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This is an introduction to the current special issue that follows up a
seminar addressing one of the popular concepts in today’s anthropol-
ogy of religion — Webb Keane’s concept of “semiotic ideologies.” This
approach, in contrast to traditional semiotics, problematizes not the
process of denotation and deciphering as such but rather the explicit
representations implied with this process. Keane’s concept also suggests
that the semiotic activity possesses certain social and historical specif-
icities, and the task of an anthropologist is to discern and study local
semiotic models. The authors introduce the papers applying this ap-
proach to various religious cultures of Russia’s recent past and present.
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CeMHOTHUYECKHE UAEO0JIOTHHU B PEJIUTHUO3HBIX C006H.leCTBaX

YBJIMKYEMAS nonbopka craTedl OCHOBaHA HAa MaTepHa-

JIaX CeMUHapa, MOCBAIEHHOTO OFHON W3 IOIMYJIIPHBIX KOH-

IENIUHA COBPEMEHHOU aHTPOIIOJIOTHH PEJTUTHU — CEMUOTHU-
YECKUM UJIE0JIOTUSAM. JTO HOHSATUE OBLIO MPEJIOKEHO AHTPOIIOJIOTOM
Be66om KrHOM, KOTOPBIH OPHUEHTHUPOBAJICS B CBOIO OUEpEb HA HC-
CJIeJTOBAHUS A3BIKOBBIX HIE0JIOTUA — COBOKYITHOCTH HUAEH HOCHUTE-
JIel A3BIKA O ero CTPYKTYpe M IMPaKTHKax Hcroiab3oBaHud. «Ilox ce-
MHOTHYECKOHN H/Ie0oTHel, — nuiieT KiuH, — A MOHUMAI0 UCXO/THbIE
MIPE/ICTABJIEHHS O TOM, UTO TAKOE 3HAKU U KaK OHU (PYHKITMOHUDPYIOT
B mupe. OHa omnpenesseT, HAIPUMep, KaK JIIOAU OCMBICIISIOT POJIb Ha-
MepeHUH B Ipoliecce 03HAUEHUS, KAKIM BO3MOKHBIM THIIAM areHTOB
(MCKTIOUNTEITHHO JIIO/IN? JKUBOTHBIE? XU ?) IPUIIUCHIBAETCS CIIOCO0-
HOCTh K O3HAYEHUIO, CYUTAIOTCS JI 3HAKU ITPOW3BOJIBHBIME FJIN He-
IIPEMEHHO CBA3aHHBIMU CO CBOUMHU OOBEKTAMHU U T.IL.»'.

B oryinume OT TPagUIIMOHHON CEMUOTHUKH, 3TOT IOAXOJ IPobIie-
MaTU3UPYeT KyJIbTYPHYIO CHEIUGUIHOCTh HE caMOro IIpoIecca 03Ha-
YeHUs U «pacunudpoBKU» 3HAKOB KaK TAKOBOTO, 4 TEM WJIU UHBIM
00pa3oM SKCIUIMIMPOBAHHBIX ITPECTaBIeHNH 0 HeM. Kpome Toro,
koHreniua KiuHa mospasyMmeBaeT, YTo CEMUOTHYECKAA JEATEIBHOCTD
obJralaeT CONMaIbHBIMU U UCTOPUYECKUMU OCOOEHHOCTAMH, W, Ta-
KM 00pa3oM, 33Jlauya aHTPOIIOJIOTa COCTOUT B Pa3IMYEHUU U U3yUe-
HUU JIOKUIBHBIX CEMUOTHUYECKUX Moziesel. [Ipu 5ToM IpeAnochUIKU
BBICKa3aHHBIX KMHOM njieil MOKHO BHU/IETH HE TOJIBKO B TPy/IaX JIMH-
TBUCTUYECKUX aHTPOIIOJIOTOB, IIOCBSIIEHHBIX A3bIKOBBIM H/I€0JIOTHSIM
U MeTalparMaTHKe?, a TaKKe B MO/IX0/aX TaK Ha3bIBAEMOU CEMHUOTH-
YeCcKOH aHTPOIIOJIOTUU3, HO U, HAIIpUMep, B dTHOMeToooruu ['a-
posbia FapduHKesT — COIMOJIOTHYECKUX HCCIETOBAHUAX (DOHOBBIX
MIPEeACTABJIEHUN O B3aUMOAEUCTBUU MeXAy JioabMu. KuH, ogHaKo,
IIEPEHOCHUT 3Ty MPOOJIEMATUKY B 00JIACTh KOHTAKTOB MEK/Y UeJIOBe-

1. Keane, W. (2003) “Semiotics and the Social Analysis of Material Things”, Language &
Communication 23(3/4): 419.

2. Silverstein, M. (1979) “Language Structure and Linguistic Ideology”, in P. Clyne,
W. Hanks, C. Hofbauer (eds) The Elements: A Parasession on Linguistic Units and
Levels, pp. 193—247. Chicago, IL: Chicago Linguistic Society; Lucy, J. (ed.) (1993) Re-
flexive Language: Reported Speech and Metapragmatics. Cambridge: Cambridge Uni-
versity Press; Schieffelin, B., Woolard, K., Kroskrity, P. (eds) (1998) Language Ideolo-
gies: Practice and Theory. New York, Oxford: Oxford University Press.

