pa3JIMYHUH, KOTOPHIE IIPOHU3BIBAIOT IIOBCE-
JTHEBHYIO JIEPEBEHCKYIO KU3Hb»58. BoJlee TOTo, B OT/IMYLE OT JIEPEBEH-
CKOH JKM3HH, 5TU TyPHI NIPeJIaraloT YUTPAIH IPOCTPAHCTBO /IS TBOP-
YecTBa U KPUTHIECKOH pedIeKCHH:

Typbl YUTPaIH... KYJIBTUBUPYIOT MOJAJIBHOCTD IIOHUMAHHUA U BOCIIPHSI-
THUSI MUPAa, OCHOBAaHHYIO He Ha aKTUBHOM KYJIbTHBUPOBAHHUU CyIECTBY-
IOIIUX STUYECKHUX YCTAHOBOK, a HAa OCOBHAHHOM, XOTSI 3a4aCTyI0 U CKell-
TUYECKOM, JIFOOOIBITCTBE K T€T€POTeHHOCTH... HecMOTpsI Ha /aBJIeHUE,
OKa3bIBaeMO€e Ha MYCYJIbMAaH-UYHUTPAIH C IeJIbI0 3aCTABUTh UX COOTBET-
CTBOBATh MUCJIAMCKUM JOKTPUHAIBHBIM CTaHZApTaM, BO BPeMs CBOUX
TOE37I0K YUTPAIH OKHU/IAIOT APYT OT JPyTa BOIPOCOB U Pa3MbIIILIEHUH
00 yCJIOBUSX UX IMOBCETHEBHOU KU3HUY.

Typsl — 3TO BpeMeHHasA TaKTUKa, HallpaBJIeHHAA IIPOTUB COLIAAIIb-
HBIX YCJIOBHOCTEH. B cBoell crathe MapczieH onmmpaercs Ha CBOIO MO-
Horpaduio «KuBoii mciaam» (2005), KOTOpasg HANHCAHA C ABHBIM
JKeJIaHUEM I10Ka3aTh, YTO YUTPATUNUCKIE MYCYJIbMaHe BEAYT «HUHTEJ-

57. Marsden, M. (2005) Living Islam: Muslim Religious Experience in Pakistan’s North
West Frontier. Cambridge: Cambridge University Press; Marsden, M. (2010) “A Tour
not so Grand: Mobile Muslims in Northern Pakistan”, in F. Osella, B. Soares (eds) Islam,
Politics, Anthropology, pp. 54—71. Oxford: Wiley-Blackwell.

58. Ibid., p. 66.
59. Ibid., p. 68.
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JIEKTYyQJIFHO APKYI0 M SMOIIMOHAJIBHO 3HAUNMYIO KU3Hb»%°. B Hell oH
Pa3BUBAaET KPUTHYECKOE OTHOIIIEHUE CBOUX COOECETHHMKOB K BO3DO-
JKJIEHYECKUM TeH/IeHITUAM B peruoHe. OHU JIeJIal0T 3TO HE TOJIBKO
yepe3 MHTeJUIEKTYaJIbHbIe 00CYKEHUsI, HO U Uepe3 03310, TAHIbI,
My3bIKaJIbHbIE BBICTYIJIEHUS, a TAK:Ke Yepe3 330TepUUecKre OObI-
Yau, Takue KaK HOIIEHHEe aMyJIeTOB, KOTOpble Pe(OPMUCTCKHE Te-
YeHUs CUUTAIOT HEJIETUTUMHBIMU. MapcaeH yTBep:KIaeT, UTO Ta-
KUe TMPAKTHKH, KaK TaCTPOJIH, 033U, My3bIKa U TaHIIbI, OCHOBAHBI
Ha CKENTHUIIM3Me, CAMOAHAIN3€e, HEOJHOPOAHOCTH, OCTPOYMUU, UPO-
HUU U IOMOpPe — ILIEHHOCTSIX, KOTOPble OH IIPOTHUBOIOCTABJISET COIU-
QJIBHBIM YCJIOBHOCTSIM U OJHOPOJHOCTHU, KyJIbTHBUPYEMOU BO3PO-
JKJIEHYECKUM HCJIAMOM.

PazimyHble paboThl, 0 KOTOPHIX IIJIa PEYD BBIIIE, MIPECTABIISIOT
ITOBCETHEBHOCTH KaK MECTO TBOPUECTBA, MHAVBU/IyJIBHOCTH U TPAHC-
rpeccuy, MPOCTPAHCTBO, B KOTOPOM MYCYJIbMaHe OOCYKJAl0T U, UTO
Ba’KHO, OCIIAPUBAIOT HOPMATHBHbIE TPEOOBaHUs, peaynusdys HabOp
aJIbTEPHATUBHBIX JKeJaHui. [loBce/[HEBHBIE MTPAKTUKHU, TAKUM 00pa-
30M, IIPEeZICTAl0T KaK MOMEHTHI pa3pbIBa, HECOOMBEMCMEUs PETUTH-
03HBIM HOpMaM. OffHAKO Takoe oOpaleHre K MOBCETHEBHOCTH KaK
K IIPOCTPAHCTBY CJIYYaHHOCTH VJIM CONIPOTHBJIEHUA MOXKET ITPUBECTH
K IPOTHBOIIOCTABJIEHUIO chepbl, HACHIIIIEHHOHN BJIACTHIO U COI[HAJIb-
HBIMH yCJIOBHOCTSAIMU (¥ICJIAMCKast JIOKTPUHA U MOPaJIb), U chephl, KO-
TOpasi uX JiviieHa (IIOBCeIHEBHbIE MMPAKTHUKHU). B KauecTBe mpumMepa
MOKHO IIpUBEeCTU dTHOorpadwuio MapcaeHa, MOCBAMIEHHYIO YUTPAThb-
ckuM Typam. «Jlapmmadt Yurpana, — nUIIeT OH, — MPOHHU3aH ab-
CTPAKTHBIMU PEJINTHO3HBIMU MOHATHUAMHE, KOTOPBIE IIPEJIIIOJIaraoT
BO3MOXKHOCTh TIEPEKUBAHUSA HPABCTBEHHBIX, OECKOPBICTHBIX U IIpe-
JIAHHBIX YYBCTB JIIOOBU K CBOEMY BO3JIFO0JIEHHOMY — Y€JIOBEUECKOMY
win 60:kecTBeHHOMY »%. OH mpojo/rKaeT: «AGCTpaKTHbBIE U Cy(uii-
CKUe TIPEeJICTABJIeHUs O MOTYCTOPOHHEHN JIIOOBHU COCE/ICTBYIOT C UyB-
CTBAaMU BOXKJIEJI€HUs, JKeJIaHUA U JI0OBU, KOTOPbIe, KaK MPaBUJIO,
CUMTAIOTCA 3ampeTHBIMU»®2. JIyia Mapcaena penurusa (kKak MOpasib-
HBIA TUCKYPC) 3aHUMAaeT IMPOCTPAHCTBO KOHIENTYaJIbHOW abCTpak-
[IUH, B TO BPEMs KaK IOBCETHEBHOCTD OIPEeZeJISIETCS TyBCTBEHHOCTHIO
u addeKToM, OIIBITOM U Ilepe:KUBaHUEeM, JUCKYPCUBHO HE OIIOCPeso-
BaHHBIMU. Takoe MOHUMAaHUE OTAEJET UHAUBUAA OT BJIACTU U IIPO-

60. Marsden, M. Living Islam: Muslim Religious Experience in Pakistan’s North West
Frontier.

61. Marsden, M. “A Tour not so Grand: Mobile Muslims in Northern Pakistan”, p. 61.
62. Ibid., p. 62.
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[[ECCOB COIMAIUBAIINH, & TUCKYPChl 1 HOPMBI — OT HEITOCPECTBEHHO-
ro onbITa cyOBbekTa. OHO UTHOPUPYET TOT (PAKT, YTO MHAUBUAYATbHBIH
OTIBIT U ZIEVICTBUA, TAJKE Te, KOTOPBIE HAPYIIAIOT JIOMIUHUPYIOIINE HOP-
MBI, BCET/Ia ITPOU3BO/ISITCS B PAMKaX 3THUX CAMBIX JUCKYPCUBHBIX HOPM
U BJIACTHBIX OTHOIIIEHUH U OMOCPEZI0BAHBI UMHU. B KOHIIE KOHIOB ITy-
TEIIeCTBHE MOYKHO PacCMaTpUBAaTh HE TOJIBKO Kak OErcTBo oT oObIva-
€B WX JIEPEBEHCKUX TPAJULNHI, HO U KaK CONMAIbHYI0 KOHBEHIIHIO,
CBOETO POJIa TPAJIUIINI0, OCOOEHHO €CJIM YUECTh, UYTO «UUTPAJIA TOBO-
PAT 0 CBOUX MOe3/1Kax Kak 00 0c000# BO3MOKHOCTH OTTAYHBATh CBOIO
CIIOCOOHOCTh PEaTM30BBIBATH PA3JIMYHbBIE CIIOCOOBI COIUATHLHOCTU
U KYJIbTUBUPOBATh MOPAJIbHYIO, 3CTETHUYECKYIO U MHTEJUIEKTYaIbHYIO
YYBCTBUTEJIBHOCTH» %3, JIeHCTBUTEILHO, MyTEIIECTBUs, KAK U HCIIOJI-
HEHHE MY3BIKH, U I033Hs], IPE/CTABISAIOTCS CTAHAAPTHON ITPAKTHKON
CyObEKTUBAIINH, IEHTPAIBHOH /11 00yUeHuUs TOMY, KaK ObITh HACTOSI-
UM YUTPATUACKUM MYKYUHOU. [loe3sku, My3bIKa U MO33UA, KaK
yTBep:k/iaeT MapczieH, — 3TO He IIPOCTO BpeMEHHOe GETCTBO OT HOPM,
a Takas ke HeoTheMJIeMasl YacTh HOPMATHUBHOM COLIMAJIBHOM CTPYK-
TYPBI YUTPAJIH, KaK MCJIAMCKas MOPaJb U JePEBEHCKUE COIUATbHBIE
YCJIOBHOCTH.

Onro3unus MeXay COIMaJIbHOM/MOPaJIbHON HOPMON W UHIUBH-
JIyaJIbHOU areHTHOCTBIO MapajiieJIbHA OMIIO3UITUN MEXK/Ty peTUuruei
U IPYTUMH OOIIECTBEHHBIMU cpepaMu, BKJIIFOUEHHBIMU B TTOBCE/[HEB-
HOCTH (HampuMep JI00OBb W ceMbsi). VciaMcKue Tpagulluu U HOp-
MAaTHBHBIE JUCKYPCHI MTO3UITHOHUPYIOTCS KaK abCTpaKkTHas, MOTYCTO-
POHHsISI MOpa/IbHAsI CUCTEMA, B OTJINYHE OT IMOBCEAHEBHBIX IPAKTUK,
KOTOpbIE YaCTO MPOTHUBOPEYAT WJIU HE COOTBETCTBYIOT I[EHHOCTSIM
3TOH cucteMbl. BcmomHuM onvcanue MapceaeHom meizaxka Yurtpa-
JIa KaK «IIPOHU3aHHOTO a0CTPAKTHBIMU PEJIUTUO3HBIMU MOHATUSIMU»
KOTOpbIE «COCEJICTBYIOT C UYBCTBAMU BOXKEIEHUs, *KEJIAHUSA U JII00-
BU»®. Mapc/eH He OOBACHAET, IOUYEMY S5THU IMOHATUA aOCTPaKTHBI,
a He peasibHbI, TeM 00JIee YTO YUTPAJIU IBHO CTPEMSITCS MX ITPOKUBATH
U IEpeKUBaTh. PesTurus 3/1ech 3aHUMAaET IIPOCTPAHCTBO aGCTPAKTHOTO
U IIOTYCTOPOHHETO, B TO BPEMsA KaK II0XOTb, JKeJIaHUEe U JII000Bb CyIIle-
CTBYIOT B PEAJIbHOM, IIOBCE/THEBHOM. /[ebeBeK TOHUMAET ITOCTOSTHHOE
OTKJIaJIbIBAHUE MOJIUTBBI CBOMMU COOECETHUKAMU B CXOXKUX TEPMHU-
Hax: « KOHQIIUKT, KOTOPBIH JIFOHU MBITAIOTCS OTJIOKUTH, MOKET OBITh
TaK)Ke MOHAT KaK KOHQJIUKT MEKIY PeasbHbIM U HIeaIbHbIM MHpPa-

63. Ibid, p. 55.
64. Marsden, M. “A Tour not so Grand: Mobile Muslims in Northern Pakistan”, p. 61.
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mu xuTtesiedr bobo [luynacco»®. PaziauyeHne naeaabHOTO U peasib-
HOTO, a0CTPAKTHOTO U MIOBCEAHEBHOTO — 3TO IOMBITKA «yUeCTh JIBOU-
CTBEHHOCTb PEJIUTHU KaK IMOBCETHEBHON IMPAKTHUKU U HOPMATHBHOHN
JIOKTPUHBI»®® 1 CMECTUTH AKIIEHT C «HOPMATHUBHBIX JOKTPUH KaK OC-
HOBHOTO II0JISI PEJIUTHH », 00paTUB BHUMaHUeE Ha TO, KaK JIIOAHN «dak-
TUYECKU JKUBYT PEJTUTHO3HOH KUBHBIO» .

Taxum ob6pazom, MapczieH, [lebeBek U ApyTHe yIeHble-eHOMBIIII-
JIEHHUKH BBIJIBUTAIOT HA IMEPBHIN IIJIAaH TO, YTO OHHU CYUTAIOT IIPOTHU-
BOpEYHEM MEK/Y TEM, UTO JIIOJIU TOBOPAT (MX MOKa3HAas MPUBEPIKEH-
HOCTh MOPAJIbHBIM IPABUJIAM WU «OOJIBIINM CXeMaM»), U TEM, UTO
OHU «Ha CaMOM Jiejie» JieJIaloT. B pe3ysibTaTe OHU KPUTHYECKU OT-
HOCATCA K aHTPOIIOJIOTaM-3THKaM, KOTOpble «(OKyCHPYIOTCA Ha Jie-
KJIapUPyeMOH et 6J1arouecTUBOU JUCITUIUIMHDBI, a He HA ee peasb-
HBIX pesyabTaTax»®, Cepuika [IInabke Ha «(aKTUUECKUH PE3YIbTaT»
IOKa3aTeJIbHA T€M, YTO OHA yKa3bIBaeT Ha Oojiee MIMPOKUH IOJXO:
J1I000# pa3phIB MEK/Iy MOPAJIbHBIMU IPABUJIAMH U «(DaKTUUECKOH»
MIPaKTUKOU paccMaTpuBaeTcs KaK CBUJIETEIbCTBO HeadPeKTHBHOCTH,
HECOCTOATETbHOCTH MJIN OTKa3a OT MCJIAMCKUX HOPM, a He KaK yKasa-
HYE Ha CJI0’KHOCTH, CBA3aHHBIE C IPOKUBAHUEM U PeaIn3aIiuel 3THUX
HODM, YTO TOJIBKO IOATBEPIK/IAET PA3JIMINE MEK/y MOPAJIbHOU CHU-
CTEMOH W WH/WBU/IYAJIbHBIMU areHTaMH, KOTOpPbIE JKUBYT BHE 3TOH
cucteMbl. HecMOTps Ha TO, UTO BHUMAaHUE K ITOBCEHEBHOMN MPaKTHKe
PEJIUTUO3HOH JKU3HHU, 6€3yCII0BHO, BAXKHO, YIIOMUHAEMBbIE 3/1eCh yUe-
HBIE B UTOTe IIPOCTO MHBEPTUPYIOT TO, uTo Illunpke u JlebeBek Ha3BI-
BAIOT «Hepapxuel IMepBUYHOU W BTOPUYHOMN obJiacTeld pesturum»®.
OTnaBasg mpesIOYTEHUE «ITOBCETHEBHOM IPAKTHKE» Iepes] «HOpMa-
TUBHOU JIOKTPUHOW», OHU BOCIPOU3BOAT OIIIO3UITUIO BTUX JIBYX 00-
JlacTell TaK ’Ke, KaK BeJINKWE W MaJjible Tpagunuu Pobepra Pemdui-
J1a’° ¥ BBICOKUM U HapoAHBIN uciam JpHecta ['estepa”. Ha camom
JleJie 3TH y4eHble He IIPOCTO MOBTOPSAIOT KJIACCUYeCKHe pa3jnyeHus,

65. Debevec, L. “Postponing Piety in Urban Burkina Faso: Discussing Ideas on When to
Start Acting as a Pious Muslim”, p. 45.