3. Singer, M. (1978) “For A Semiotic Anthropology”, in T.A. Sebeok (ed.) Sight, Sound,
and Sense, pp. 202—231. Bloomington, IN: Indiana University Press; Parmentier, R.
(1994) Signs in Society: Studies in Semiotic Anthropology. Bloomington, IN: Indiana
University Press; Mertz, E., Parmentier, R. (eds) (1985) Semiotic Mediation: Sociocul-
tural and Psychological Perspectives. Orlando, FL: Academic Press.
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Anexcanap Ilanuenko, Exatepuna XoHuHeBa
YeCKUMH U HeueJIOBEeUeCKUMH areHTaMU, TO eCcThb B cepy UHTEPEeCOB
AHTPOIIOJIOTUH PEJTUTUHA,

K BompocaM KyJbTYPHBIX U COIIMAJIbHBIX OCHOBAHUH CEMUOTHYE-
CKOU ZieATesbHOCTH KuH obpaliaercs ele B CBOEH MepBOH MOHOTpa-
(um, BeIIEAIEH B 1997 IOy, HO HanboJiee MOJTHO €ro aHAJTUTHYe-
cKas IporpaMMa OTpakeHa B paboTe, OIMyOJIMKOBAHHOU JECATH JIET
cryctss. B dokyce aToro ucciaenoBaHusa — B3aUMOIeHcTBYE (M ero 1o-
CJIEZICTBUS) KATbBUHUCTCKUX MHCCHOHEDPOB U JKUTeJeN WHJIOHE3UI-
ckoro octpoBa Cym6a. JIJ1 aHTPOII0JI0Ta TAKOE CTOJIKHOBEHHE JIEJIAI0T
WHTEPECHBIM Pa3JINYHbIE BUJEHUS areHTHOCTHU (agency; criocOGHOCTD
K JIEHCTBUIO), MIPUITKCHIBAEMOI Ue/IOBEUECKUM M TPaHCIIEHIEHTHBIM
cyopekTam U o0bekTaM. [IpoTecTaHThI ONIpeesIANy JIOKAIbHBIE TP/ -
CTaBJIEHUs O CTaTyCe PA3IMYHBIX MaTepUaIbHbBIX Bellel (0yap To Iie-
peMoHUaIbHble OOBEKTHI, IEHbIW U T.II.) U HPUIKUCHIBAEMYIO UM
CBEPXbECTECTBEHHYIO ar€HTHOCTh KaK (hEeTUIIN3M, TO €CTh KaK B KO-
He MCKaXKEHHYI0 OHTOJIOTHIO, KO BCEMY IPOUYEMY Pa3MBIBAIOIIYIO I'pa-
HUIIbI MEXK/1y O3HAaYa€eMbIMU U O3HAYalOIIUMU, Cy@beKTaMI/I U Marte-
PUaAJIbHBIM MHPOM. B sTOM cmbIciie JJIA IPOTECTAHTOB U A3bIYHUKU,
¥ KaTOJIUKH OKa3bIBAIUCH 110 OJTHY CTOPOHY OappuKa.

ITomo6Hy0 KpuTHKy KHH BIHCHIBaeT B KOHTEKCT MOPA/1bHO20
Happamuea mMoOdepHA ¢ ONOPOH HAa MOHATHE «OYUINeHus» (purifi-
cation) BpyHo Jlatypa, mo/ipa3yMeBaoIero pa3BeieHue IPUPOIbI
U KyJBTYPBL, JIIOZIEN U He-JII0/IeH B OT/IeJIbHbIE OHTOJIOTUUECKIE 30HbI.
ATOT HApPaTUB MPEJCTABIAET COOON KOHIENTYATU3AIHI0 UCTOPUU
He TOJIbKO B TEPMUHAX TEXHOJIOTHUUECKOTO IIPOorpecca, Bo3pacTarole-
T'0 BKOHOMHUYECKOTO U (PU3UUECKOTO OJIaTOCOCTOSTHUS, HO U B TEPMU-
HaX SMaHCHUIANU CyObEeKTa U €ro MOCTYIMaTeIbHOIO CaMOCOBEpPIIeH-
cTBoBaHUsA. Tako# TUII HCTOPUUECKOTO BOOOPaAKEHUs TI0[Pa3yMeBAET,

4. B aToMm, 6e3ycsI0BHO, TPOOIEMATHKA CEMUOTUYECKHX UIE0JIOTHH CXOAUTCSA ¢ 001aCThIO
HCC/IeIOBAHUN PUTYQJIBHOH PeuHd, IPOPUIAHUH, COCTOSHUI OZEPKUMOCTH U JPYTUX
€r1oco00B KOHTAKTA C areHTaMH CBEPXbEeCTECTBEHHON IPUPO/IBI: CM., HAIIpUMep, 0630p-
HyI0 cTaTblo Be66a KuHa, MOCBAIIEHHYIO OJOOHBIM THIIAM PEJIUTHO3HBIX MPAKTHK
¥ mo/ixozaM K ux usydenuio: Keane, W. (1997) “Religious Language”, Annual Review
of Anthropology 26: 47—-71. Oguako cam Kun ¢okycupyer BHUMaHNEe He Ha COOCTBEH-
HO CEMUOTHKE TaKUX KOHTAaKTOB, HO Ha CEMHOTHYECKOU pedIEKCHBHOCTH B OTHOIIIE-
HHUM PA3HOTO POJia B3aMMOAEHCTBUN C TPAHCIEH/EHTHBIM, TO €CTh Ha DJIEMEHTaX Me-
TaypOBHS.

5. Keane W. (1997) Signs of Recognition: Powers and Hazards of Representation in an
Indonesian Society. Berkeley and Los Angeles, CA: University of California Press.

6. Keane, W. (2007) Christian Moderns: Freedom and Fetish in the Mission Encounter.
Berkeley and Los Angeles, CA: University of California Press.