66. Schielke, S., Debevec, L. (2012) “Introduction”, in S. Schielke, L. Debevec (eds)
Ordinary Lives and Grand Schemes: An Anthropology of Everyday Religion, p. 1. New
York: Berghahn Books.

67. Ibid., p. 2.

68. Schielke, S. “Being Good in Ramadan: Ambivalence, Fragmentation, and the Moral Self
in the Lives of Young Egyptians”, p. 24.

69. Schielke, S., Debevec, L. “Introduction”, p. 2.
70. Redfield, R. (1956) Peasant Society and Culture. Chicago: University of Chicago Press.
71. Gellner, E. (1981) Muslim Society. Cambridge: Cambridge University Press.

Ne3/4(41) - 2023 363



AHTPOMOJIOTHUSA HCJIAMA...

HO U IIPEACTaBJIAIT HOPMATUBHYIO JOKTPUHY U IIOBCEAHEBHYIO IIPaK-
THKY KaK He CBSI3aHHbIE MeXKIy co00H u, 60Jiee TOT0, KaK IIPOTUBOTIO-
soxxHbIe. OTHAKO TOT (PAKT, YTO MPUBEPIKEHHOCTh TOH WM WHON HOP-
Me He BCET/[a PeIN3YeTCs B JKU3HHU, HE OTPUIIAET 3HAUUMOCTH CaMOK
HOPMBI. YuuTrbhIBaHUE CaMBbIX Pa3HbIX CKJIOHHOCTEH U UX OIl€HKa — 3TO
BAKHEUIITNY 3JIEMEHT JII0O0TO 3THYECKOTO pa3buparesberBa. dbdek-
THBHOCTb HOPM OIIpeJiesIsieTcs] He TOJIBKO UX peayin3alueil, HO U Co-
3HATEJILHOU U 6ecco3HATEIbHOU JUCKYPCUBHOU U abGEeKTUBHOU MPU-
BSIBAHHOCTBIO K HUM, HE3aBHCHMO OT «PEaIbHBIX» IIPAKTHK YeIOBEKA.
Tor ¢daxkr, uto cobecemurku IIIunbke CMOTPAT MMOPHO, HE O3HAYAET,
YTO OHH HE CUHUTAIOT TaKO€ IIOBEAEHHNE MOPaJ/JIbHO IIPEAOCYAUTE/IbHBIM.
VIMeHHO y4uTbhIBasA CJIOXKHYIO JUCKYPCUBHYIO U a(pEeKTHUBHYIO IIPHU-
BA3AaHHOCTD Y€JIOBEKA K PEJIMTHUO3HBIM IIPEANNCAHUAM U IIPpAaKTUKaM,
a He TOJIPKO CTEIeHb UX PEaTU3alliy, MOKHO B IIOJTHON Mepe OLIEHUTh
WX BEC U BIIUSHUE HA YEJIOBEKA’2.

O/IHaKO B YIOMSIHYTBIX BBIIIIE OIUCAHUAX ITOBCETHEBHOTO UCIaMa
pesurus mpescTaeT Kak Habop abCTPaKTHBIX IIPABHJ, KOTOPBIE CO-
BCEM HMHAUe IPOXKUBAIOTCS «HA 3eMJIe», TO ecTh B chepe peasbHOro,
YeJI0BEUeCKOro, IIOBCeHEBHOTO. Takoe pasziBoeHne MOPOK/IaeT Mpo-
TUBOPEUYUBBIE KOHIENTYyIbHbIE M METO/I0JIOTHYECKUE TOC/IE/ICTBU
JUIS. U3yYEHUS PEJIUTUH: C OJJHOH CTOPOHBI, PEJTUTHS BBICTYIIAET BHE
WH/IMBUYaJIbHOTO MOBEEHUs KaK Ha0Op abCTPAKTHBIX JIOKTPUHAIIb-
HBIX IIpaBWJI, 0003HAUEHHBIX B TEKCTaX U PEIIUTNO3HBIMU aBTOPUTE-
TaMU; C APYTON CTOPOHBI, «HACTOAIIAA» PEJUTHA 00HAPYKUBAETCSA
HUMEHHO B MHAUWBUAYAJIbHOM, IIOBCEJHEBHOM IIOBEJI€CHUU, (l)I/IKCI/Ipye-
MoM aTHorpadom. Takum o6pa3oM, poJsib AaHATUTHUKA CBOJUTCS K yUe-
TY ABYCMBICJIEHHOCTH U IIPOTHBOPEUUBOCTH 3THUECKOTO IIYyTH MYCYJIb-
MaH, K TOMy, 4TOOBI JJaBaTh TOJIOC U IPUIABATh JIETUTUMHOCTD 3THM,

72. Hama aprymeHTanus 3/1eCb OIMPAETCsI HA OCHOBOIIOJIATAIOILYI0 KpUTHUKY Tanana Aca-
na B agpec dpHecra I'ejutHepa, pa3BUTYIO B pabortax «Mjes aHTPOIIOJIOTHH HCIaMa»
u «KoHIennus KyJbTypHOTO IIepeBo/ia B GPUTAHCKON COIMAJIBHOM aHTPOIIOJIOTHUU»:
Asad, T. The Idea of an Anthropology of Islam; Asad, T. (1986) “The Concept of
Cultural Translation in British Social Anthropology”, in C. James, E.G. Marcus (eds)
Writing Culture: The Poetics and Politics of Ethnography, pp. 141—-164. Berkeley:
University of California Press. B o6eux paborax Acas CTaBUT BOIIPOC O BO3ZMOXKHOCTSIX
aHaJIUTHKA PacindpPOBHIBATh U JEKOANPOBATH IIOBE/IEHUE HCIBITYEMbIX, He obparas
BHHUMAaHUA HA 3HAYEHUA U CMBICJIBI, IPUIIACHIBAEMbIE CAMUM HCIBITYEMbIM. B mepBom
acce MpobIeMaTU3UPyeTCs: FeJUTHEPOBCKAs IIEPCIIEKTHBA, KOTOPAs IIPE/ICTABIIAET aKTO-
POB KaK BOBJIEUEHHBIX B IpAMAaTHYECKyI0 OOpHOy 6e3 Kakoro-jubo ydeTa CMBICIOB
U IUCKYPCOB, OLIPEZeIAIOIINX UX II0Be/ieHHe. Bo BTOpOM acce KPUTUYECKH PacCMaTpH-
Baercst pabora ['esyiHepa B CBSI3U C IPUBUJIETHUPOBAHHBIM IIOJIOJKEHHEM, KOTOPOE aH-
TPOIIOJIOT MpHcBauBaer cebe, 4ToObI pacindpoBaTh U PACKOJIUPOBATH «PeaTbHBIA
CMBICJI TOTO, YTO FOBOPAT Gepbepsl (HE3aBUCHUMO OT TOTO, YTO, KAK UM KaXKeTCs, OHU
TOBOPST)».
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Kasajoch Obl, TOABJIEHHBIM PeainsiM, 00YCIOBIEHHBIM HEBBIMOJI-
HUMBIMU TPeOOBAHUAMU pesIUTHU. [10/T00HBIN MOX0/T MOXKHO Hai-
T B pabote JlebeBeK’3, KoTOpas MpejiaraeT yoeauTeIbHBIH pacckas
0 MPaKTHKe OTKJIaIbIBAHUS MOJIUTBBI Ha O0Jiee TO3MHUH TEPUOT KU3-
HHU. B ee scce TOBOpPUTCS O Pa3IMYHBIX IPUYMHAX, KOTOPBIE ee cobe-
CETHUKU TIPUBOJISIT B KAYECTBE O0BSICHEHUS TAKOTO «OTKa3a» OT IIpa-
BWIBHOM IIPAKTUKU, — OT JIEMOHUYECKUX UCKYIIIEHUH 70 OTCYTCTBUS
CTaOMJIPHOM U yCTOsBIIEHcA ku3Hu. OTHAKO ecTu ee coOeceTHUKU
TMIOHUMAIOT IIPAKTUKY OTKJIAJbIBAHUs MOJIUTBBI KaK CJIEICTBHE CBOEM
JIYXOBHOU WJIA COLMAJIbHOHN ciaboctH, To /lebeBek, MOX0XKe, He Ke-
JlaeT IPUHUMATh 00bsICHEHHE CBOUX COOECETHUKOB — MOKHO Jaske
CKa3aTb, pa3pelieHne 3TOTO «IPOTHBOpeunsi». OHA TMPEAIOYHUTAET
paccMaTpUBaTh 3TO KAK TAKTUYECKUH XOJ — aKT CO3HATEILHOU WJIH
Oecco3HaTeIbHON areHTHOCTH, KOTOPBIN ITIOMOTAET ee coOeceTHUKaM
UMETb JIEJI0 C «OUeHb CTPOTUMH U ITOAPOOHBIMHY HPEAINCAHUAMU, Ka-
CAIONIUMUCS IPAaBUIBHON KM3HU MycCyJIbMaHHUHa»’4. OTKJIabIBaHE
MOJIUTBBI, IUIIET OHA, SIBJIAETCA «YCIEIIHBIM pelleHHeM IOTEHIIH-
JIPHOTO KOHQIINKTA MEXKAY 6JIar0YeCcTUBBIMU HUIeaJIaMU U CJIOKHOU
JKU3HBIO»75. [loxoxke, /lebeBeKk aHAIMTUUECKU CTPEMUTCS BOCCTAHO-
BUTb CaMOCTOSATEIBLHOCTh CBOUX COOECEeTHUKOB-MYCYJIbMaH, PEeJTUTH-
O3HOCTH KOTOPBIX MOXKET IMOKa3aThCsA COMHUTEIBHOHU B Ijla3axX IPo-
MMOBETHUKOB U ITyPHUCTOB.

B ciyuae co crateeit [llunbke o Pamamane mpl HabII0MaeEM Maso
TIOTIBITOK OOBSCHUTD, KaK €ro COOECeTHUKHU ITPEICTABIIAIOT cebe cBoe
aMOUBaJIEHTHOE OTHOIIIEHHE K MOPAJIbHBIM HOPMaM U UX HEBBITTOTHE-
Hue. YuTaTe b He IMOJIyYaeT IMpeCTaBJIeHUusI O TOM, KaK, HallpuMep,

73. Debevec, L. “Postponing Piety in Urban Burkina Faso: Discussing Ideas on When to
Start Acting as a Pious Muslim”.

74. Ibid., p. 44. Mapus JIyB mo-Ipyromy OMHCHIBAET AHAJOTUYHBIE 3ASBIEHHS PSAJOBBIX
MycyJabMaH Y30eKHUCTaHa O TOM, UTO OHU MaJIo 3HAIOT 06 uciaame. JIyB 6eper aTu 3as1B-
JIEHUsI B Ka4eCTBe OTIPABHOU TOYKU JJIsl IOHUMAHHUS TOTO, «YTO 3HAYHUT OBITH MYCYJIb-
MaHHHOM B IIOCTCOBETCKOM Y30€KICTaHe, a TAKKE /IJIs IOHUMAaHUS U KOHI[ENTyaIn3a-
WU TOTO, KaKHWe peajud WMEIOT B BUY JIOAU, KOTZA TOBOPST O HEBEXKECTBE
u 3a6BeHun»: Louw, M. (2009) Everyday Islam in Post-Soviet Central Asia, p. 19.
London: Routledge. Ju6 u Xap6 Tax:ke IpHAEP>KUBAIOTCA HHOTO IOAX0A, IBITAACH IO-
HSATb, KaK KasKyIlIHecs [IPOTHBOPEUYNs Pa3pellalTcs TEMH, KTO UX HUCIBITHIBAET, KaK
MPaBWJIO, BHUKAS B OMUYECKIE PACCYXK/IEHUS CBOUX COOECEHUKOB M TEM CaMbIM BBI-
Xxo/51 3a pamMKku mnpotuopeuusi: Deeb, L., Harb, M. Leisurely Islam: Negotiating
Geography and Morality in Shi’ite Beirut.

75. Debevec, L. “Postponing Piety in Urban Burkina Faso: Discussing Ideas on When to
Start Acting as a Pious Muslim”, p. 45.

76. Debevec, L. “En Attendant Notre Sababu: Discussions sur le Travail, la Vie et L’islam
avec les Jeunes Hommes de Bobo-Dioulasso”, p. 231.
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OOBSACHAIOT 3TO KaKyIlleecss HeCOOTBETCTBHE MOJIOZbIE JIIOAU, KOTO-
pble moctATeA B PamMasaH U cMOTPAT OPHO B OCTAJIBHOE BpeMs Tofia.
Kak stu sronm pazbuparTcs cO CBOUMU IIPOTUBOPEUNBBIMHE JKeJIa-
Huamu? Kak oHU OCMBICIMBAIOT TO, uTO 1IInibKe cuuTaeT MpoTUBOpe-
YUBBIM ITOBeZleHneM? Jlarke Korzia ero cobeceZJHUKY MBITAIOTCSA 00bsC-
HUTB CBOe ToBezieHue, I1Inipke, MOX0Ke, OTBEPraeT UX NombITKu. OH
MIPUBOJIUT B TpuMep Hekoero Mycrady, 6piBIIIero canadura, KOTOPHIH
«TeIepb peryyasipHO OpeeTcs, BEPHYJICA K KyPEHHUIO, HEPETYJIIPHO MO-
JIUTCA U MOJ/IEP’KUBAET KOHTAKTHI C TO/[PYTaMU-KEHITUHAMU TaKUM
00pa3oM, KOTOpbI casaduThl cowrn Ob1 HempuemieMbiM»”7. Cam My-
crada paccMaTPUBAET CBOE MOBEJEHNE KAaK BPEMEHHYIO ITPUOCTAHOB-
Ky OJ1aro4yecTus U HAJEETCs CO BpeMeHeM BEPHYThCA K Oosiee Gsiaro-
yecTUBOMY 00Opasy ku3Hu. OH He OTHOCUTCA K Hjeayry 6J1arodecTust
JIBOMICTBEHHO U HE OTKa3bIBAETCA OT IPUBEPKEHHOCTH K HEMY; CKO-
pee, y HEro ectb 4yBCTBO IPOIILJIOTO, HACTOAIIErO U OY/IyIETro, U OH
IIOHUMAaeT CBOe IIOBeJIeHNe B HACTOSIEM He KaK OTPUIIAHHE OpUeH-
Taruu Ha OoJiee COBEPIIEHHYI KU3Hb, HO KaK OTKJIaJbIBaHUE 0O-
Jiee CTPOTHX MPAKTHK HA Oyaymiee. Oguako Illuibke paccMaTpuBaeT
Tpaektopuio Mycradbl Kak mepexoj] OT «IIPUBEPKEHHOCTU K aMOU-
BaJIEHTHOCTU», KaK IPUMED <«IIOBCEJHEBHOU JKU3HU, HATIOJTHEHHOHN
JIBYCMBICJIEHHOCTAMHU U MPOTHUBOPEUNAMU»’S. OTCyTCTBUE SMIIUPHU-
YECKOTO MOATBEPK/EHUS JIeJIaeT IPOTUBOPEYNs U aMOUBaJIEHTHOCTD
BHEITHUMHY, KOTOPbIe HE OCO3HAIOTCS KaK TAaKOBble CAMHMH «IIOBCE-
JTHEBHBIMU MYCYJIbMaHAMU ».

77. Schielke, S. “Being Good in Ramadan: Ambivalence, Fragmentation, and the Moral Self
in the Lives of Young Egyptians”, p. 33.