7. Latour, B. (1993) We Have Never Been Modern. Cambridge, MA: Harvard University
Press.
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CeMHOTHUYECKHE UAEO0JIOTHHU B PEJIUTHUO3HBIX COO6H.IeCTBaX

UTO B «TPAJUIIMOHHOM» IIPOIILJIOM JIIOJU IEHCTBOBAJIU IO/ TaBJIEHU-
€M pa3JINYHBIX MaTePHATIbHBIX (PETHUIIEH U, TOJIBKO CTAHOBACH «MO-
JIEPHBIMU CyOBEeKTaMU», OTKPBIBAIHU JIJIs1 ce0s1 NCTUHHBIE OCHOBAHUSA
WHUBUYaJIbHOU areHTHOCTH®. CXO/IHbIE 10 HAKAJIYy HJIE0JIOTHYE-
CKHe TPOTUBOCTOSTHUS HETPYAHO OOHAPYKUTD U B IPYTUX KOHTEKCTAX.
Kitaccuueckue Jij1st aHTPOIIOJIOTHH TIPEJIMETHI MHTEpeca — UKOHOOOP-
YeCTBO U «HOJIOMOKJIOHCTBO», (DETUIIN3M — B MEPCIEKTUBE HCCIIe-
JTOBAaHUH CEMUOTHYECKUX H/EOJIOTUH MOTYT OBITH JOTIOJTHEHBI HMHBI-
MH CIOKETaMU, KaK, HallpuMep, CKaH/1aJI, IIPOU3OIIE/IINN B 2006
TOJly U CBSI3AHHBIN C JATCKUMU KapuKaTypaMu Ha Ipopoka Myxamme-
na. OCHOBaHUSA 3TOTO KOHGIINKTA UMETU CEMUOTUUYECKUH XapaKTep:
CTOSIIIIAE HA TO3UIUAX CEKYJISAPU3MA OIMIOHEHTHI YIIPEKAJIN MYCYJIb-
MaH B HEBEPHOU WHTEPIPETAIIUY OTHOIIEHUH My BU3YyaJbHBIM
3HAKOM ¥ 0O0JKeCTBEHHBIMY. B TOM ke KJIIoue MOJKHO TPaKTOBAaTh CO-
BETCKHUH aTENCTUYECKUH MTPOEKT B CBA3U C WHTEPIIPETAI[UEN PEJIUTH-
03HOTO UCKYCCTBA (B IEPBYIO OYEPEIbh UKOH'®) U UBMEHEHHUS €T0 Ipar-
MaTHKU', a TaK:Ke TOCTCOBETCKUE (M HE TOJIHBKO) KOH(MIUKTHI BOKPYT
Xy/I0?KECTBEHHBIX ITPOUBBEIEHUH, «OCKOPOJISIONINX UYBCTBA BEPYIO-
mux»'2. JIOKaJIbHble CEMUOTHYECKNE MOJIEJIM CTAHOBATCH BHUIVMBI-
MU U JOCTYIHBIMU /IS aHAJIN3a, KOTJa HaOJII0/1aeTcsl KOH(PINKTHOE
CTOJIKHOBEHHE WHTEPIIPETATUBHBIX CXEM HJIU K€ IIPOUCXOJUT OCIIa-
puBaHUe JTUO0 HapYIIIeHNe MIPAaBUJ TOJIKOBAaHUS 3HAKOB. PaccMatpu-
Bas BTU U MOJ00HBIE CIyYaud CKBO3b MPU3MY CEMUOTHUYECKUX UIE0-
JIOTUH, MOXKHO MPUOJIM3UTHCA K MMOHUMAHHIO TOTO, KTO MOXKET OBITh
areHTOM HHTEPIIPETAINH, KAKOBHI €r0 MOpaJIbHbIE 0043aTeIbCTBA, KTO
OTBETCTBEHEH 3a IepepacIipezieieHNe TPAHUI MeK/Ty MaTepUaIbHBIM
Y HeMaTepHUaIbHbIM.

8. Keane, W. Christian Moderns: Freedom and Fetish in the Mission Encounter, pp. 23—
25.

9. Asad, T., Brown, W., Butler, J., Mahmood, S. (2009) Is Critique Secular? Blasphemy,
Injury, and Free Speech. Berkeley, CA: University of California Townsend Center for
the Humanities.

10. Luehrmann, S. (2010) “A Dual Quarrel of Images on the Middle Volga: Icon Venera-
tion in the Face of Protestant and Pagan Critique”, in C. Hann, H. Goltz (eds) Eastern
Christians in Anthropological Perspective, pp. 56—78. Berkeley and Los Angeles, CA:
University of California Press.

11. Cwm., Hanpumep: Kopmuna K.B., HITeipkoB C.A. «9TO Hallle HICKOHHO PYCCKOe, U HUKY-
/1a HaM OT HTOTO HE JIeThCsI»: MPEABICTOPHUS [TOCTCOBETCKOM /eceKyspusanuu // 13o-
OpeTeHHe DEJUTHU: JEeCEKyJIAPH3alHsA B IIOCTCOBETCKOM KOHTEKCTe /Hayd. pes.
JK.B. KopmuHa, A.A. ITanuyenko, C.A. IIITeipkoB. CII6.: MI31-Bo EBporneiickoro yHusep-
curera B Cankr-Ilerepbypre, 2015. C. 7—45.

12. Bernstein, A. (2014) “Caution, Religion! Iconoclasm, Secularism, and Ways of Seeing
in Post-Soviet Art Wars”, Public Culture 26(3): 419—448.
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Anexcanap Ilanuenko, Exatepuna XoHuHeBa

OniHaKO HE TOJIBKO JIOKQIbHBIE HOPMBI PA3JIMUYEHHA areHTHOCTEHN

U MarepuaybHble (POPMBI, UH/IEKCUPYIOIIHE TPaHCIeHIeHTHOe/60-
JKEeCTBEHHOE, ITONA/IAI0T B 00CYKAaEMYIO 00JIaCTh UCCIIE0BATETHCKUX
uHTepecoB. CKakeM, KpUTUYECKUN HACTPOU IPOTECTAHTOB IO OTHO-
[IeHNI0 K GOPMYJIBHBIM MOJIUTBAM KaTOJHUKOB, HE OTBEYAIOIUM, KaK
MIPEAIIOIaraeTcsi, KpUTEPUIO ayTEHTUIHOCTH W MCKPEHHOCTH, OCHO-
BaH Ha IIPE/ICTABJIEHHUAX HE O 3HAKAaX KaK TAaKOBHIX, HO O XapaKTepe
Menuarun's. Xprucruane, ¢ KotopeiMu paboran Be66 Kun u npyrue
WICCIIeIOBATETN, BUJIEJIM UMEHHO B SI3bIKE M CIIOHTAHHOU pevu Huje-
aJIbHBIE Meua, obecrieunBaIye npsamMoi octyn K Borys. Co3Byu-
HbIe MOCTpoeHUusIM KuHa u/ien BBICKA3bIBAINCH TAKKe U B 00JIaCTH
U3YYEHUs] MAaTEPUATPHOCTU PEJIUTHU U POJIM YYBCTB B ITEPEKUBAHUU
PEeJIUTNO3HOTO OIbITA. B IIeHTpe BHUMAHUA 3TOTO MEKAUCITUTIIINHAD-
HOTO HATIpaBJIeHHs, U3BECTHOTO Kak material religion, — npescrase-
HUS O MeJIUAINU U Me[ia, 00yCIOBJIEHHBIE COIUATIBHBIM KOHTEKCTOM.
[Tomo6HBIM TOAXO/T MOIYIWI HOIMYJISIPHOCTD IIPEUMYIIECTBEHHO Cpe-
N Te€X aHTPOIOJIOTOB U PEJIUTHOBENOB, KOTOPBIE OMATH-TAKU 3aHU-
MaJIMCh STHOrpadueil MpoOTECTAaHTU3MA, TO €CTh PEJIUTHO3HOUN KyJIb-
TYPBI, YTBEPK/AAIOIIEH HEOOXOAMMOCTh HETIOCPE/ICTBEHHOTO KOHTAKTA
¢ boxkectBeHHBIM. Ho, Kak 3aMeyaroT CHEIUAIHUCTHI B TAHHOHM 00Ja-
CTH, JeMaTepUaJIN30BaHHbIE (DOPMBI PESTUTHO3HOTO MEPEKUBAHUS,
OyZb TO BKCTA3 WJIM MHICTUUYECKOE OOIIEeHUE, CO3ePIIaHUE TIPEIMETOB
PEJTUTHO3HOTO UCKYCCTBA, MIOTPYKEHNE B MEANUTAIINIO WJIN BU3UOHED-
CTBO, HEM30EKHO OIOCPEAOBAHBI MATEPUATBLHOCTHIO OKPYKAIOIIETO

13. K cj10By, HEKOTOpBIE AaHTPOIIOJIOTH MIPE/JIATAIA PACCYKAATh B 3TOU CBSI3H 00 «UIE0JI0-
rusx meaua» (media ideology: Eisenlohr, P. (2010) “Materialities of Entextualization:
The Domestication of Sound Reproduction in Mauritian Muslim Devotional Practices”,
Journal of Linguistic Anthropology 20(2): 314—333) WIH <UEOJIOTUAX KOMMYHUKA-
uuu» (ideologies of communication: Robbins, J. (2001) “Ritual Communication and
Linguistic Ideology: A Reading and Partial Reformulation of Rappaport’s Theory of Rit-
ual”, Current Anthropology 42: 591-614).

14. Hampuwmep, Schieffelin, B.B. (2007) “Found in Translating: Reflexive Language across
Time and Texts in Bosavi, Papua New Guinea”, in M. Makihara, B.B. Schieffelin (eds)
Consequences of Contact: Language Ideologies and Sociocultural Transformations in
Pacific Societies, pp. 140—165. New York, Oxford: Oxford University Press; Handman,
C. (2007) “Speaking to the Soul: On Native Language and Authenticity in Papua New
Guinea Bible Translation”, in M. Makihara, B.B. Schieffelin (eds) Consequences of Con-
tact: Language Ideologies and Sociocultural Transformations in Pacific Societies,
pp. 166—188. New York, Oxford: Oxford University Press.

15. IIpaBna, 6imaromaps paboram [Ixxo315 Po60uHCAa MBI 3HAaeM, YTO 5TO He BCETZA TaK.
Cwm., Hanipumep: Robbins, J. (2001) ““God is Nothing But Talk’: Modernity, Language
and Prayer in a Papua New Guinea Society”, American Anthropologist 103(4): 901—
912.
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CeMHOTHUYECKHE UAEO0JIOTHHU B PEJIUTHUO3HBIX COO6H.[eCTBaX
MHPA U TEJIECHOCTHIO BEPYIOIIETO, a4 TAKXKE KYJIBTYPHO CHEIU(DUIHBI
U UCTOPUYUHBI'®,