78. B cBoeii 6osee mosHel MoHorpaduu IImipKe 3HAYUTEIFHO PACIINPSAET APTYyMEHTAIUI0
Mycradsl, XOTs U He IPUHUMaeT 3asaBaeHusa Mycradbl 0 cBoeM cayaUTCKOM IIyTH Kak
o BBIOODE, yTBEPK/AAs, YTO OH «C caMOTro Hauyasa OblL1 KpaiiHe orpaHnded. Hu onHO
W3 MHOKECTBA JIPYTHUX TeUeHHH UCIaMCKOTO (J1Iaro9ecTUs U MPAKTHKU He BXOAUJIO B CIIH-
COK €ero anbrepHaTUB. YTO ele Gosiee BaXKHO, BCe 3TH BAPHAHTHI ObLIN ABHO HUCJIAMCKHU-
mu»: Schielke, S. Egypt in the Future Tense: Hope, Frustration, and Ambivalence before
and after 2011, p. 142. Bloomington: Indiana University Press. [lToHumMaHue BbIGOpa Kak
JieficTBUA, He OTPAaHHYEHHOTO HOPMaMHU, BHOBB HosBJsercs y [uipke mpu obcyXaeHnn
oTkaza Mycradbl HATH IPOTHB BOJIHM MaTepH, KOTOpas He XO4eT, YTOOBI OH >KEHUJICA
Ha pasBe/IeHHOH KeHInuHe. [IInpKe HOHUMAaeT 0TKa3 MycTadbl He KaK STHYECKYIO IIPH-
BEPIKEHHOCTH CEMbe, a4 CKOpee KaK OTCYTCTBHE «peaybHOro Beibopa» (Ibid., p. 101). Kak
oH nuuier, «Mycrada HeOJHOKPAaTHO MCKaJI IPOCTPAHCTBO CBOOOZABI B CBOUX OpavHBIX
IJIAaHAX, HO CTAJIKUBAJICS C MPEMSTCTBISIMU Hempeogoumoit cubl» (Ibid., p. 101). Her
OILYIIIEHHUs], YTO 3TA «CHUJIa» — TO €CThb BOJISI MaTePH — SBJIAETCS YacThIo OoJiee IIUpPO-
KOH 9THYECKOU ITapaiurMbl, KOTOpast 0603HaYaeT 0COOYI0 IPUBEPIKEHHOCT CEMbE, U UTO
pemrenne Mycradbl IOJINHUTHCSA MAaTEPU — DTO TOXKE BBIOOD, XOTA U CAeJIAHHBIN B CBA-
3 C 3TUYECKHMHU WM MOPaJIbHBIMH 0053aTeIbCTBAMH.

366 © TocynapcrBo - Penurus - llepkoBsb



Hapns ®agunp, Maiantu ®epHaHg0

Takum 06pa3oM aHAJIUTHUK He TOJBKO (GUKCUPYET HATIPSKEHHOCTD

¥ KOHQJINKTHI, BOSHUKAIOIIUE B Pe3yJIbTaTe IIPOTHBOPEUYUBBIX TPEOO-
BaHUM, HO U pa3pellaeT HEKOTOphle U3 HUX, MpeBpalas Joboe pac-
XOKIeHHEe MEXKYy HOpMaMHM U IMPAKTUKOU JINO0 B TAKTUKY, MaPKUPY-
OIIYIO YeJI0OBEYECKyI0 areHTHOCTh (B ciaydae JlebeBek), b0 B 3HAK
CYIIIECTBEHHOU! OIIO3UIIUHN MEXKY MOPAJIHbHOU HOPMOU U WHAWUBU-
JIyaJIbHBIM TIOoBeZleHueM (B ciydae IlIunbke). B so06oMm ciaydae pe-
JINTUO3HbIE HOPMBI U ITOBCETHEBHbBIE IMPAKTHKU OKAa3bIBAIOTCSA Pas-
HBIMU cdepaMiu: OJHA — 3TO MPOCTPAHCTBO aOCTPAKTHBIX MPABUII,
KOTOpPbIE HEBO3MOXKHO PeaJIn30BaTh B IMOJTHOU Mepe, Apyras — Ipo-
CTPAHCTBO CJIOKHOCTH M «PeaJbHOTO» YEJIOBEUECKOTO ITOBEJIEHUS,
I/le aTeHTHOCTh W BBIOOP OCYIIECTBJISIOTCS B OMIIO3UNHNHU K (peuru-
03HBIM) HOpMaM. B pamkax 3To¥i OMHApHOCTH aHAJIUTHK BBICTYIIA-
€T KaK aBTOPHUTET, KOTOPHIA B HEKOTOPHIX CIyYasX MOXKET Jlaske 00b-
€KTUBHO OIPEJIeIUTh UCTUHHOCTb COOECEeHUKOB JIyUIlle, YeM OHU
camu. Hampumep, yrBep:kaenue [llunbke o Tom, yto Pamazan o6b-
€KTUBHO SIBJISIETCS BPpEMEHEM HCKJIIOUUTETbHON HPaBCTBEHHOCTH, OC-
HOBAHO HA UTHOPUPOBAHUU «PEJTUTHO3HBIX aBTOPUTETOB M ITPOCTHIX
rpakZjaH», KOTOPbIE «YTBEPIKAAIOT, YTo Pamasian momKkeH ObITH Bpe-
MeHeM JyXOBHOCTH U HPaBCTBEHHOU KYJIbTHBAIINU, CIIOCOOCTBYIOIIEH
¢bopmupoBaHUIO IIeJIeyCTPEMIEHHON MYCYyJIbMAaHCKOH JIMYHOCTH U 00-
1eCTBa, CBOOO/IHOTO OT IIOPOKOB U HEHYKHBIX TPAT, OPUEHTUPOBAHHO-
0 Ha UHAVBU/AYAJIbHOE U KOJIJIEKTUBHOE CAMOCOBEPIIIEHCTBOBAHUE» 77,
WHBIMU CJIOBAMU, OH JIUIIH BCKOJIb3b YIIOMUHAET O COBEPIIIEHHO MHOM
MyCyJIbMAaHCKOM ITOHUMaHUU PamaziaHa, a y»ke B CJIeYIONIEeM IIPe/IJIo-
JKEHUH OTBepraeT 3Ty TOUKY 3peHHs. B TO ke BpeMs OTYacTH OTCYT-
CTBHE HEeOOXOAMMOCTU 3THOTpadUUecKu HCCIeA0BaTh, KaK cobece-
HUKH MOTYT MOHUMATh PACXOKAeHUE MKy MOPAJIbHBIM HI€aIOM
¥ peaJyIbHOU MPAKTUKOW — TO, YTO MHOTHE aHTPOIIOJIOTH ITOHHUMAIOT
KakK IPOTUBOpPeYNe, aMOUBAJIEHTHOCTD U IBYCMBICJIEHHOCTb, — 00BsIC-
HSETCSA TEM, UYTO ITO PACXOXKJIEHUE KAYKETCS eCTeCTBEHHBIM (Ha 3TOM
MbI IO/IpOOHEe OCTAHOBUMCS B cyieaylomeM pasjesie). Ecyu mocr, Mo-
JINTBA U CEKCyaJIbHOE BO37leprKaHue — 3TO (GOPMBI UCKIIOUUTETHHO-
ro HOBEeJeHHsI, OTHOCAIINECS K cepe PeJUruu, To urpa B Gyroo,
IIPOCMOTP MTOpHOTrpaduU, KypeHue U HEPEryJIsIpHbIE MOJIUTBBI — 3TO
(opMBI «IIOBCETHEBHOM» MPAKTUKHU, KOTOPbIE HE HYXKJIAIOTCS B 00Bb-
SICHEHUHW U TEOPETHU3WPOBAHUU, IIOMUMO 0003HAUEHUsI, BO-IIEPBHIX,
X SMIIUPUYECKON (PaKTUYHOCTU M, BO-BTOPBIX, UX CTaTyca KakK IOBe-

79. Schielke, S. Egypt in the Future Tense: Hope, Frustration, and Ambivalence before
and after 2011, p. 50.
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JIEHUsI, KOTOPOe UMILTHUITUTHO U SKCIUIUIIUTHO TPOTHUBOCTOUT JOKTPHU-
HaJIbHBIM HOpPMaM U TeM CaMbIM CUTHAJIU3UDPYET O TBOpUYeCTBe, KPU-
TUYECKOM JIyXe U areHTHOCTU YesIoBeKa.

Harre Hecorsacue ¢ TakuM IIOAXO0JIOM, IPEJIIOJIAralOINM pas3iIu-
yre MeX/ly HOpMaMU U WHJUBUYaJIbHBIMU areHTaMHU, a TaKKe Me-
KTy PeIUTHed U TOBCEAHEBHOCTHIO, IIOBTOPSET CTAPYIO JIUCKYCCHUIO
B QHTPOTIOJIOTHHU MEXKJTy CTOPDOHHUKAMHU TEOPUU MPAKTHUKU U IOCT-
CTPYKTypasiucTckuMu kputukamu. llleppu OpTHeD B 5cce, MpesCTaB-
JIOIEM NEePBYIO TPYIIILY, IPU3BIBAET AHTPOIIOJIOTOB «paccCMaTpUBATh
JII0ZIe He MPOCTO KaK TeX, KTO MTacCHBHO pearupyeT U BBOAUT B Jel-
CTBHE HEKYIO “crucTeMy’, HO KaK aKTUBHBIX ar€HTOB U CYyOBEKTOB CBO-
ell cOOCTBEHHOHN MCTOPUU»®°, © COCPENOTOYUTHCS HE HA «CKPBITOH
PYKe CTPYKTYPBI», a HAa «PeaJIbHbBIX JIIOJSAX, AeJIA0IINX peaTbHbIe Be-
mu»%. B orBeT Ha 510 [I>ketin @. Kosutuep u CuibBus k. fHaruca-
KO OTMEYalOT, UTO «aKILEeHT Ha areHTHOCTH, CTpPaTeruu U UHTepecax
WHAVBHUIOB B MPAKTUYECKUX MOAXOAAX MOXKET JIETKO IIPUBECTH K He-
SIBHOMY HPOTHBOTIIOCTABJIEHUIO “TIPAKTHYECKOTO” U “CHMBOJINYECKO-
ro”. Takas cxema yIyckaeT U3 BUIy TOT GakKT, YTO “IipakTuyueckue”
po0bJIeMBI U CTPATeruy JIO/IEH TaK e KyJIBTyPHO O0YCJIOBJIEHBI, KaK
¥ TaK HasbIBaeMble “cuMBosindeckue”»®2, Bojee Toro, 1o ux MHEHHIO,
pasuure MEXAY «CHMBOJIUYECKUM» (MU CTPYKTYPHBIM/HOPMATHB-
HBIM) U «IIPAKTUYECKUM» JIeJIaeT HECUMBOJIMYECKUE IIPAKTUKH KOOI
npo3paunbiMu: «OHH TPOCTO TaKUe, KAKWe OHU eCTh»%3. DTO mMmeer
psaa nocneacTsuii: « Omipeziesissa HeKUe TeHCTBUS KaK CHMBOJIMUECKHE,
MBI PICKYEM IIOCTABUTH IIepes cOO0U 3a/1a9y BBIACHEHUA “UCTUHHOTO”
CMBICJIA BTUX JIEUCTBUN»; IIPH 3TOM IIPEATIOIATAETCH, UTO «/I€HCTBUH,
He 0003HaUYEeHHBIE KaK CUMBOJINYECKHE, UMEIOT OYEBU/THBIE — TO €CTh
IparMaTU4YecKHe U CTOJIb JKe MPUBBIYHbIE — Ieyn»%4. Kak 3ameruia
B CBOe BpeMsaA Muiens Posanbno, «OTAessas CUMBOJIUYECKOe OT II0-
BCEZITHEBHOT'O, aHTPOIIOJIOTH OBICTPO HATAJIKHUBAIOTCA Ha TaKHe “yHU-
BepcasibHbIe” (DAKTHI, KOTOPhIE COOTBETCTBYIOT UX MTPEIIOTIOKEHUIM ».
Kputuka Pozanpo, a Tak:ke Kosbepa u fHarucako, kKak Mbl BUJIUM,
B 3HAUUTEIBHOH CTelleHU OTHOCUTCS K aHTPOIIOJIOTUU [TOBCEHEBHOTO

80. Ortner, Sh. B. (1984) “Theory in Anthropology since the Sixties”, Comparative Studies
in Society and History 26(1): 143.

81. Ibid., p. 144.

82. Collier, J.F., Yanagisako, S. (1989) “Theory in Anthropology since Feminist Practice”,
Critique of Anthropology 9(2): 30.

83. Ibid., p. 31.
84. Ibid., p. 31.
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ncjaaMa M K ee IOHMMAaHUIO TOTO, UTO ABJIAETCA PeaIbHBIM U YHUBED-
CaJIbHBIM. DTa aHTPOIIOJIOTUA SIBHO BBICTYIAET IPOTUB HAYYHBIX HC-
CJIEJIOBAHUI, KOTOPBIE, 110 €€ MHEHHIO, UYpe3MEPHO JIETEPMUHUPOBA-
Hbl GOKycoM Ha HopMax. TeM He MeHee OHA cama OIUpaeTcs Ha Habop
VHUBEPCATTU3UPYIOIINX YTBEPKIEHUI O TOM, UTO MPEJCTABJISIET CO-
00li TTOBCE/THEBHOCTD, A TAKKE HA HEIJIACHOE Pa3/InuKe MEeKIY, C OJI-
HOU CTOPOHBI, UCKJIIOUUTETbHBIMH WU SKCTPAOPAUHAPHBIMU CYO'h-
€KTaMH, KOTOpble UMEIOT CHJIBHYIO ITPUBEPKEHHOCTh PEJIUTUO3HBIM
HopMaM (0OBIYHO HA3BIBAEMBIMH «cCajadUTaMu»), U, C APYrOi CTO-
POHBI, «OOBIYHBIMU» WJIH «IIOBCEJHEBHBIMU» MYCYJIbMaHAMU, KOTO-
pble He TIPUAEPKUBAIOTCS HX.

Takum 00pazoM, «IIOBCETHEBHBI MyCyJIbMaHUH» MPEACTAET KaK
3HaKoMas (purypa, moBefieHre KOTOPOH SKOOBI He HY)KIaeTcsl B 00b-
SICHEHUU U KOTOpas B CBOEM aMOWBAJIEHTHOM, KDUTHYECKOM U JTaJKe
OTIO3UITMOHHOM OTHOIIEHUH K MCJIAaMCKMM HOPMaM OYeHb IOXO0Ka
Ha TeX, KTO U3yJaeT MyCyJIbMaHCKUM MUP B OCHOBHOM C TO3UIINH ce-
KyJIAPHO-TYMaHUCTUYECKOTO aHan3a. Jlaxe Te aHTPOIOJIOTH, KOTO-
pble He TIPHUAEP:KUBAIOTCSA JTMOEPATbHO-TYMAHUCTHUECKUX IPE/ICTaB-
JIEHUU O PEJTUTUU KaK Habope aOCTPAaKTHBIX HOPM, WJIH 00 ar€HTHOCTH
KaK aKTUBHOM COIIPOTUBJIEHUH HOpMaM® , MJIH Jla?Ke O TTOBCETHEBHO-
CTH KaK MECTe «PeaJIbHOTO», IIOX0XKE, CChUIAIOTCA Ha 3Ty GUTYPY, KO-
I/la UCIOJIb3YIOT IIOBCEJHEBHOCTh B KAUECTBE AHATTUTHUECKOU PAMKH.
Hanpumep, HaBuza Xau®® cunutaer moBCeTHEBHOCTD MapaurMasib-
HBIM MECTOM CKEIITHI[U3Ma, IBYCMBICJIEHHOCTU U HEOTIPEZEJIEHHOCTH;
Buna Jlac paccMaTpHUBAeT ee KaK «MECTO BCTPEUM M HEOXKHIAHHBIX
BO3MOKHOCTeN»%; AMupa Mutrepmaiiep, B CBOIO OUepeslb, TMHUIIET
00 «OIIbITE CIAYYAHHOCTH U YSA3BUMOCTH, KOTOPBIM OTMeYeHa 0O0JIb-

85. HaBuja XaH, HanpuMep, MOHUMAET CKENTHIIU3M U YCTPEMJIEHUs, IIPUCYTCTBYIOHE
B IIOBCEHEBHOH JKU3HH, KaK Cyrybo COIMAIbHBIE SIBJIEHUS, IOPOKIEHHbIE COLUAIb-
HBIMH OTHOUIEHUSMU U (GUI0CODCKO-KYIbTYPHBIMU TPAAUIUAMEU, a HE HUCXOJSIINE
€CTECTBEHHBIM 06pPa30M U3 MHAMBUAYAIBHOTO «s1»; BAKHO TaKKe, YTO OHA PACCMaTPH-
BaeT CKENTUI[U3M He KaK IPOTHBOIOJIOKHOCTh PEJIUTHO3HOM Bepe, a KaK BHYTPEHHee
CBOMCTBO HCJIaMCKUX mpakTuk u tpagunuii: Khan, N. Muslim Becoming: Aspiration
and Skepticism in Pakistan. Pazmbinuienuss Murrepmaiiep o 60roBJIlOXHOBEHHBIX CHaX
MPE/ICTABJIAIOT MyCYJIbMAHCKOTO CyOBEKTa-areHTa, HEOTHEMJIEMOTO OT CYyGbUICKIX Ha-
MpaBJIeHUN UCTAMCKOU TPAJMIIMK, KOTOPBIA HE JEHCTBYET, a CKOpee HaXOMUTCS IO
JIieficTBUEM CHOB U 6oxecTBeHHOro: Mittermaier, A. “Dreams from Elsewhere: Muslim
Subjectivities beyond the Trope of Self-Cultivation”.

86. Khan, N. “Of Children and Jinn: An Inquiry into an Unexpected Friendship during
Uncertain Times”; Khan, N. Muslim Becoming: Aspiration and Skepticism in Pakistan.

87. Das, V. “Engaging the Life of the Other: Love and Everyday Life”.
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Ias 4acTh ITOBCeTHEBHOU KU3HM»8, Takum oOpasoM, IMOBCETHEB-
HOCTB IIPE/ICTAeT KaK IIPOCTPAHCTBO, B KOTOPOM HOPMBI CKOpee He MO-
2ym yTBep:KAaThCs, ueM (Takike) BocrpousBogarcs (in which norms
fail to take hold rather than are [also] reiterated). B 3Tux pa3JIuYHbIX
HCCJIEOBAHUAX ITOBCEIHEBHOCTh CTAHOBUTCS HE TOJIBKO aHAJIMTUUe-
CKOH, HO ¥ HOPMATHUBHON PaMKOH: KaK IIPOCTPAHCTBO OCIIApPUBAHUA,
HEOIIPEIeIEHHOCTH U TO/IPbIBA OHO SIBJISIETCS €Ille M MECTOM I'YMaHU-
CTUYECKO! BO3MOKHOCTU. COOTBETCTBEHHO, IIOBCETHEBHBIA MYCYJIb-
MaHUH MPeCTaeT Kak 3HAKOMBIH TYMaHUCTHYECKUH CYyOBEeKT, OUeHb
MMOXO0?KUH Ha CBOEro cobeceHUKA-aHTPOIIOJIOTA.

B KOHKPETHOM T'€ONOJIUTHYECKOM KOHTEKCTE, B KOTOPOM MBI ITH-
IIIeM, BO3MOKHO, IM€eeT CMBIC/I HACTAaUBaTh HA TAKOM CXOZCTBE, KOTO-
poe Obl BKJIFOUMJIO MyCYJIbMaH KaK «APyrux» B chepy «obieueone-
yeckoro». OHAKO 3a 3TO CTPeMJIEHHE K CXOJCTBY Uepe3 Imapajurmy
MTOBCEHEBHOCTU MMPUXOAUTCS IUIATUTh, 2 UMEHHO U3THAHUEM HCKJTIO-
YUTEJILHOTO WJIN 3KCTPAOPAUHAPHOTO MycCyJibMaHUHA — 0J1aroyecTu-
BOTO cajlapuTa — He TOJILKO U3 chephbl IOBCETHEBHOCTH, HO U, OJ[HO-
BpEMEeHHO, 13 c¢ephl uesioBe4eckoro. IMEHHO K 3TOMY IPOIIECCY MbI
ceifyac u obparumcs.

HeB03MOKHOCTB «caTa(pUTCKOro» MycyJIbMaHIUHA

B npenpiayinem paszesie Mbl 0OpaTHIX BHUMAHHUE Ha OIIIO3UIINIO Me-
KTy COIUAIBLHOM/MOPAJIbHON HOPMOU W WH/IMBU/IyaJIbHOU areHTHO-
CTBIO, JIEKAIIYI0 B OCHOBE IOBOPOTa K IOBCETHEBHOMY HcIamMy. Mbl
ciesaid 5TO He TOJIPKO IIOTOMY, UTO V HAC €CTh Psfl TEOPETUUECKUX
pa3HOTIacHU# C 3TUM IIOXO0/I0OM, HO H, UTO O0Jiee BayKHO, IIOTOMY, UTO
Mbl BUAUM B 9TOH AuddepeHnnanuu TeHAEHINI0 K HaTypaIu3auu
OIlpeJie/IEHHBIX KauecTB KaK IEHHBIX U (PyHJAaMEHTAIbHO YeloBede-
CKUX U, KaK CJIEJICTBUE, K OIPEJIEIEHUIO OHTOJIOTHYECKOTO CTaTyca
Pa3IHYHBIX (POPM MyCYJTbMAHCKOU KU3HUS. VIHaUe roBOpsI, Tapajiur-
Ma IOBCETHEBHOCTH JIEHCTBYET 3/1eCh KaK HOPMAaTUBHAS MOAAIbHOCTD
OHTOJIOTHYECKOU M depeHITuaIum, pas3jindas peaJbHble U HePeaslb-
Hble (M1 HEBO3MOJKHBIE) CIIOCOOBI OBITHS.

B pamMKkax KpUTHKH SBHOTO I1eper30bITKa BHUMaHHUs K Ojaroue-
cTUBOMY camocoBepiieHcTBoBaHHI0 Ocesia u Coapec mpejjiaraior

88. Mittermaier, A. “Dreams from Elsewhere: Muslim Subjectivities beyond the Trope of
Self-Cultivation”, p. 260.

89. ITo/1 OHTOJIOrHEN U OHTOJIOTUYECKHUM MbI IIOHUMAaeM CIoco0 OBITHs WJIU CyIeCTBOBa-
uust (cm. Fanon, F. [1986] Black Skin, White Masks. Translated by Ch. L. Markmann,
London: Pluto Press).
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koHIenuuio Islam mondain, KOTOPYIO OHU TEPEBOJST KaK «HCJIaM
B HbIHelHeM Mupe». Kak oHu otmeuarwor, «Islam mondain ne otaa-
eT TPETIOYTEeH e UCIaMy TTepe]] YeM-In00 IPyTuM, a /iejlaeT aKIeHT
Ha peaJibHOM MUPE, B KOTOPOM HaXO/sATCs MycysibMaHe»?°. He coBcem
MOHSATHO, KaK UCJIaM MOXKET ObITh YEM-TO UHBIM, KPOME KaK KU3HBIO
B peasibHOM Mupe. TeM He MeHee, UCIaMCKHE TPAUIUA — TO, HAa YeM
COCPEIOTOYEHO HCCIe0OBaHME B1ar0UeCT s, IPOTHUB Yero OHU BBIIBU-
ratot Islam mondain, — He SBIAIOTCS, KaK MPEJCTABIISIETCA, Peasb-
HBIM MHPOM, B KOTOPOM KUBYT MycyabMmaHne. J[is Ocesuist u Coapeca
ujiest 0 TOM, YTO aKTHUBHO KYJIbTUBUPYEMOE 0JIarouecTue MOKET ObITh
OTBETOM HAa «PEAJIbHBIH MUP, B KOTOPOM HaXOJATCSA MyCyJIbMaHe», U,
cJIe/TOBaTEIbHO, €r0 YacThio, — OeccMbicieHHa. Takas cxema OmacHO
OM3Ka K PACIPOCTPAHEHHOH CEKYJIAPHON KPUTHKE, COIJIACHO KOTO-
POH yJIBTPAOPTOZOKCATbHbIE WU «CaTapUTCKUE»9" MycyIbMaHe, KaKk
YacTO TOBOPAT, «JKUBYT B CpeTHEBEKOBBE», TO €CTh IYTAIOT OJ[HY 3II0-
Xy C IPYTOH. DTO TaKKe CBA3AHO C KOHIENIINEN PEJTUTHH, UCIIOJIb3Ye-
MOU B @aHTPOIIOJIOTHH MIOBCEAHEBHOTO HCJIaMa, O KOTOPOH rOBOPUJIOCH
BBIIIIE U COTJIACHO KOTOPOU pesurus (B JAHHOM CJIydae ucjam) cyle-
CTBYET BHE PeayIbHOT0 IIPOCTPAHCTBA ¥ BPEMEHH, KaK IOTYCTOPOHHSIS
u abcTpakTHas, B TepMuHax MapczeHa.

YTo sKe TOT/Ia MpeCTaBsIeT co60l peanbHbINA, aKTyaabHBIH MUD,
IIPOCTPAHCTBO U BpeMs noscegHeBHOcTH? Ocesia u Coapec BbICTpau-
BAIOT Psifl YAAYHBIX ONIO3UIUH, GOPMYJIUPYsST PA3HUIY MEKAY TEM,
YTO OHU HA3bIBAIOT «IIOBOPOTOM K 0JIATOYECTHIO»?%, U TEM BUJIOM
aHTPOIOJIOTUYECKOTO aHaiu3a (0bo3HayaemMoro tepMmuHom Islam
mondain), KOTOPBIH IpeacTaBieH B ux coopHuke. Cchliasich Ha 3cce
Iunske 0o Pamasane, OHU MUIIYT, YTO B OTJINYHE OT «HEKOTOPHIX HC-
CJIeIOBAaHUM, [B KOTOPBIX] OTAAETCS UYPE3MEPHOE MPEJIIOUYTEHHE T10-
CJIeJTIOBATEIFHOCTH U IUCIUILIMHUPYIOIIEH CHJle UCJIaMa... 3/eCh MbI
Y3HAEM O JIByCMBICJIEHHOCTH KU3HU U MOBCETHEBHON MPAKTUKUA MO-
JIOZIBIX ETUIETCKUX MYKUHUH CO BCEMU €€ MPOTHBOPEUYUSAMU U HECO-

90. Osella, F., Soares, B. “Islam, Politics, Anthropology”, p. 12.

91. HecMmoTps Ha TO, UTO TEPMHH «casaduT» CETOJHS MCIOIb3YeTCs B HAYYHOM, [OJIHTH-
YeCKOM U MeJUIHOM JIUCKypPCe B OTHOIIEHUH yJIbTPAOPTO/IOKCATIbHBIX U/UJITH BIOXHOB-
JIEHHBIX BaxXaOH3MOM MyCyJIbMaH, MbI HCIIOJIB3YEM €r0 C OCTOPOKHOCTHIO U OOBIYHO
JUISL OTCBUIKM K TEPMUHOJIOTHH APYTHX YUEHBIX. 13 5CTETUYECKUX COOOpakeHUN MBI
HE HCIOJIb3yeM IOCTOSHHO OTIIyTHBAIOIIe KaBbIUKM BOKPYT 3TOTO TEPMHHA, HO OHH
Bceryia nozipasymeBatorcsi. I1opobHee 06 3TOM TepMUHE U IPUYMHAX HAIIEH OCTOPOIK-
HOCTH CM. B IPUMEYaHUH 105.

92. Osella, F., Soares, B. “Islam, Politics, Anthropology”, p. 10.
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BepIIeHCTBAMU»%. EC/In B IIpeAbIAYIIUX HUCCIEIOBAHUAX aKIEHT Jie-
JIajics Ha ONPEZIEIEHHOCTH, MIPO/IOJIKAIOT OHU, TO aBTOPHI COOPHUKA
COCPEIOTOYMITUCH HAa COMHEHUsAX. Ecu moBopor k Gsiarouectuto ¢o-
KyCHpPYeTCs Ha «aKTUBHOM KYJIbTUBUPOBAaHHUH OCYIIECTBIEHHBIX 3TU-
YeCKHUX YCTAHOBOK», TO aHTPOIIOJIOTHS IIOBCEHEBHOrO HcJiama 00-
paiaeT BHUMAaHUE HA MPAKTHUKU, CIIOCOOCTBYIOIINE «OCO3HAHHOMY,
XOTA 3a4YaCTYIO0 U CKEIITUYECKOMY, JIIOOOIIBITCTBY K HEOTHOPOZHOCTH »,
a TakKe Ha MyCyJIbMaH, KOTOPbIe «pedJIeKCUPYIOT U OTKPHITO BhICKA-
3BIBAIOTCS TI0 PEJTUTHO3HBIM BOIpocam»4. Takum obGpa3om, ompe-
JleJIEHHbIe YyBCTBA U YCTAHOBKU — JIIODOMBITCTBO, camopedJieKcHs,
JABYCMBIC/JIEHHOCTD, IIPOTUBOPEYNBOCTb, HECOBEPIIEHCTBO, COMHEHHUE,
CKENTUIIN3M — 00pa3yloT 00JIacTh IMOBCETHEBHOCTH, PEAIHLHOTO WU
aktyaspHOTO Mupa. Ocesma u Coapec® u Mapcen®® npsmo 3asaBiis-
10T, YTO OHU HE HABA3BIBAIOT «JIMOEpATbHbIE CBETCKHE CTAH/IAPTHI
HHUYEro He MOJI03PEBAIINM HETUOEPATIBHBIM CyOBEKTaM »97, UTO 3TH
[IEHHOCTU BO3HUKAIOT U3 HE3aIlaJHBIX KyJIbTYPHBIX TPaAUIUi. MbI
C 5THM MOXKEM COIJIACUThCS. TeM He MeHee HAC IOPAXKAET TO, UTO TyB-
CTBa U yCTAaHOBKHY, 00pa3yIoIlyie II0BCeTHEBHOCTh — 00J1aCTh peasibHo-
ro, — 3TO UMEHHO T€ YyYBCTBA U YCTAHOBKHU, KOTOPbIE HauboJiee OeHAT-
cs1 B CEKYJIAPHO-TYMaHUCTHYECKOH Tpaauiuu. Ecyiu omHOHN U3 1esen
STUX aHTPOIIOJIOTOB SBJISIETCS Pa3pyIlIeHHe OHTOJIOTUUECKON HCKIIIO-
YUTEJIbHOCTU, YaCTO MPUITUCHIBAEMOM MyCyJIbMaHaM CBETCKUM 3aria-
JIoM (MCKJTIOUUTEIBHOCTD, 10 UX MHEHUIO, IIOITBEPKAAETCSA YIEHBIMH,
HU3y4aolIMH UcIaMcKoe O1aroyecTre), TO BO3BpallleHue MyCyJIbMaH
B cdepy 00BbIIEHHOTO 3aBUCUT OT IEMOHCTPAI[UH TOTO, KAaK MyCyJIbMa-
He — II0 KpailHel Mepe, «IIOBCETHEBHBIE MYCYJIbMaHE» — KYJIbTUBU-
PYIOT U IPUBETCTBYIOT IIEHHOCTH, KOTOPBIE BIIOJIHE OJIM3KU CEKYJIIAP-
HOH YyBCTBUTEJIbHOCTH.