ATOT MOAXO/ MPUMEHSETCA B HECKOJIbKUX U3 IyOJIMKyeMbIX CTa-
Te, MOCBAIIEHHBIX PEJINTHO3HBIM KyJIbTYypaM COBpeMeHHOU Poccuu.
Tak, B pabote Anzpes: ToxTsaeBa paccMaTpHBaercs mmpobiemMa «pe-
JKUMOB COITMIBHOCTU» B CPeZie TOC/Ie0BaTeIel HbIO-dUIK AYXOB-
HOCTH — YYAaCTHHUKOB ITAJIOMHHYECTBA K IIPUPOAHBIM 0O0BEKTAM U ap-
XeoJIOTHYecKnM maMaTHuKaM KpacHosapekoro kpas. Kak moka3siBaer
aBTOP, OCHOBHBIMH (haKTOpaMH, OObEJUHSIONUMHY TaJIOMHUKOB, SB-
JISIIOTCSL HE HAPPATUBBI M UJEHTUYHOCTU (KaK U3BECTHO, B 3TOM HbIO-
SU/IZK XapaKTepPU3yeTcsI BEChMa BHICOKOH CTENEHbI0 WHANBUAYAIbHOU
KPEeaTHuBHOCTH), a OOIIUN PEXXUM TeJIeCHON MHTEPUOPU3AINU KOHTAK-
Ta C CAKPIBHBIMU JIOKYCAMHU, IIPE/IIOIATAIOIINH Pa3HOTO po/ia Jue-
TapHbBIE U 037/I0POBUTEIbHBIE PAKTHUKYU, & TAKKE KOCMOJIOTHS, OCHO-
BaHHAsA HA YHUBEPCAIBHONU CUMBOJIMKE «UUCTOTHI K OIMTACHOCTH» . ITOT
3THOTpaUUECKUH CIOXKET yJJaYHO WJLTIOCTpUpYyeT coobpakeHus Ila-
menbl KitacceHn, koTopasi yKka3plBaeT HA YKOPEHEHHOCTh CEMHOTHYE-
CKUX UJIEOJIOTUN Y B KOHKPETHBIX TEJIECHBIX MTPAKTUKAX, U B KOHIIEII-
Tyaau3anuax Teja per sev.

Jauniia PpITOBCKUI B CBOEH CTaThe TAKIKE JieJlaeT aKIeHT Ha Me-
Jlia, — B IIUPOKOM U Y3KOM CMBICJIAX, — HCCJIEAYS TEXHUKY U DJIEeK-
TPOHHBIE CPEACTBA KOMMYHUKAIIMN KAaK YacTh PEJIMTUO3HOUN Mare-
PUATBHOCTU COBPEMEHHBIX CTAPOOOPAIEB. ABTOP ITOKA3bIBAET, UTO
«TesieOHBI, TEJIEBU30PHI I KOMIIBIOTEDHI CJIEJTyeT PACCMAaTPUBATh KAK
MarepuasbHble (OPMBI BOIUIOMIEHUA OOKECTBEHHBIX 3HAKOB U IIPO-
pOYEeCTB: OHU BBICTYHAIOT MEUATOPAMHU PEIUTHO3HOTO OIIBITA, MIPO-
YLDy Te WU UHBIE [TePEKUBAHUSA CBAIIIEHHOTO». HeraTuBHOE MIn
aMOUBaJIEHTHOE OTHOIIIEHUE K TEXHUKE, TAKUM 00pa30M, OKa3bIBAETCS
He CJIEICTBUEM TPAJUIIOHHON OOTOCTOBCKOMN HK3€ere3bl WU OUepes-
HBIM ITPU3HAKOM COITMAIPHOTO 3CKAU3Ma, & BAXKHBIM PECYPCOM JJIA
OIIYIIeHU OJIU30CTH TPAHCIIEH/IEHTHOTO.

Kak yxe ObLIO CKa3aHO, TPOOJIEMATUKA CEMUOTUIECKHUX UIE0IIO-
ruii 6pu1a pazpaboTaHa rJIaBHBIM 00pa30M Ha MaTepHasaX IPOTECTAH-
TU3Ma, OJTHAKO B JIOBOJILHO CHENU(PUIECKOM KOHTEKCTE «TJI00AIHHO-
ro IOra» — Ha 3THOrpadUUeCcKUX MpUMepax He 3aIaJHbIX COOOIIECTB,
CpPaBHUTEIHHO HEJIABHO CTaBIIUX XPUCTUAHCKUMU. X0Ts Pedopmarius

16. Meyer, B. (2011) “Mediation and Immediacy. Sensational Forms, Semiotic Ideologies
and the Question of the Medium”, Social Anthropology 19(1): 23—39.