ITU LIEHHOCTH, YyBCTBA U YCTAHOBKU HE IIPOCTO YHUBEPCAIU3UPY-
I0TCA, HO U HOPDMAJIUBUPYIOTCA — IIPOUCXOAUT HATypa/In3alud, KO-
TOpasdA IMPOTUBOPEYUT ABHBIM IIPU3BIBAM 3TUX aHTPOIIOJIOTOB Y4YE€CTb
pasHoobpa3ue MyCyJIbMaHCKOU JKU3HU U IIPUBOJUT K OHTOJIOTHUYE-
ckoll udpepeHITuauy MeK/y TEM, UTO CIUTAETCA PEATIbHBIM, U TEM,
YTO SIBJISETCS HEPEAIbHBIM WUJIN UCKJIIOUUTENIbHBIM. PaccMoTpuM erre

93. Ibid., p. 12.

94. Ibid., p. 13.

95. Ibid.

96. Marsden, M. (2010) “A Tour not so Grand: Mobile Muslims in Northern Pakistan”,
pp. 54-71.

97. Ibid., p. 68.
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pas crarpio [llunbke 0o Pamazane, KOTOPBIH, IO €0 MHEHHIO, SIBJIS-
eTCsl UCKJIIOUUTETHbHBIM IIEPUOJ0M YCUJIEHHOW STHYECKON MpUBEp-
JKEHHOCTH, TTO3BOJIAIOIIUM 00jiee THOKO OTHOCUTHCS K PETUTHO3HBIM
HOpPMAaM B TeUeHUe BCEro OCTaJIbHOTrO roja. Pamasan, muiier oH, —

9TO BpeM: UCKJIIOUUTEIBHOH HPaBCTBEHHOCTH, [KOTOPOe] IeMOHCTPUPY-
€T U yKpeIlIseT BePXOBEHCTBO BOXKbUX NOBeIeHUH, ITpesicTaBilsas coboi
BpeMs:, B KOTOPOM HPAaBCTBEHHOCTb HEe CUTyaTHUBHA, a CTPOra, U B KOTO-
POM peUTrHO3HbIe 003aTeNbCTBA JTO/UKHBL OBITH BRIITOIHEHBI. HO B KO-
HEYHOM UTOre UMEHHO BPeMeHHas CTPOTOCTh CBAIIEHHOI'0 MecsAIla ycTa-
HaBJIMBaeT U y3aKOHUBAeT THOKMUH XapakTep HOPM W 3TUKU B TeUeHUe
BCETO OCTaJIBHOTO rosa®s.

3nech llIuapke MPOTUBOIOCTABIIAET UCKIIIOUNTENIbHOE BpeMsa Pama-
JlaHa, KOor/la MOpaJsIbHbIE MIpaBUJia COOJIIOIAIOTCA, BPEMEHU IOBCe-
JIHEBHOU PEJTUTHO3HOCTU WJIM MOBCEJHEBHOHN MPAKTUKHU B OCTAIILHOE
BpeMs Tofja, KOrJa MOpayib He CTPOra, a CUTyaTUBHA, PEJIUTUO3HbIE
00513aTeIbCTBA HE BBITIOJIHAIOTCSA, 4 OTHOIIEHUS WHAWBUAOB K HOP-
MaM U 3THKE OKa3bIBalOTCsA TMOKUMU. OTHAKO COXpAHSAETCS KOHIIEI-
TyaJIbHO-MeTO/I0JIOTHYeCcKOoe IIPOTUBOPeYre, 0 KOTOPOM T'OBOPUJIOCH
paHee: PEUTHSA OIPEENAETCA, C OJJHOH CTOPOHBI, KaK abCTpaKTHbBIE
MOpaJIbHBbIE TIPABUJIA, & ¢ APYrOl — Kak WHAUBUAyaJIbHAS MPAKTH-
Ka, He CBA3aHHAs C STUMU IPAaBUJIAMU U JJa’Ke IIPOTUBOCTOSAIIAS UM.
Benp ocrasbHOE BpeMsi rofia, KOTOPOE He SBJISIETCS MUCKIIOUUTENTh-
HBIM, & CKOpee HOPMAaJIbHBIM, — 3TO HE BPEMs U IIPOCTPAHCTBO pe-
JINTUH, a KaK pa3 MOBCeAHEBHOCTD. /[pyras cocraBisionias apryMeH-
taruu [IIunpke (KoTOpas moBTOpsieTcs B ero OoJiee MPOCTPAaHHOHN
MOHOTpaUu ¥ MHOTHMU €r0 KOJUIETAMH) 3aKJII0YAETCS B TOM, UTO
urpa B (pyrOoJI, pa3BiaeueHus BO BpeMsa PamazaHa, CKyKa, MOE3/IKU
32 TPaHUILY, BIIOOJIEHHOCTD, CTPEMJIEHHE K MAaTepUaJIbHOMY ycCIe-
Xy, XOpOIllee OTHOIIIEHHE K POJAUTESIM HJIM IMPOCMOTD IOPHOTpa-
¢uu — Bce 5TO WLIIOCTPAllUU IIOBCETHEBHOIO MTOBEJIEHUSA, U YTO My-
CyJIbMaHe PYKOBOJICTBYIOTCS He TOJIBKO pesnuruei. CieoBaTesbHO,
STU TMPAKTUKH IPEJICTABIAIOT COO0N HEPEIUTHO3HYI0 cdepy («Io-
BCEZTHEBHOCTH» ), B TO BPEMsI KaK JIpyrue BU/bI MPAKTUK (HampuMep
CEeKCyaJIbHOE BO37lep:KaHUe, MOJIUTBA WJIN IOCT) MOHUMAIOTCS KakK
peurno3Hble. B paMkax aHTPOIIOJIOTHY ITOBCETHEBHOTO MICJIaMa yCTa-
HaBJIMBAETCSA OHTOJIOTHUECKOE OTJINYME 00JIacTH penuruu (mciama),

98. Schielke, S. “Being Good in Ramadan: Ambivalence, Fragmentation, and the Moral Self
in the Lives of Young Egyptians”, p. 28.
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KOTOpas, KaK 5TO HU NapaJ0KCATHHO, OTPAHUYNBAETCA TEMU TUIIAMHI
MOBe/IeHUs, KOTOpble NMIPU3HAITCA U 0POPMIIAIOTCA KaK IUCIUTLIN-
HapHble U TOHUMAIOTCS KaK HCKIUYNTeIbHbIE. [I0BCe/IHEBHOCTD, HA-
IIPOTHB, CTAHOBUTCS MECTOM THOKOCTU, CIIOHTAHHOCTH, HEOJHO3HAY-
HOCTU U, B KOHEYHOM CueTe, CBETCKOCTH.

MpbI BUJIMM, YTO 3Ta OHTOJIOTHMYecKas auddepeHunanysa U HaTY-
pasnmsanysa B PaBHOU CTENEHW MPOWCXOAUT U npu auddepeHmnma-
MU TUIOB MycyJbMaH. HamloMHUM, 4TO BHUMAaHUE K IIOBCEIHEBHO-
My HCJIaMy BO3HHUKJIO KaK IIOIBITKA IIPE0/I0JIeTh Ype3MepHBIN aKIeHT
Ha 6J1aroYecTUX U 3TUYECKOM CaMOCOBEPIIEHCTBOBAHUH, KaK IIOUCK
myTel «ydeTa B3IVIAZIOB, KOTOPbIe He ABJIAIOTCA HU YeTKUMU, HU IIO-
CJIeIOBATEJIbHBIMU B COOTBETCTBUHU C KaKOM-JIMOO OOJIBIIIONH HUIE0JIO-
rHel, U )KU3HHU, KOTOpas BIIOJHE JBYCMBICJIEHHA»%. JTO AKOOBI II0-
3BOJISIET PACIIMPUTh KAPTUHY U BKJIIOUUTH B €€ TeX MYCYJIbMaH, Ubs
JKU3Hb He IIOCBAIIEeHA 3TUYECKOMY CaMOCOBepIIeHCTBOBaHN0. 1 mo-
MHMO TOTO, YTO CyI[ECTBYIOT Pa3JIMYHbIE CIIOCOOBI OBITH MYCYJIbMaHU-
HOM, ellle OJHUM OCHOBAHUEM /ISl PACIIUPEeHUs aHAJIUTUYEeCKUX pa-
MOK aHTPOIIOJIOTOB ABJIAETCA Pelpe3eHTaTUBHOCTD: YacTh IIPOOIEMBI
«TIOBOPOTA K OJIaTOYECTHIO», IO MHEHHIO €70 KPUTUKOB, 3aKJITI0YAETCS
B TOM, UTO, XOTSI «PEIHHBIX aKTUBUCTOB UCJIAMICTCKUX WJIN Oytarode-
CTUBBIX JBUKEHUN OTHOCHUTEJIBHO HEMHOT0»'°°, CTODOHHUKHU «II0BO-
poTta K 6J1aro4YecTU0» MPUHUMAIOT 3THX «IIPEJAHHBIX PEJTUTHO3HBIX
aKTUBUCTOB 32 MaPaJUTMaJIbHBIX IIPEICTABUTEIEH PETUTHO3HOCTH» ©!,
VHBIMU €JI0BaMU, aHTPOIIOJIOTH ITOBCETHEBHOTO HCJIaMa CTPEMATCS
IIepeOpUEHTHPOBATh BHUMAaHHE € JIeMOorpaduiecKi MHHOPUTAPHOTO
61ar0YeCTHBOTO CyOBEKTA Ha PAMOBBIX MYCYJIbMAaH, IO KOTOPBIMH
IIOHUMAETCs MO/IABJIAIONIee OOJIBIIMHCTBO B Erumnre u gpyrux crpa-
Hax. Kak numer I[Iuiabke, «MbI OJI?KHBL OBITH OCTOPOXKHBI, YTOOBI
He BCTaTh Ha ITyTh OT aMOUBAJIEHTHOCTH U HECOBEPIIIEHCTBA K SICHOCTH
U IPUBEP>KEHHOCTH 32 OOBIYHBIN U THIWYHBIN... JIT0/11 Bcerya JKuByT
CJIOKHOM KM3HBIO: U/IEHTUYHOCTH YeJIOBEKA Ha MTPAKTHKE THAIOTHY-
Ha, COCTOUT M3 Pa3HbBIX 0JIOCOB U OMbBITA... BesieieTBue sTOr0O JM0ou
YacTo NePexXo/AT OT OJTHUX posiel U UAEHTUYHOCTEN K JPYTHUM» °2,

99. Ibid., p. 24.

100.Schielke, S. “Being a Nonbeliever in a Time of Islamic Revival: Trajectories of Doubt
and Certainty in Contemporary Egypt”, p. 318.

101.Schielke, S. “Being Good in Ramadan: Ambivalence, Fragmentation, and the Moral Self
in the Lives of Young Egyptians”, p. 35; Bangstad, S. (2011) “Saba Mahmood and
Anthropological Feminism After Virtue”, Theory, Culture & Society 28(3): 28-54.

102.Schielke, S. “Being Good in Ramadan: Ambivalence, Fragmentation, and the Moral Self
in the Lives of Young Egyptians”, p. 33.
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dtotr maccaxxk u3 KHUTH 1IInyibKke 0COOEHHO MHTEPECEH, TTOCKOJIb-
Ky IIOKa3bIBaeT, KaK 3asdBJIeHHOE CTpeMJyIeHHe K PacUIUpPeHHI0 NIpU-
BOJUT K HCKJIIOUEHUIO OIpe/iesieHHbIX (popM ku3HU. [[Inibke Hauu-
HaeT ¢ Te3Hca O TOM, YTO OPUEHTAIUA Ha SICHOCTh U 0JIar0YeCcTUBYIO
[IPUBEPIKEHHOCTD HE SIBJISIETCS OOBIYHOUN WJIM TUITUYHOH — 9TO yTBED-
JKJIeHUe O penpe3eHTaTUBHOCTU (06J1arouecTUBBI CyOBEKT OTHOCHUT-
¢ K MEHBIIMHCTBY); HO 3aTeM OH OBICTPO IEPEXOJIUT K apryMeHTaM
JIPYTOro pojia, a MMEHHO K YHUBEPCAJIMCTCKOMY YTBEDXKACHHIO O He-
108e1ecKkom CyObeKTe WM, KaK OH BBIPAXKAETCA, «JIIOASAX» — He He-
KOTOPBIX WJIM MHOTHX, 2 IMEHHO 0 .100sx. OH npogoipkaer: «Cana-
duTsl, Kak u 8ce ocmanvHble, SKUBYT ITOBCETHEBHOM YKU3HBIO, TIOJTHON
JIBYCMBICJIEHHOCTEH U IMpOTHBOpeuuii»'®3. Jlasee oH numier: «bia-
rodectre He WAET IO OJHOJMHEHHOMY IyTH. DTO amMOMBaJIeHTHAsA
NIpaKTHKa, KOTOpasd 4acTO CBA3aHA € OIpefieJIeHHBIMU IepHoAaMH
’KU3HHU, 0COOEHHO ¢ TEMU, KOTOPble OTMeUY€eHbl KPU3UCAMH... ITO, KO-
HeuyHO, obmensBecTHO B Erumnre, kak, HaBepHOe, U Be3Je... f mona-
ramp, 4To UMeHHO (parMeHTapHOCTh Ouorpaduil JOAeH, a TaKKe
aMOUBaJIEeHTHBIA XapaKTep OOJIBIINHCTBA MOPAJIBHBIX CyOBEKTHBHO-
CTeH JIOJDKHBI CTATh OTIPABHOU TOYKOHM MPH M3YYEHHUU MOPAJIHHOTO
JINCKypCa U 3TUYECKOH MPAKTHKH»'%4, OT mpu3bIiBa 0OpATUTh BHUMA-
HUe Ha pasHble acleKThl MyCyJIbMaHCKOH KU3HH (4TO IOTpeboBa-
J10 OBI pa3JIMYHBIX AHAUINTHYECKUX paMok) IIIribKe meperies K psagy
HOPDMAaTHBHBIX YTBEP:K/IeHUIN: aHTPOIIOJIOTH JIOJIPKHBI U3y4daTh UcJIaM
U MyCyJIbMaH COBEPIIEHHO OIIpesieJIeHHBIM 00pa3oM, IOCKOJIBKY Bce
(opwmel Gsrarouectrs mo10OHBI APYT APYTY, & MycyJIbMaHe (Kak U Bce
JIIOJIN) Be3zle OAMHAKOBBL. MeTomosorus, npejsoskeHHas [luipke
U APYTUMH, — TO €CTh U3y4YeHHe PeJIUTHO3HOU JKU3HU Kak aMOuBa-
JIEHTHOU W IIPOTHBOPEYHNBON — OIUpaeTcs Ha 6oJiee CHJIBHOE HOpMa-
TUBHOE YTBEPIK/EHUE O UEJIOBEUECKOUN PUPOJIE («IJTFOIU» ).
OTO HOPMATHUBHOE YTBEP:K/IEHHE O IIPHUPO/Ie YeJI0BeKa ITOPOKIAET,
B CBOIO O4Yepe/ib, HOPMATHBHOE YTBEP K EHNE O eCTECTBEHHOM (TO €CTh
JIOJPKHOM) OTHOIIEHHWH K DEJIUTHH H, COOTBETCTBEHHO, 00 MCKIIIOUH-
TeJIbHOCTU MycCyJIbMaHUHa-casapurta. Kak MbI y>ke oTMedasu, Ta-
KHue ydeHble, Kak Mapczesn, Illuibke u /lebeBek, MO-BUANMOMY, II0-
HUMAIOT PEJIUTHIO0 KaK HaOOp MOPaJIbHBIX IIPABIJI M KAK BPEMEHHYIO
HUCKJIIOYNUTEJIBHOCTh, TO €CTh B OOBIUHBIX O0OCTOATEIHCTBAX CUJIBHOE
CTpeMJIEHHE K BBIIOJIHEHUIO STUX MOPAJIBHBIX IIPABUJI OTPAaHUYNBA-
eTCsl MCKJIIOYUTEIbHBIMU PUTYAJIbHBIMU OOCTOSITEIbCTBAMHY (HAIIPH-

103.Ibid., p. 33.
104.Ibid., p. 36.