17. Klassen, P. (2011) Spirits of Protestantism: Medicine, Healing, and Liberal Christian-
ity, p. 32. Berkeley and Los Angeles, CA: University of California Press.
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Anexcanap Ilanuenko, Exatepuna XoHuHeBa
U IIPOTECTAHTU3M BO MHOTOM TOBJIUSIIN HAa (DOPMUPOBAHIE 3aTIaTHOU
MOJIeTA CYO'hEKTA U CEKYJISIPHBIE SI3bIKOBBIE HIE0JIOTHHU B YACTHOCTH'S,
TaKas JUCIPOIIOPIIUA 3aCTaBsAeT 3ayMaThCsA O TPaHUIAX TPUMEHU-
MOCTH OOCY’K/TaeMBIX ITOAXOJ0B K WHBIM PEJIUTHO3HBIM KyJIbTypaM,
B IIEPBYIO OYepe/ib — 3aMaHbIM. JIFOOMMBIH HCCIIeOBATEISIMU B ATOU
00JIacTy aHAJUTHYECKUN IMPUEM, JIeJIAIONUI aKIeHT Ha CTOJIKHOBE-
HUW Pa3JINYHBIX HIE0JIOTUYECKUX MEPCIEKTUB (CBA3aHHBIX C BOC-
MPUATHEM SI3BIKOBBIX WM MATEPUAIBHBIX (POPM), MOKET OBITH MPO-
JIYKTUBEH U IPHU aHAIN3€ MPEJCTABJIEHUH U MPAKTUK PETUTUO3HBIX
TPYIII, Ubsl IOBCEAHEBHAA JKU3Hb MPOXOIUT B CEKYIAPHOH COIMATIb-
HOU cpene’. [TokazaTesbHBIM IPUMED TAKOTO MOJIXOJIA Ipejjlaraer
cTaThs aHTporosiora Tanu JlropmMaH, IeMOHCTPUPYIOIIAsi, YTO, C OJI-
HOH CTOPOHBI, «IIpo0seMa MPUCYTCTBUA»2, IO BCEH BUIMMOCTH, fB-
JISIeTCS YHUBEPCAJIBHOM J7Is JII00OH BEPHI, a C APYTOl — 3Ta Mpobsiema
MOKET UMeTh Pa3InYHble SIHUCTEMOJIOTUUECKE OCHOBAHUS B 3aBH-
CUMOCTH OT OPHEHTAIMU Ha CEKYJISIPHYIO MEPCIEKTUBY MU OTCYT-
cTBus TakoBoi. Eciu 1 nadopmanToB Buprut Matiep, Be66a Kuna,
Jl2x037151 PoOb6rHCca, MaTThI0O DHTEIbKE 3a7a4a MCTOJIKOBAHUS 3HAKOB
60’KeCTBEHHOT'O IIPUCYTCTBUSA CBS3aHA MPEUMYIIECTBEHHO C IIPABUIb-
HBIM OTHOITIEHHEM K MaTepHUaIbHBIM MOCPEIHUKAM H BEPHBIM ITPUITH-
ChIBAHMEM areHTHOCTEH CO CTOPOHBI BEPYIOIIETO, 4 OHTOJOTUUECKUH
CTaTyC TPAHCIEHJEHTHOTO He BBIBBIBAET BOIIPOCOB, TO JIJIST UMKATCKHUX
€BaHTe/IUKOB, C KOTOPBIMHU paboTasia JIopMaH, HEBUAUMOCTb U HEZO-
CTYITHOCTH bora /i1l HemocpeZCTBEHHOTO B3aUMOJIEUCTBUS HE TOJIBKO
TauT OMACHOCTh HEMPaBWIHLHON MeIHalliH, HO M CO37[aeT COMHEHMUS
B Ero jelicTBUTETLHOM CYIIIECTBOBAaHHU?'. B CBOMX WAaCTHBIX BapuaH-
TaX WHCIIUPHUPOBAHHBIE CEKYJISIPHOU BIIHCTEMOJIOTHEH HJI€0IOTHYe-

18. Bialecki, J., Del Pinal, E. (2011) “Beyond Logos: Extensions of the Language Ideology
Paradigm in the Study of Global Christianity(-ies)”, Anthropological Quarterly 84(3):
581.

19. CM., HanipuMep, pa6oty OMpu Auina 06 aMEPUKAHCKUX €BAHTEIMKAX CPEJHEr0 Kjac-
ca, TIepeKUBAIOLIUX TPYAHOCTH COOTHECEHUS CBOEH KM3HU B MUPE MaTePHAIbHBIX 6y1ar
¢ XpUCTHAHCKUMU MopaibubiMu HopMamu: Elisha, O. (2011) Moral Ambition: Mobili-
zation and Social Outreach in Evangelical Megachurches. Berkeley and Los Angeles,
CA: University of California Press.

20. I[Ipeqmaras atot tepmuH (problem of presence), MaTThio DHIeIbKE 3a7A€TCS BOIIPOCOM
0 TOM, «KaK PEJIUTHO3HbIE aKTOPBI OMPEEISAIOT U YTBEPIKIAAIOT CBOM OTHOLIEHUs ¢ 6O-
JKECTBEHHBIM IIOCPE/[CTBOM [IPUIIMCHIBAHNUS 3HAUEHUS U aBTOPUTETA KOHKPETHBIM CJI0-
BaMm, JleicTBusAM u obbektam»: Engelke, M. (2007) A Problem of Presence: Beyond
Scripture in an African Church, p. 9. Berkeley and Los Angeles, CA: University of Cal-
ifornia Press.

21. Luhrmann, T.M. (2012) “A Hyperreal God and Modern Belief: Toward an Anthropolog-
ical Theory of Mind”, Current Anthropology 53(4): 371-395.
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CeMHOTHUYECKUE UAEO0JIOTHHU B PEJIUTHUO3HBIX COO6H.IeCTBaX

CKH€e YCTAaHOBKU MOTYT IIPOBOIIMPOBATh HEYBEPEHHOCTHh HE CTOJIBKO
B IIPUPOJIE CBEPXBECTECTBEHHOTO, CKOJIPKO B PEAJIbHOCTH IMOChLIae-
MBIX UM COOOIIEHHT.

ITo106HBIH TUI COMHEHUI XapaKTePeH, K IPUMePY, IJIs Hhcciie-
nyeMbIx EkaTreprHON XOHHUHEBOH COBPEMEHHBIX KATOJTUKOB, KOTOPHIE
WIIYT 3HAKU CBOEN OOTOM30PAaHHOCTU B OKPYIKAIOIIEH MX MOBCETHEB-
HOCTH IIPU TIOCTOSTHHOM OECIIOKOMCTBE O TOM, UTO OTU 3HAKH MOTYT
OBITH HEMPAaBUJIbHO MHTEPIIPETUPOBAHBI, a B XY/IIIeM c/Iydae — Ha-
JyMaHHbI. K ToMy 2Ke TakoW MOJIXOJ TaeT OCHOBAHUSA JJIsi aHTPOIIO-
JIOTUYECKOU pedieKCUH He TOJBKO O JIOKAJbHBIX KOHIENTYaTU3aI[H-
SIX 3HAKOB, HO U O KauyecTBe Iepe/laBaeMbIX uepe3 HUX COOOIIEHUMH.
I nabopMaHTOB XOHMHEBOU OTBETCTBEHHOCTh 32 HEIPABUJIHHYIO
JlemuPOBKY 3HAUYEHUA JIEKUT HUCKIIOUUTEIPHO HA HUX CaMUX: Ye-
JIOBEK CKJIOHEH KO JDKH U caMOOOMaHy, a 3HAUUT MOKET HEeYasTHHO
WM HAPOYHO HEBEPHBIM 00pa30M ITOHATH HaMepeHus bora, KOTOPHIi,
OYEBHU/IHO, JITaTh HE MOKeT. C APYrod CTOPOHBI, T€POU CTAThU AJIEK-
canypa Ilanuenko — uiensl llepkBu [lociennero 3aBera, MpakTH-
Kytomue y(poJIorniuecKuil YeHHEJIUHT, — MIPEATIOIaraloT, YTO CBEPX-
yeJIoBeUeCKHe areHThl MOTYT IOCBhLJIaTh HAaMEPEHHO HCKAKEHHYIO
nHGOpPMAITUIO U PETYJIAPHO 3TO JIeJIaloT. B ciyyae pacmo3HaBaHUSA
00’KeCTBEHHOTO MMPU3BAHUS KATOJTUKAM IIPEJIaraeTcs Pa3pPeIInuThb 3Ty
po06JIeMy ITOCPEACTBOM CO3HATEJIBHON KyJIbTUBAIIMU HCKPEHHOCTH.
B Ilepksu Ilociemnero 3aBera coaabHBIA KOHTPOJIb B OTHOIIIEHUU
WHTEPIIPETAIUN COOOIEHNH OT MHOIUIAHETHBIX a/IPECAHTOB OCYIIle-
CTBJISIETCS Yepes MOocIe0BaTeIbHOE YTBEPIKAEHNE TYOUTETbHOCTH TI0-
JTOOHOTO pojla KOHTAKTOB JJIs TOJIABJIAIOIIEr0 OOJIBIIMHCTBA JIIOJEH.
W mopasibHast HOpMa UCKPEHHOCTH, U 3aByaJIMPOBAaHHOE ITPOTUBOJIEHN-
CTBHE ITUPOKOMY PaCIPOCTPAaHEHHUIO Y(POJTOTHUUECKOTO UEHHEINHTA,
KaK Mbl BUJIUM, IIPEJICTABJISAIOT COO0M (POPMBI peaym3aniy peTuru-
O3HOU BJIACTH, HAKJIAJbIBAIOIIEN OIpe/ieIeHHbIE PAMKHA HA ITPaKTHU-
KU WHTEPIIPETANN U SKCIUIMKAIUY 3HAUEHUN.

Mexay TeM B paboTaxX IO CEMHOTHYECKUM HJIEOJIOTHAM U CMEXK-
HOU mpobJieMaTHKe COOCTBEHHO MPAKTUKUA HWHTEPIIPETAIIUU U JeIn-
¢pOBKHU uallle BCEro He I0JIy4aloT BO3MOKHOTO OOBSCHEHUS WU
BAYMYHBOTrO ornucanusA. CllelHaJIbHBIA aHAJINU3 TePMEHEBTHUECKOU
JlesITeJIbHOCTH, Ha HAIl B3IJISA/, MOXKET 000TaTUTh U3yYEeHHE CEMHUO-
THUYECKUX UJIe0IoTUH. Bo Bcex MmyOIMKyeMbIX Jlajiee CTaThsX TaK WJIN
WHauve YUYUTBHIBAETCA JOoKaJabHas crieludruKa HHTEPIPETATUBHBIX Ha-
BBIKOB U COITMAJIbHBIA KOHTEKCT MX KyJIbTHUBAIUU. Takou MOAXo7 1mo-
3BOJISIET BBHICTPOUTH CPABHUTEJILHYIO IIEPCIEKTUBY U ITOCTaBUTH BO-
MIPOCHI O TeHe3UCe U TUIIOJOTUUYECKOM CXOJICTBE TeX WU UHBIX (GOpM
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Anexcanap Ilanuenko, Exatepuna XoHuHeBa
PETUTHO3HOCTH, C OJTHOH CTOPOHBI, W, HAIIPUMeEDP, KOHCIHUPOJIOTHYe-
CKOTO WJIY HAITMOHATMCTHYECKOTO BOOOpaXkeHUd — ¢ Apyrou. B kaue-
CTBe IpHUMepa MOXKHO IPUBECTU KATETOPUIO0 «IyXOBHOTO BUIEHU»,
koropas obcyxmaercs B crarbe Cepres IIIThipkoBa. JTa CEMUOTHYE-
CKasg TEXHUKA BO MHOTOM COOTHOCHUTCS C XapaKTEepHOU I pas3jnd-
HBIX XPHUCTHUAHCKUX KyJIBTYP T€PMEHEBTHYECKON ITPUBBIUYKOU BHU/IETH
HecJlyJaliHOe B CJIyYallHOM, O/THAKO B IIPABOCJABHOM MOJIUTHYECKOMH
3CXaTOJIOTUHM OHA OKAa3bIBAETCA MPUMeHHMa K 0oJiee MacmTabHBIM
KOHTEKCTaM, HeXKeJIU UHUBU/IyaJlIbHOE BOCIIPUATHE IIOBCEHEBHO-
CTH, @ UMEHHO — K «IJIOOQJIbHOW METAaUCTOPUYECKOU KapTuHe». OuH
U3 OCHOBHBIX METOJIOB pabOTHI ¢ UCTOPUUYECKUM MATEPUAJIOM, K KO-
TOpPOMY NpUOEraroT repou CTaTbi, — OOHAPY>KEHHE CKPBITHIX «J[yXOB-
HBIX CMBICJIOB». [107100HBIN CTOCOO WHTEPIIpETAIUH MIPeAIoIaraer
HE TOJIbKO «KOHCIIMPOJIOTUYECKOE PACIIO3HABAHUE», TO ECTh BBIABJIE-
HU€e HEesIBHBIX MOTHUBOB U JIEHCTBUN PA3JIMYHBIX areHTOB, HO M 3CXa-
TOJIOTHYECKYIO T€PMEHEBTHKY, HAIPABJIEHHYI0 HA OCMbBICJIEHUE DTUX
MOTHBOB U JIEUCTBUI KaK YaCTH TOTAJIBHOTO IIPOEKTa IO yCTaHOBJIE-
HUIO IIapCTBa AHTUXPUCTA.