Ne3/4(41) - 2023 375



AHTPOMOJIOTHUSA HCJIAMA...

mep Pamaganom). EcrecTBeHHOE OTHOIIIEHNE K PEJTUTHO3HBIM ITPABU-
JlaM — aMOUBaJIEHTHOE, OTCIO/IA M PACXOK/IEHHE MEX/y MOPaJIbHBIMU
NIpaBUWJIAMU U PeaJIbHBIM MTOBeJleHneM. Takas KOHIenTyaau3aus pe-
JINTUY NPUBOAUT K HOpMaym3auuu (GopM IOBeJIeHUsI, XapaKTepU3y-
IOIUXCs CBOOOZHBIM U THOKUM OTHOIIIEHHEM K MCJIAMCKUM TPaUIIH-
sIM, ¥ K TIPEJICTABJIEHUIO 00 MCKJIIOUNTEIBHOCTH TTOBEJIEHIS, KOTOPOe
OPHEHTHPOBAHO HA CTPOTOE COOTBETCTBUE MCJIAMCKUM HOopMaM. lleH-
TPAJIbHYIO POJIb B 3TOM pasTPaHUYEHUH MYCYJIbMAaHCKOH JKU3HU WTI-
paet TepMuH «canaduT», AHATUTHUECKOE HCIIOJIb30BaHUE KOTOPOTO
ocriapuBaeTcsa'®. OH HUCIIOIb3YeTCs 11 0003HAUEHUS UCKITIOUUTEb-
HOCTH, NPUYEM HE TOJIBKO JeMorpadpudyeckoi (Kak peTUruo3HOe
MEHBIIHNHCTBO), HO U OHTOJIOTMYecKOH (KaKk OTKJIOHEHHE), TO €CTh
KakK IMPOSBJIEHHNE KCTPAOPAUHAPHBIX (OPM PEIMTHO3HOCTU. Takum
obpazoM, «camadur» — 3TO He MPOCTO AHAJIUTHUUECKUU WU O0BsC-
HUTEJIbHBIM TEpDMIUH, a HOpMAaTHUBHAs KaTerOpHs, Olpe/iesiaooas, Ka-
KUe JIeUCTBUs, IPUBBIUKU U TIOBEJIEHUE CIIe/[yeT CIUTATh CIIOHTAHHBI-
MM U, CJIEI0BATETBHO, €CTECTBEHHBIMH, a KAaKHe, HAITPOTUB, SIBJISTIOTCSA
MPOAYKTOM 2KECTKOTO PeXKMMa U3HYTPU WU U3BHE HABA3AHHOU JuC-
IIUIUIMHBI U, CJIe/IOBATEJIbHO, IIPOYKTOM HI€0JIOTHHU, TO €CTh He «Ha-
CTOSIINEN» PEJIUTHH, a TIOJIUTHKHI 'S,

HeiictButenbHo, craTha lllunpke o PamanaHe u vacTh ero Io-
cJelyIollell KHUTH O MOJIOZe’kU B Erurmre mociie 2011 T. SBJISIOT-
cs1 He TOJIbKO KPUTHUKOH casladusma, HO U aHAJIN30M IOBCETHEBHOU
JKU3HU MycCyJbMaH. HecMOTps Ha TepMEeHEBTHUYECKOE U IOJIUTHYE-
CKOe pazHoOOpa3me MCIaMCKOTO Bo3poxkaeHus, llIunbke Geper du-
rypy canaduTta B KauecTBe IMapajurMbl Bo3poxkaeHus. [lo MHeHUIO

105.HegaBHmi c60opHUK «[7106a51bHBIN canadusM» npezacTaBiiser coboil Hanbosiee YeTKy0
U SIBHYIO IIOIIBITKY OCMBICJINTE (heHOMEH canadusMa U OIPEIEIUTh ero YeTKHE XapaK-
TEPUCTUKHU KaK OT[EJIHHOTO T€UEHHUs B PAMKaxX HCJIAMCKOTO BO3poXkaeHus: Meijer, R.
(2009) Global Salafism: Islam’s New Religious Movement. New York: Columbia
University Press. OnHako B cBoell He/jaBHel pabore Aupu Jlazbep pajuKaJbHO HCTO-
PU3UPYET 3TOT TEPMUH, YTBEPK/As, UTO canagduila BOSHUKIIA KaK aHAJIUTHYECKAsT Ka-
TEropusi B IepBoii mosoBruHe XX B. BO (HPaHIy3CKON BOCTOKOBE/IHOM HAYYHOI JInTepa-
Type. XOTs 3TOT TEPMHUH U UMeJ CPEAHEBEKOBble KOPHU, OH KCIIOJIH30BAJICS HE IS
onpe/iesieHnsi ¥ KBaIN(UKAIMY OTAEIbHBIX PEJIMTHO3HBIX TEYEHHH, a CKopee 1uist 060-
3HaYEHUsI OIPe/IeJIEHHBIX TEOJIOTHYECKUX pagHoriacuil. VimeHnHo 6iarosapst paboram
JIyn MaccuHbOHA 9TOT TEPMHUH CTaJl CAMOCTOSITEJIbHON KaTeroprei, OIydnuBIIeld pac-
pocTpaHeHUe Kak B apabCKOM MUpe, Tak U 3a ero npeznenamu: Lauziére, H. (2010)
“The Construction of Salafiyya: Reconsidering Salafism from the Perspective of
Conceptual History”, International Journal of Middle Eastern Studies 42(3): 384.

106.Cunzipe Banrcrajn kputukyer Maxmy/ 3a TO, 4TO OHA HE Ha3bIBA€T CBOUX COOECEHM-
KOB casadUTaMH U T€M CaMbIM CKPBIBAeT UX MCTUHHBIE (M ONACHbIE) OJIUTHYECKUE
opuenTanuu: Bangstad, S. “Saba Mahmood and Anthropological Feminism After
Virtue”.
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[MTuspke, canadusM Moipa3yMeBaeT IPUBEPIKEHHOCTD aDCOTIOTHOMY
coBepIIeHCTBY: «BoITh “mpemanubiM” (multazim), cOryiacHO CJI0BapIO
BO3POK/IEHYECKOTO HCJIaMa, — BTO He MPOCTO MOAYUHATHCA BOoXKb-
UM IIOBEJIEHUSM. DTO 3HAUUT BOCIIUTATH B ceOe XapaKTep, IIOJTHOCTHIO
TpelaHHbI BOKbUM 3amoBe/IsIM BO BCEX OTHONIEHUAX U B KaXKIbIN
MOMEHT BpeMeHH. JTO IIPeoiojieHNe Bcex aMmbuBaeHTHOCTe! U Gop-
MHPOBaHUE BCEOOBEMIIIONIEN U TOCIE0BATEIBHON O0Tr000A3HEHHON
JIMYHOCTH »'7. OTHAKO €CJIN «CJIOKHOCTb OOBIYHO IMPUCYIAa MOPaJIb-
HOH cepe»'®8, To MHUMAs MMOCIEA0BATEIBHOCTh, KOTOPOH TpeOyeT
canadusM, — 3TO HeBbIIOJTHUMOE TpeboBanue. Kak mumier [uib-
Ke B IpebAyIlel craTbe, TpeOOBaHME MOPAIBHOIO COBEPIIEHCTBA
«HEe 03HAYAET, YTO JIIOAU JeUCTBUTEIHHO OY/IyT KUTH TAKUM 00pa3oMm,
U B 9TOM KpOeTCA KaK CUJIa, TaKk U (pyHAaMeHTaIbHasd mpobsema ca-
JIaUTCKOTO Heasa PeJTUrno3HoCcTH» 0, Takum obpaszom, camapusm
«TI0 CBOEH cyTH HecTabWJIeH, ITOCKOJIBKY BKJIIOUAET B C€0s MOIBITKY
HaBs3aTh cebe caMoMy CIocO0 CyIeCTBOBAaHUsI, KOTOPBIA ITPOTUBO-
peuyuT ToMy, Kak Ha caMOM Jiejle yCTpOoeHa desloBeuecKass JUYHOCTb
U cyOBbEKTUBHOCTH» 10,
3necy OpocaeTrcs B I71a3a TO, YTO HOPMaTUBHAA KPUTHKA canadus-
Ma co cropoHs! [[Imabke onmmpaeTcsa Ha YHHUBEPCATHUCTCKO-HATYPAJIU-
CTHYECKOe TOHUMAaHHE PEJINTHO3HOCTH U IPUPO/IBI UEJIOBEKA, O KOTO-
poM roBopusiocs Beltie. Canadutsl, 1o MEeHUIO [I1ibKe, COBEpIIAIOT
omuOKy, ToJiarasi, YTO KMU3Hb YeJIOBEKa JIOJKHA U MOXKET OBITh IPO-
JKUTA TaK, YTOOBI «MOpaJIbHbIE MIPABUJIa» U «peasbHas MPAKTHKa»
OBLIM MaKCHUMAaJIbHO coryacoBanbl. Ho, yrBep:xmaer IInibke, «tioam»
TaK He KUBYT U HE MOTYT JKUTbh. «DyH/1aMeHTaIbHAsA TpobieMa» ca-
sadr3Ma 3aKJII0YAETCS B TOM, UTO 3TO HEECTECTBEHHBIH 00pa3 KU3HU;
canaduThl He TOJIPKO HEMIPABUJIBHO IOHUMAIOT MECTO PEJIUTUH — KaK
abCTPaKTHOTO U IOTYCTOPOHHETO SIBJIEHHUS, KOTOPOE JOJIKHO OCTa-

107.CrieiyeT OTMETUTD, YTO, HECMOTPSI Ha dTHOrpaduueckoe GoraTrctBo paboTsl « Erumer
B Oyayiiem», atHorpadus casabusma y [IInibke J0BOJIBHO Hersiybokasi. [Ioxoxe, Onu-
CaHUe [TOYTH [TOJTHOCTHIO OMIMPAETCsI HA TPEX OBIBIINX CATaUTCKUX AKTUBUCTOB, U XOTSI
OH OTMeYaeT, YTO «He BCe HKCIIEPUMEHTHI ¢ canadpuTCKON (MU MHOM) MPUBEPIKEHHO-
CTBIO SIBJISIOTCSI CKOPOTEYHBIMH» U YTO «[MHOTHE] JIIOAN MPUCOEAMHAIOTCS K JBUKE-
HUIO ¥ OCTAIOTCsS B HEM JI0 KOHIIA >KM3HH», Mbl HUUErO HE y3HAaeM 00 ITUX JIIOIAX:
Schielke, S. Egypt in the Future Tense: Hope, Frustration, and Ambivalence before
and after 2011, p. 146.

108.1bid., p. 53.

109.Schielke, S. “Being Good in Ramadan: Ambivalence, Fragmentation, and the Moral Self
in the Lives of Young Egyptians”, p. 32;

110.Schielke, S. Egypt in the Future Tense: Hope, Frustration, and Ambivalence before
and after 2011, p. 147.
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BaThCS BHE PEAJIPHOTO M aKTYaJIbHOTO MUPA IMOBCETHEBHOM KU3HU, —
HO U B KOpHE IIPOTHUBOpEYAT caMOU ITPUPOoJe UesoBeka. Vx mpomaras-
Ja I0CJIeJ0BaTeJIbHOCTY, OIIPEeIeIeHHOCTU, aKTUBHOIO CTPEeMJIEHUA
K 06JIaTOYeCTUBOU U JIOOPOJETEBHOM JKU3HU CTATKUBAETCS CO CKIJIOH-
HOCTAIMH OOBIYHBIX MYyCyJIbMaH, TO €CTh €CTECTBEHHBIMU, UeI0BEUe-
CKUMH CKJIOHHOCTSIMU K IIPOTHBOPEUHIO, COMHEHUIO, JIIOOOIBITCTRY,
CcaMOaHaJIU3y, ABYCMBICJIEHHOCTH, HECOBEPIIIEHCTBY U CKEIITUIIU3MY.
BoJsiee TOrO, MPOTHBOECTECTBEHHOCTh, OECUEIOBEUHOCTD cayadus-
Ma JIeJIaeT ero OMacHBIM He TOJIBKO i HecasauToB, HO U JIJIA ca-
mux canaputos. [[Iuibke THUIIET:

CanaduTckuil AUCKYpC 6JIaTOYECTHS C ero CHJIbHBIM aKI[EHTOM Ha YH-
CTOTe 3aTPYy/[HsAET HAXOXKIeHUe OGayaHca ¢ Pa3TUUYHBIMU JKEJTAHUAMM. ..
Her Hu Bo3BpaTa K OTHOCUTEJIBHOMY KOMGOPTY TEPIUMON JBYCMBIC-
JIEHHOCTH XKU3HHM /Ui Bora B Pamanan u /i1 ce6s1 B OCTIBHOE BpeMs
roza, HeT KoMGOpTa U B CHJLY CIHIIKOM YKECTKOTO IOHUMAHUS PEJIUTHH.
IToCKOIBKY pETUTHSA He TOJIAeTCs] KPUTHKE, JIIOAN MOTYT HCKAaTh HeJ0-
CTaTKH TOJIBKO B cebe... Kak ciecTBre, BoJIHA caladUTCKON PeTUruo3-
HOCTH C €€ CTPeMJIEHUEM K YHMCTOTE U COBEPIIEHCTBY (DaKTHUECKU YCH-
JIUBaeT pas3fgpobIeHHOCTD U IPOTUBOPEUNS B JKU3HU MOJIO/IBIX JIIOZEH .

Wrak, riaBHas omacHOCTh cayiaduzmMa — IMIOMUMO TOTO, UYTO OH IIpef-
craBiisieT co00OH pobIeMy JJIs TOBCEJHEBHBIX MyCyJIbMaH, — 3aKJIIO-
YaeTcd B TOM, 4YTO OH ABJIAETCA CaMOpa3pyIIUTE/IbHBIM, HAHOCAIIIUM
ICUXOJIOTUYECKUHA ymep6 U, B KOHEYHOM CUeTe, OHTOJIOTUYECKH He-
ycroiunBbIiM. HecmoTpsa Ha mpexxHue yrBep:kaeHusa IIuapke o Tom,
YTO JIBYCMBICJIEHHOCTH SIBJIAETCS HEOTHEMJIEMOH YACTHIO KU3HU, Te-
1epb UMEHHO casladUThl CTAHOBATCS OTBETCTBEHHBIMU 32 pparMeHTa-
UI0 TTOBceTHeBHOTO cyOhekTa. Canadusm, yreepxaaet lwibke, oka-
3bIBaeT 3HAUUTEJIPHOE JIaBJIeHNEe HA IICHUXUKY YeJIOoBeKa, IIpeJiyiaras
€My HEIOCTIKUMYIO MOJETh STUYECKOTO coBepireHcTBa: «C ofHOM
CTODOHBI, JIIO/IN MOTYT IIPUJIEPKUBATHCSA €r0, He OCO3HABAA B IIOJTHON
Mepe, U er0 HEPEATU30BAHHOCTD ITO3BOJISIET EMY OCTaBATHCA YHUCTHIM
U IPOCTHIM, B TO BPEMs KaK JKU3HBb OecriopsifjouHa u cyoxHa. Ho,
C ZIPYTOi CTOPOHBI, OH MOKET CTaTh CEPhE3HBIM IPENATCTBUEM B JKU3-
HHU JIIOJIed, apTyMEHTOM J1Jis 71e6aTOB, CIIOCOOHBIM 3aBECTH UX B CEPb-
€3HBIA KPU3UC U TYMUK»''2, MHUMOe cIlaceHne, KOTOpoe IpeaiaraeT

111. Schielke, S. “Being Good in Ramadan: Ambivalence, Fragmentation, and the Moral Self
in the Lives of Young Egyptians”, p. 34.

112.1Ibid., p. 32.
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casapu3M OT IPA3HOHN PeasIbHOCTH KU3HU, B UTOTE€ HAHOCHUT €T0 IPHU-
Bep)KeHIIaM Cepbhe3HbIN mncuxudeckuil yiepb. [Ipu sTom canmaduzm
MPOSBJISIET ce0s1 KaK HEYCTOMYUBBIN U/IE0JIOTHYECKUH MPoeKT: «Casta-
(uTHI, KaK U Bce OCTAJIbHBIE, JKUBYT IOBCETHEBHOU KU3HBIO, HATIOJI-
HEHHOH /IBYCMBICJIEHHOCTSIMU U IPOTUBOPeUnsamMU... CTporocts casa-
(uTckoro 61arovecTtus, KOTopas /iejiaeT ero CTOJIb IPUBJIEKATeIbHBIM
B Hepaszbeprxe IIOBCEJHEBHOCTH, TAK)Ke 3aTPY/IHAET €r0 COXpAaHEeHUe
Tepe;st JIUIOM aMOUBaIEHTHBIX YyBCTB» 13, Casapu3M, KaK BBISICHSIET-
s, He TOJIbKO HeecTeCTBEHEH, HO U TPYZAEH /UL MOJepKaHus UMeH-
HO IIOTOMY, YTO OH HEecTecTBeHeH. B 710JIrocpoyHoil mepcrnekTuBe ca-
sadu3M u 6JIarOUECTUBBIA MYCYJIbMAHCKUU CYO'BEKT, CTPEMSIIITUHCS
K OTUYECKOMY COBEPIIEHCTBY, OHTOJIOTHYECKH HEBO3MOKHBI.