Heckonpko mHaYe yCTpOeHA KOHCIIMPOJIOTHYECKAs TepPMEHEBTHKA,
paccMmaTpuBaemas B craTbe CBeTsianbl TaMOOBIIEBOH. 3/1€Ch PeUb UJIET
O COBPEMEHHON POCCHHCKOW KPUIITOJIUHTBUCTUKE — IapaHAYIHBIX
KOHIIENIUAX, KOMOMHUPYIOIINX HANMOHAINCTUYECKHE TEOPUU 3aro-
BOpa C PEJIMTMO3HbIMHU HUAEAMU U IIPpAaKTUKaMU KYJIbTYPbI HbIO-BfIIDK.
Yuenue o «BcefICBeTHOl ['pamoTe», aHATN3UPyeEMOe B 3TOU pabore,
MIpeZICTaBJIAeT cOO0N He TOIBKO (pOpPMY CTUTMATH3UPOBAHHOTO 3HA-
HusA (B TepmuHax Maiikia bapkyH??), HO u crienudUIecKyo CeMHUO-
TUYECKYIO H/IEOJIOTUIO, I/I€ ITHUCHhMO CTAHOBUTCS «ITPUBJIEKATETHLHOMN
SK3UCTEHITUATIBHON MeTadopoii», Uell «BCeOOBEMIIIONUN U BCEIIPO-
HUKAIIWH XxapakTtep MaHudecTupyer ce0si U B SIBJICHUSX [TPUPOJIHI,
U B 4eJIOBEYECKOU (l)I/IBI/IOIIOI‘I/II/I, U B IJI00QJIBHBIX KOCMUYECKUX IIpo-
neccax». [Ipu aToM craThs TaMOOBIIEBOH, MOCBAIEHHAsA «KabbaTu-
CTUYECKOMY TBOPUECTBY» M HABHOMY 3THMOJIOTU3HUPOBAHUIO, TI03BO-
JISIET TIPOBECTH HEKOTOPbIE MMAPAJUIENIH U JIaKe MPOYEPTUTH JIMHUIO
IPEEMCTBEHHOCTH OT UEO0JIOTHH (DUIOJIOTHYECKUX JTUCIUILINH, 00-
JlagaBIINX " 06J1a,aa101111/1x JIETUTUMHBIM CTaTyCOM, K 330T€PHUYECKHUM
U CTUTMATU3UPOBAHHBIM ()OpMAaM JIMHTBUCTUIECKON TEOPHH.

ITo cupaBeyIMBOMY 3aMeUaHUIO y:ke ynoMmsaHyTol ITamensr Kiac-
CEH, KOHIIENT CEMUOTHYECKHUX HJIEOJIOTHH aHAJUTHIECKH ITPOBOKA-

22. Barkun, M. (2013) A Culture of Conspiracy: Apocalyptic Visions in Contemporary
America. Berkeley and Los Angeles, CA: University of California Press.
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CeMI/IOTI/I‘-IeCKI/Ie NAeO0JIOTHU B peJII/II‘I/I03HI)IX C006H.leCTBaX
[IMOHEH U MPUBJIEKATEJIEH, IIOCKOJIbKY aKTyaJIeH JJIsI BCEX KYJIBTYP,
B TOM 4YHCJIe U JJIs aKafeMudyeckoi?s, OHAKO B TaKOU IIe€pCIIeK-
THBE MMOHUMAaHHUE CEeMUOTHUUYECKOM HEOJIOTHUH KaK OOIUX I BCEX
MIPe/ICTaBIEHUH O 3HaKaX M 3HAKOBOM JEesATEIbHOCTH BJIEYET 3a CO-
00i 1 MeToI0I0TUYECKHEe TPYAHOCTH. Ectu B obJ1actu vceie0BaHu
A3BIKOBBIX I/I]_IeOJ'IOI‘I/II‘/)I T€ WJIU UHbIEC UOEU MOI'YT 6I)ITI) COoIIoCTaBJIe-
HBI aHTPOIIOJIOTOM C HOPMAaTHBHBIM (ecjii He OOBEeKTUBHBIM) 3Ha-
HHEM O SA3BIKOBOU CTPYKTYpeE, TO AlEeJUISAIUSI K HEKOeH «0OBbeKTHB-
HOU CEMHOTHKE» e/IBa JIU Bo3MOxKHA. CITOCOOBI paspelleHus: TaKOTo
poza TpyAaHOCTeH pa3HOOOpa3Hbl, 1 HEKOTOPHIE M3 HUX IIPE/ICTABIEHbI
B HY6JII/II{yeMI)IX CTaTbAX. TaK NJIN MHa4e, IIOHATHE CEMHOTHYECKHUX
I/I[[eOJ'IOI‘I/Iﬁ KaXXeTCAa BIIOJIHE yz’[a‘-IHI)IM HpI/IMeHI/ITeJ'IbHO K TeM MarTe-
puasiam, ryie pedIeKCUBHOCTD, /10 U3BECTHOM CTEIEHU PErIaMeHTHPO-
BaHHOE IIOHMMAaHKe CEMUO3KCA U MPUPObl KOMMYHUKAI[UU C TPAHC-
[IEHIEHTHBIM MHPOM MOTYT H JOJI?KHBI OBITH BBIZIEJIEHBI B KaueCTBe
IIpeIMeTa aHTPOIIOJIOTUYECKOTO OCMBICTIEHHA.
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