IToBTOpPUM, UTO MBI He cobrpaeMcs 3amUINaTh catadusM. Kpuru-
Ka PACCMOTPEHHBIX HAMH HCCJIEZIOBAHUH TaKKe He BhI3BAHA JKEJIAHU-
€M OTBEPTHYTh 3THOrpaduyueckoe KauecTBO MHOTHX U3 HUX WU OT-
KaszaTbcs OT KOHIENIUU MoBceHeBHOCTU. Kak yike oTMeuasnocs, 5Ta
KOHIIENIIHSA JAaBHO 3aHMMAaeT Ba)KHOE U KPUTHUUYECKU 3HAUNMOE Me-
CTO B aHTponosioruu. Hare Hecoryiacue 3akjI04aeTcs B TOM, KaK 9TO
TIOHATHE CTAJIO MCIIOJIb30BAThCS B HEKOTOPBIX paboTax JJjis DMITH-
PUYECKOTO pasrpaHUYeHUs MPaKTUK, PacCMaTPpUBAaeMbIX KaK pelpe-
3€HTATUBHbIE JIJI NIOBCEJHEBHOH JKU3HU, U TeX, KOTOPble TAKOBBIMU
He sABJsAI0TCA. Hac 6eCIIOKOUT TO, KaK TaKOE HCIIOIb30BaHNE TTOHATHS
«IIOBCEJTHEBHOCTH» BOCIPOU3BOJAUT ILIEIYIO I[ENOUYKY HOPMATUBHBIX
pa3Iuunii MeKAy IMOBCETHEBHBIM U HCKIIOUUTEIbHBIM, peabHbIM
U HepeaJIbHbIM, €CTECTBEHHBIM U HEECTECTBEHHBIM, YEJIOBEUECKUM
U OHTOJIOTUYECKH HEBO3MOXKHBIM. BMecTo TOT0o 4TOOBI IPOJIUTH CBET
Ha pa3JINYHbIe CIOCOOBI, KOTOPBIMU PEJIUTHO3HBIE U JIPYTHE OTPAHU-
YyeHUsi U 0053aTeIbCTBA UH(POPMHUPYIOT U CTPYKTYPUPYIOT UeIOBeUe-
CKOe ITOBeJIeHNE U KaK OHU [TOCTOSTHHO OOCYKIAI0TCs, KOHIEIIHSA I10-
BCEZTHEBHOCTH 3/1eCh IIPEANIOJIAaraeT, YTO HEKOTOPhIe IIPAKTHUKHU Oojiee
€CTeCTBEHHBI, 00Jiee UeI0BEYHBI, YeM /ipyrue. TeM caMbIM OHa 7iese-
TUTUMU3UPYET U IPU3HAET HEECTECTBEHHBIMU T€ WJIU WHBIE CIIOCOOBI
IoBesieHUsI U (POPMBI *KU3HU, KOTOPble paccMaTPUBAIOTCS KakK IICU-
XOJIOTUUECKU BpeJHbIe, OHTOJIOTUYECKH HEBO3MOXKHBIE, SIBJIAIOIIE-
s CIJIEZICTBUEM ITOJIUTUYECKOH H/Ie0IOTHUH, a He STUKU WU PEJINTHMN.

113.1Ibid., p. 33.
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3aKkJIIoYeHHue

VYueHble yKe JaBHO YTBEPIKAAIOT, UTO CYyOBEKTUBHBIE YCTAHOBKHU aH-
TPOIIOJIOTOB UTPAIOT LIEHTPAIBHYIO POJIb HE TOJIKO B aHAJIN3€e 00beK-
TOB UCCJIEJOBAaHUA, HO U B X OITMCAHUHU U OIIPpEAECJIEHHUH. TaK, HEKOTO-
PbI€ aBTOPBI COCPEAOTOUYNIIUCH HA TOM, KaK aBTOPUTETHBIE JTUCKYDChI
KOHCTPYHUPYIOT Pa3jduHble cOllaibHble (PeHOMEHbl — PEJIUTHUIo, pa-
IUOHAJIBHOCTh, 5KOHOMUKY, JIePEBEHCKYI0 KU3Hb, — KOTODPBIE IO~
BeprawTcs sTHorpadguueckoMy usydeHUio". JIpyrue ucciaefoBaTenu
obpamamoTcsa K MpobsieMe KyJIbTypPHOTO IIEPEBOJIA, TO €CTh K TPY/-
HOCTAM II€peBOJa OIIpEae/I€HHbIX KOHHCHL{Hﬁ, KU3HEHHbIX MUPDOB
1 00pa30B Ha A3BIK COMUAIBHBIX HAyK's. DTa KPUTHUKA IIO3BOJIMIA
MIPOaHAJIN3UPOBATh 0COOBIE SIMCTEMOJIOTHYECKIE U CEMUOTHIECKUE
YCTaHOBKU aHTpomosoruu (uiu ux orcyrerBue). OHa mpuBesa K Mo-
HUMAaHUIO TOTO, UTO Pa3JIMUYHble COI[HATIbHbIE SIBJIEHUS He IIPOCTO CY-
IIeCTBYIOT B MHUPe KaK 3MIINPUYECKHe PeaIbHOCTU EPBOTO MOPAJIKA,
HO YTO, CKOpee, OHU BCer/ja yKe OI0CPeZIOBAHbl — KaK /I «Ty3eMIja»,
TaK U JJId aHTPOII0JIoTa. HaKOHeH, 9Ta KPpUTHUKA IIOCITYKHJIa TOJTYKOM
K MOCTOSTHHOMY OOCY:KIEHHIO JINCKYPCUBHBIX M CTPYKTYPHBIX yCJIO-
BHH, B KOTOPBIX COI[MAJIbHBIE SBJIEHUA IIPEBPAIIAIOTCA B IUCKPETHbHIE
00BEKTHI HAOJIIO/IeHNs U aHau3a. KoHeuHo, 00CY:K/IeHHe SIHCTEMO-
JIOTUYECKHUX, CEMUOTUYECKUX U MOJUTUYECKUX YCJIOBUM ITpOBeeHUsA
aHTPOIIOJIOTMYECKUX MCCIeIOBAHUI He 3aBepIINeHO0, U B HOBBIX pabo-
TaxX MPOJIOJKAETCA KPUTHUYECKUH aHAJIN3 POJIU 3THOrpada B ompe-
JleJIeHNN O0BEKTA HCCIIEI0BAHMUSA, SITUCTEMOJIOTHIECKON M CEMUOTH-
YECKOH PeIEBAaHTHOCTU «MECTHBIX» IOHATUH M KaTErOpPUH, a TaKKe
c0Bapel U CKPUIITOB, C IIOMOIIbI0 KOTOPHIX Mbl IOHUMaeM U 0hOpM-
JisieM Te WU UHbIe SIBJIEHUS.

114.Asad, T. (1973) Anthropology and the Colonial Encounter. Reading, NY: Ithaca Press;
Asad, T. Genealogies of Religion: Discipline and Reasons of Power in Christianity and
Islam; Clifford, J, Marcus, G. E. (1986) Writing culture: The Poetics and Politics of Eth-
nography. Berkeley: University of California Press; Hymes, D.H. (1972) Reinventing
Anthropology. Ann Arbor: University of Michigan Press; Scott, J.W. (1991) “The Evi-
dence of Experience”, Critical Inquiry 17(4): 773—797; Trouillot, M-R. (2003) Global
Transformations: Anthropology and the Modern World. New York: Palgrave Macmil-
lan.

115. Asad, T. “The Concept of Cultural Translation in British Social Anthropology”; Chakra-
barty, D. (2000) Provincializing Europe: Postcolonial Thought and Historical Differ-
ence. Princeton, NJ: Princeton University Press; Evans-Pritchard, E. E. Witchcraft, Or-
acles, and Magic among the Azande; Leenhardt, M. (1979) Do Kamo: Person and Myth
in the Melanesian World. Translated by M. B. Gulati. Chicago: University of Chicago
Press; Strathern, M. (1990) The Gender of the Gift. Berkeley: University of California
Press.
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JlaHHOe 5cce SIBJIAETCS YacThIo 9TOro 60Jiee IMIUPOKOTO Pa3rOBO-
Pa, ¥ B HEM NPEANPHUHATA IMONBITKA PACCMOTPETh KOHIENTyaIbHbIE
U 3IHCTEMOJIOTUYECKNE KOHTYPhl HEABHUX IPU3BIBOB K U3YyUEHUIO
«TIOBCEHEBHOTO HcjIaMa». Kak MbI yke OTMeUasy, 3TO HaIIpaBJjieHHe
BO3HHUKJIO KaK KPUTHKA TOTO, YTO, II0 MHEHUIO KPUTHUKOB, SIBJISIETCS
Ype3MepHbIM BHUMAHUEM yUEHBIX K OJIATOYECTHIO M ITHYECKON HOP-
MaTuBHOCTU. CTOPOHHUKU MOJAOOHON KPUTHUKU CTPEMSTCS IOKA3aTh,
YTO 6JIATOYECTUBBI MYCYJIbMaHUH — HE PENPE3€HTATUBHBIN IIPE/I-
MeT U3y4YeHHUs, ¥ MOTOMY OOpaIaloT BHUMaHUE Ha pas3JjIOMbl, aMOU-
BAJIEHTHOCTH U HEIIOCJIEZIOBATEIBHOCTH B KU3HU MycyabMaH. OZHAKO
aKIeHT Ha ABYCMBICJIEHHOCTU U COIYTCTBYIONIASA KPUTHUKA HOPM OITU-
paercsi, Kak MbI IIPEJIIIOJIOKUIIN, HA 0c000€e TOHUMAaHNe areHTHOCTH,
KOTOPOe TO3UIMOHUPYET «s» KaK BHEITHEE [0 OTHOIIEHUIO K CTPYK-
Type BJacTH (TO ecTh PEJIUTHH) U He3aBHcHUMOe oT Hee. Bosee Toro,
MBI YTBEPIK/IQIH, UTO CyObEKTHI, IPAKTUKU U STHYECKHE OPHUEHTAIINH,
He XapakTepusyIoluecs HelocJaeA0BaTeIbHOCThI0O U HEOJTHO3HAYHO-
CTBIO, BBIBOJATCS 32 IIPE/IEJIbl IOBCETHEBHOCTH U, KaK CJIE/ICTBUE, CTa-
HOBSTCSA HEIOCTOMHBIMH 3THOrpaduuecKkoro BHUMaHusA. Kak MbI 1mo-
KasaJl BO BTOPOH YaCTHU CTAThU, SI3bIK ITOBCETHEBHOCTH ITPUBOJUT
K OHTOJIOTUYECKOH AVCKBAIN(DUKALINN CUJIBHON NMPUBEPKEHHOCTH
peurno3HbIM HopMaM. Takue TepMUHBI, KaK «caladuT» WIN «aK-
TUBUCT», BBIIOJHAIOT CKOpee HOPMATHUBHYIO, YeEM aHAJIUTUUECKYIO
(pYHKIIUIO: OHU BBITECHAIOT TaKyIO IPUBEPKEHHOCTD U3 cepbl OBCe-
JTHEBHOU JKU3HM, MIPEJICTABIIASA €€ KaK Pe3yJIbTaT MOJTUTUUECKUX MU
WUJIE0JIOTUYECKUX MAaHUIYJISAIUH. fI3BIK MOBCETHEBHOCTH, KAK MBI 3a-
KJIIOYHJIN, PabOTaeT HE TOJIBKO OMUCATEIBHO, PACKPHIBASA HENPe/CKa-
3yeMOCTb KU3HH, HO U HOPMATUBHO, AUCKBATUDUIIUPYS OHTOJIOTHYe-
CKy!0 000CHOBAHHOCTH T€X WJIU WUHBIX }KU3HEHHBIX MUPOB, OTIPEJIEIss
UX KaK He MTOBCEHEBHBIE U, B KOHEYHOM CUeTe, KaK HepeaJIbHBIE.
CTOUT OTMETHUTDH, HACKOJIBKO 3TAa HOPMAaTHUBHAs JIEKCUKA OTpaka-
€T PAM CeKYJIIPHO-MOJEPHBIX 3TUKO-IIOJTUTUUECKUX YCTAaHOBOK. Kak
nuireT XUPIIKAHA'® B KPaTKOM KOMMEHTapuu K cOOpHUKY «IloBce-
JIHEBHBIU HcCJIaM», BBINYIIEHHOMY KypHaysioM «KynabTypHas aHTpoO-
MIOJIOTUS», TPOCTPAHCTBO MTOBCEAHEBHOCTU «UMeEET CUJIBHOE CXOZCTBO
C TE€M, UTO MPUHSTO HA3bIBATh CBETCKUM, a IMEHHO C 00JIaCThIO JIBY-
CMBICJIEHHOCTH, CJIYYalfHOCTH, CKENITUIIU3MA U ITparMaTU4ecKoi o3a-
00YEHHOCTH, OTHOCUTEIHFHO HEBOCIIPUUMYHUBOH K CHJI€ PETUTHO3HON

116. Hirschkind, Ch. (2014) “Charles Hirschkind’s Commentary on Everyday Islam Curated
Collection”, Curated Collections, Cultural Anthropology Online [http://www.culanth.
org/curated_ collections/19-everyday-islam/discussions/18charles-hirschkind-s-
commentary-on-everyday-islam-curated-collection, accessed on 16.11.2023].
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JUCHIUIUIUHBI 1 HOPMATUBHOCTH». XUPIIKUH/] TaK:Ke TPOHUIATE -
HO YKa3bIBaeT Ha HENpPeXojsdlllee 3HaUeHNe KPUTUKUA OPUEHTIN3Ma
Aneapaom Campom' fjd M3ydeHUA McaaMa U MyCYJIbMaHCKHUX 00-
mecTB. MHOTHE COBpeMEHHbIE aHTPOIIOJIOTH, BBICTYIIAsi IPOTUB TPa-
JULUH OPUEHTAINCTCKON HAYKH, KOTOPAas MPECTaBIAIA MyCyIbMaH
’KECTKO MPHUBA3aHHBIMU K KOCHOMY, OCHOBAaHHOMY Ha TeKcTax Habo-
Py PEJIMTUO3HBIX HOPM, HACTAMBAIOT HA BHUMAHUU K [TPAKTHKE BMe-
CTO TEeKCTa, COMHEHUIO BMECTO YBEPEHHOCTH, COITPOTHUBJIEHHUIO BMe-
cTO moAurHeHUs HopMaM. OTHAKO B JIOJITOH UHTEJIEKTYyJIbHOU TEHU
kuuru Caujia ecth orpezieieHHass UPOHUs, TOCKOJIBKY aHTHOPUEHTA-
JIMCTCKUH KecT OOJIbIe yacTu 00CYKIaeMBbIX 3/1eCh UCCIIEA0BAHUN
IIOPOJK/IaeT HE TOJIHKO IPHUBBIYHOTO ITOBCEJHEBHOTO MYCYJIbMAaHU-
Ha, HO U cayauTa WK MyCyIbMaHHHA-aKTUBUCTA — PA/IUKATHBHOTO
Jlpyroro 1o OTHOIIEHHIO K CEKYJAPHOMY MOZIEPHY. [lelicTBUTEIIBHO,
Kak yrBepkziaer Cpio3aH XapauHTr''® B cBoeM BaKHOM 3cce «Pempe-
3eHTaNusA QyHIAMEHTAIN3MAa», CEKYTIAPHO-MO/IEPHBIN cyOBeKT obec-
neynBaeTcs depes «QyHTaMEHTAINCTa» U CTUMYJIHPYET HOSBIEHUE
COITYTCTBYIOIIIEN CEPUU TIOJIIPHOCTEHN: Bepa versus COMHeHHe, OyKBa-
JINCTCKOE Versus KPUTUYECKOE, OTCTAJIOe Versus COBpeMeHHoe. XOTs
XapauHr nucasa o Xpuctuanckux gynzamentanucrax B CIIA, ee
aHaAJIVU3 B PaBHOU CTElleHU MPUMEHUM U K Purype canadura. Xap-
JIMHT TIHIIET, YTO HEKOTOPbIE «OTBPATUTEJIBHBIE» TPYIIIBI HE TOJ-
JIAI0TCS AaHTHOPHUEHTAJIUCTCKOMY KeCTy IIPOTPECCUBHBIX COLIHOJIOTOB,
YbU «MHCTPYMEHTHI KYJIbTYPHOH KPUTUKHU JIyUIlle TMOAXOMIAT I OJ1-
HUX “Ipyrux’, a He JJIA APYTUX “IIPYTUX — B YaCTHOCTH, OHU IIOZXO-
JIST JIJTs1 KYJIBTYPHBIX “IPYruXx”’, KOHCTUTYUPYEMBIX IUCKYPCAMHU Pachl/
rosia/Kjiacca/3THUYHOCTH/ KOJIOHUAJIN3Ma, HO He PeJIurum». Jlpyru-
MM CJIOBaMU, «MHOTHE MOJEPHUCTCKUE IPEIIOCHUIKY MO-TIPEKHEMY
HEKPUTUYECKH JIEUCTBYIOT B COBPEMEHHBIX UCCIIEIOBAHUSX IOJTUTUKU
U KyJIBTYDBL... IOPOK/Iasi paJUKaJIbHO NPOBUHIUANIBHOE (parochial)
BOOOpakeHrEe MapTUHAJIOB, B KOTOPOM BBDKHBAIOT TOJIBKO CAHKI[HO-
HUPOBaHHbBIE KyJIBTYPHbIE “Ipyrue”». Bojiee TOro, yUuThIBas CEKYJIsIP-
HOCTH 3IHCTEMOJIOTHUECKUX YCTAHOBOK COITMAJIBHBIX HAYK, pa3pylile-
HUE «aKaJIeMUYECKUX MIPEJICTABJIEHUH O QYH/IaAMEHTATUCTAX... MOXKET
BBI3BATh OOBHHEHHUS B CTOBOPE C “HUMU, TIPOTUBHUKAMU [CBETCKO]
COBPEMEHHOCTH, IIpOrpecca, IPOCBEIeHU, HCTUHBI U padyma»'. He-

117. Said, E. (1979) Orientalism. New York: Vintage.

118.Harding, S.F. (1991) “Representing Fundamentalism: The Problem of the Repugnant
Cultural Other”, Social Text 58(2): 373—393.

119.1Ibid., p. 375—376.
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YAUBUTEIBHO, YTO AHTPOIIOJIOTOB, U3YYAIOIIUX YJIbTPAKOHCEPBATUB-
HBIX MyCyJIbMaH, OOBUHAIOT B TOM, UTO IIEPBbIe, B JIYUIIIEM CIy4ae,
MIPeyMEHBIIAIOT HaryOHbIe MOCIEACTBUS caadu3Ma Wi, B XyIIIeM,
SBJISIIOTCS €r0 arioJioreTaMmu'°.

OnHaKo «IOBOPOT K 6JI1arodyecTuio», Kak ero HasblBaloT, U OoJiee
0OIIMI MOBOPOT K STUKE B PAMKAaX aHTPOIIOJIOTHH OTKPBLUIHN ITyTH HC-
CJIeJTOBAHUSA, KOTOPBIE MbI KaK yUeHbIe ITPO/I0JIKAaeM CUMTATh IIPOAYK-
TUBHBIMH HE TOJILKO JIJIA JIyUIlIer0 IIOHUMaHUs IPUPOIbl HEKOTOPBIX
(opM peTMTruo3HOCTH, HO U JIJII KPUTHUYECKOTO B3IJIAAA HA CEKYJIAP-
HO-/TbepaibHbIE TTOCHUIKH, JIEXKAIIFE B OCHOBE OOJIBIIEH YacTh Ha-
IIeH KU3HHU, U, KaK CJIEJCTBUE, IS JIYUIero MOHUMAaHUSA TPUPOIbI
HEKOTOpbIX (popM cBeTckocTU. [103TOMYy OTKa3 HEKOTOPBIX aHTPOIIO-
JIOTOB OT PacCMOTpeHHUs canadUTOB KaK HEYMECTHBIX U Jlake Oecue-
JIOBEUHBIX CYO'hEKTOB BBI3BIBAET ¥ HAC 0COOYIO TPEBOTY B CBS3U C TEM,
YTO OHU OTKA3BIBAIOTCSA OT BOCHPUATHSA M IMMOHUMAHHUSA «CHUCTEMATUY-
HOCTH U Pa3yMHOCTH HE3HAKOMOT'O, CTPAHHOTO WJIW HEMPUMUPHUMO-
ro»2!, 9TOT OTKa3 HAIIOMUHAET O HeOe30IIaCHBIX OTHOIIEHUAX aH-
TPOIIOJIOTUU C TaK Ha3bIBa€MbIM MECTHBIM 3HAHUEM U O TOM, UTO
Mumiesnb-Ponpd Tpyiio'*? Ha3Basm «3MUCTEMOJIOTUYECKHUM CTATyCOM
rosioca Tyzemia». TpyHo YTBEPIKIAET, UTO «aHTPOIIOJIOTH HHUKOTIA
He JaloT U3y4yaeMbIM UMU HapojaM IpaBa OBITh CTOJIb K€ OCBEOM-
JIEHHBIMM WJIH, TOUHEe, 00J1a1aTh TAKMMM K€ 3HAHUSIMHU O CBOUX CO0-
CTBEHHBIX 00II[eCTBaX, Kak U ATHOrpadbI»'23, B TO ke BpeMs, COTJIACHO
XBayIeOHOMY CAaMOOTIMCAHUIO TUCITUTINHBI, QHTPOIIOJIOTHIO OT JIPYTUX
COITUAJIBHBIX HAYK OTJINYaeT UMEHHO CTPEMJIEHUE CEPhE3HO OTHOCUTD-
¢S K ToJIocaM KOPEHHBIX JKuTesiel. Mbl XOTHUM CKa3aTh, YTO 3Ta ycTa-
HOBKa JIOJIXKHA COXPAHATHCA Jla’ke MPU CTOJIKHOBEHUH C cOOeceTHUKA-
MU, KOTOpbIe U3HAYaJIbHO MOTYT BBI3BIBATH ¥ HAC OTBpaieHue. bosee
TOT'0, CEPhE3HOE OTHOIIIeHHE K cobeceJHMKAM O3HAYaeT WX IIpHU3HAa-
HUeE B KauecTBe UCTOUHUKOB 3HAHUA U TEOPETUKOB B CBOEM pOJie, Ube
BHUJIEHUE MOXKET IIOJ[BEPTHYTh KPUTUUECKOMY aHAJIU3Y, PACCTPOUTH
U IEePEeCTPOUTHh — a He TOJIbKO IOATBEPIUTH — Halle cOOCTBEHHOE
IMIOHMMaHWe U TeopeTHuyeckoe onucanue mupa. Kak yreepxkaaer Tum
Wurospz, pasnuure MexXay cyObeKTUBHBIM YYacTHEM U OOBEKTUB-

120.Abbas, S. “The Echo Chamber of Freedom: The Muslim Woman and the Pretext of
Agency”; Bangstad, S. “Saba Mahmood and Anthropological Feminism After Virtue”;
Gourgouris, S. “Why I Am not a Postsecularist”; Robbins, B. “Why I Am not a
Postsecularist”.

121. Mahmood, S. Politics of Piety: The Islamic Revival and the Feminist Subject, p. 199.
122.Trouillot, M-R. Global Transformations: Anthropology and the Modern World.
123.1bid., p. 129.
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HBIM Ha0JTI0/IEHHEM HECOCTOATETHHO: YIACTIINBOE HAOIIIOZIEHE — 3TO
OHTOJIOTHYECKAs YCTAHOBKA HA TO, YTOOBI yUUTHCA Y JPYTUX U BMeCTe
C HUMH, U «3aHUMAaThCs aHTPOIIOJIOTHEeH — 3HAYUT IIPOXOAUTH 00yde-
HUe, KaK B aKaJIeMUH, TaK U 3a ee IpeziesaMu»'24. IloaToMy y4acTiu-
BOe HaOJIIOJIeHUE — 9TO «HEPBUPYIOIEe» IPENIIPUATHE, KOTOPOE «CO-
MIPSPKEHO CO 3HAYUTEIBHBIM 5K3UCTEHI[HATBHBIM PUCKOM »'25,

MpbI npu3HaeMm, 4To B IEPUOJI, KOT/Ia «MyCYJIBMaHCKHUH BOIIPOC»'26
NpeBpaTuiIcA B IIUBWIN3AIMOHHYIO JIUHUIO PA3JIOMa, PaccKasbl, B KO-
TOPBIX II0/TYEPKUBAETCA NHAKOBOCTh MYCYJIbMaH C LIeJIbIO YX0/ia OT J10-
MHUHHDYIOIIUX CEKYJISIPHO-INOEPabHBIX MPeICTaBIeHNH, HHOTAA
MOTYT BOCIIDUHUMATBCH KaK CBHU/IETEIHCTBO O CTOJIKHOBEHUHU IIUBU-
susanuii. Ha camoMm jfiesie, MHOTHE U3 PACCMOTPEHHBIX HaMH aHTPO-
II0JIOTOB MTOBCETHEBHOTO HCJIaMa CYUTAIOT, YTO OHU paboTaioT mpo-
THUB IIPOZOJIKAIOIIENCs AeryMaHu3alil MyCyJIbMaH, [I0{uepKUBast
CXOZICTBO, a He PaJNKaJIbHBIE PA3/JIN4Yusd, U Ipeasaras o0bsCHEHNe
«OOBIKHOBEHHOCTH» MycysibMaH. OZHaKo, KaK MBI YTBEPKJIAJIH, I10-
MIBITKUA TIOJTYEPKHYTH CXOXKECTh (OOJIBIIMHCTBA) MYCYJIbMaH CO BCe-
MU OCTQJIBHBIMH JIIOJIBMH, YTOOBI ITOZIOPBATh HJEI0 O CTOJIKHOBEHUH
OUBUJIN3ANMI, MOTYT IPUBECTH K TOMY, YTO HEKOTOPBIE MyCyJIbMaHe
OKaKyTcCs 3a0JIy>KIAIOIINMUCS, HeeCTeCTBEHHBIMU U fjake Oecueio-
BeuHbIMU. beH XaliMop BO BCTYIIUTEJIbHBIX 3aMeTKaxX K KHUTe «Puzep
10 IIOBCETHEBHOCTH» HAIIOMUHAET HaM, YTO aKIIEHT Ha CXOXKeCTH 00-
XOZIUTCA B IBOMHYIO IIeHy: IlepBasg — 5TO0 HOpMaJU3alusa U yHUBepca-
Jn3anusa cCOOCTBEHHBIX IIEHHOCTEH M MHPOBO33DEHH:A; BTOpasAd — 3TO
CO37[aHUE TOTO, UTO OH HA3hIBAET «HESIBHBIMH “JIPYTUMU », WU TEMH,
«KTO AKOOBI ’KMBET BHEe O0OBIZIEHHOCTH, II0BCEHEBHOCTH » 7, Kazajioch
Obl, AaHTPOIIOJIOTHS HCJIaMa OKas3ajlach B TYIIHKe, KOT/A MyCyJIbMaHe
BBICTYIAIOT JIUIIIb B KauecTBe /I0Ka3aTeJIbCTB B Pa3rOBOPe MEeXJy 3a-
MagHbIMH coDeceJHUKAMU O €JMHCTBE WJIM MHOTOOOpasuy yesoBede-
cTBa. MBI XOTUM IIPE/IJIOKUTD OJIUH U3 IyTel pelleHus 3Tol mpobJie-
MBI: HAUTH aHAJTUTUIECKUH A3BIK, HE BOCIIPOU3BO/AIINI MTapaurMy
«OZIMHAKOBOCTH/Pa3ININe», KOTOPAas, KaK IIPE/ICTABIIAETCS, ABJIAET-
¢l DHZIEMUYHOH /1 aHTPOIOJIOTUH. [Ipyroil IyTh MOXKeT 3aKI04aTh-
¢ B aHAJINTUYECKOM U METOZ|0JIOTHYeCKOM pa3BOPOTe, B BHIACHEHUU

124.Ingold, T. (2014) “That’s Enough about Ethnography!”, Hau: Journal of Ethnographic
Theory 4 (1): 392.

125.1bid, p. 389.

126.Norton, A. (2013) On the Muslim Question. Princeton, NJ: Princeton University Press.
IlepeBog Ha pycckuil A3bIk: Hopmon 5. K mycynsmanckoMy Bompocy. M.: 3gaTess-
ckuii oM BIIID, 2016.

127.Highmore, B. The Everyday Life Reader, p. 1.
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TOTO, TIOUEMY Te WJIU WHbIE SIBJIEHUsI BOOOIE CTAHOBSITCS MpobJie-
MaMHU WIH «BOIpOcaMU» («MyCyJIbMAaHCKHUH BOIPOC», «EBPEUCKUI
BOIIPOC»).

B 3aksioueHrie MbI XOTeJIU OBI €llle pa3 MOAUEepPKHYTh, UTO Hallle
KPHUTHYECKOE B3aMMOJIEHCTBIE C aHTPOIIOJIOTAMHU IIOBCETHEBHOTO HC-
JlamMa JIOJDKHO OBITh UMEHHO TaKOBBIM, TO €CTh KPUTHYECKUM 83aU-
Modeticmeuem. XOTst Mbl MOKEM He COIJIAIIATHCS C HEKOTOPHIMU aHa-
JINTUYECKUMU U METOJ[0JIOTHUECKIUMU TTO/IXOaMU, MBI, TEM HE MEHee,
pasziesisieM YyBCTBO TPEBOTH IO MOBOJY HEOMMIIEPHAIUCTUYECKOTO
XapakKTepa eBpO-aMEPUKAHCKOTO B3aUMO/IECTBUSA C MYCYJIbMaHCKUM
MHPOM. []eliCTBUTEIBHO, ITIOBCETHEBHOCTh MOKET CTAaTh OTIIPABHOU
TOUKOH 77141 J11060¥ 3THOrpaduu, CTpeMAIIeiicsa K KpUTUIeCKOMy Iie-
peocmbicnenuto (de-familiarization), UMEHHO 3a CUET TOTO, YTO OHA
JleJlaeT TMOHATHBIMU U JKMU3HECIIOCOOHBIMU 00pa3bl, HAZEK/Abl U Yad-
HUS, KOTOPBIMH PYKOBO/ICTBYIOTCS B IIOBCE/THEBHOM TOBE/IEHIH JIIO/H,
CUMTAIOIINECS CTPAHHBIMH, UCKIIOUUTETbHBIMU WU SKCTPAOPANHAD-
HBIMH, a He IIPOCTO JIeJIAeT UX MTOXOXKUMU Ha «HAC». DTO CTpEMJIEHUE
y’Ke JJaBHO CTaJIO CTEPIKHEM aHTPOIIOJIOTHUHU, U OHO OCTAeTCs KU3HEH-
HO Ba)KHBIM JIJIS1 JIIOOOTO CEPhE3HOT0 PACCMOTPEHUST MYCYJIbMAaHCKO-
ro MHpA.

Ilepesod Anexcandpa Kvipaesxcesa u Cogou Pazo3uHotl

BbaaromapHocTun

Ms1 6itarogapum Astekcanapa Kasiipo 1 yeThbIpeX aHOHUMHBIX PelleH-
3€HTOB 32 BHUMATEJIbHOE IPOUTEeHNUE IPeAbIAYIIUX BEPCUH 3TOTO TeK-
cTa U JiesibHble 3aMedanusd; J»koBaHHu Jla Kosla — 3a IpoAyKTUBHBIE
penaKkTopcKue mpesiokeHus; a Takxke Jlapy JIu6 u Camymnau [uib-
Ke — 3a KOJIJIETHaJIbHOe yJacTHe B paboTe ¢ HAIIIUM 3Cce.
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